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Konueniiiss OCHOBHOTO J10X01y, sIK O€3yMOBHA CILIaTa TpOMaJiTHaM,
CIIUPAEThCAd HAa TEOPETUYHI OCHOBH COILIANIbHO-(PIIOCOPCHKUX BYECHB
Tomaca Mopa, Tomaca Ileitna, Kmiddopna Jlyriaca ta 6araTbox 1HIIHUX
MHCIIUTEIIB TMONepeaHiX CTodiTh. OCHOBHMHM JOXia 1€ HE TIIbKHU
€KOHOMIYHA TE€Opis, a 1 HOBUM CBITOIVISIAHUIN BUMIP CyCIIIBCTBA, B SIKOMY
JIOIMHA Ma€ OTPUMAaTH MOXKIMBOCTI MAaKCHMAalbHOI peali3alii CBOiX
HaWKpalux 3710HOCTe Ta HAOJM3UTHCSA A0 TapMOHIMHOrO 1CHYBaHHS.
[Tepun pecsatuwmitrss XXI| CTOMITTS MakCUMaldbHO 3aroCTPUIM MpoOJIeMy
BIDKMBAHHS JIIOJCTBA B yMOBaxX €KOHOMIYHOI, €KOJOTI4HOI Ta
3araJIbHOCBITOBOI CHUCTEMHO1 KpH3U. AKTYaJbHICTh 3BEpPTaHHSI [0
KoHIenii OCHOBHOTO I0XOAY B YKpaiHi MiACUIIOETHCS CYYaCHUM CTaHOM
€KOHOMIKH Ta MOJITUKH, 10 MOTPEOy€e 3MICTOBHOTO OHOBJICHHS B YMOBAax
rno0anbHOI KpU3M Ta CBITOBOI MaHaemlii. Mera mepumioro B YKpaiHi
MixxHapOoIHOTO HayKOBOTO ceMiHapy Ha TeMy: « OCHOBHUH JOXid: Teopis 1
npakTUKay», o BiOyBca Ha 0a3l kadenpu ¢inocodii i nemaroriku HTY
«JIHITpOBChbKa TOJITEXHIKAa» MaB Ha METI BIPOBAKEHHS Yy BITUU3HSIHE
HayKoBe Koji0 0a30BuX iaed Ta npuHOMIIB  OCHOBHOTO J0XOAYy Ta
CTBOPEHHS  JIOCHITHUIIBKOTO  CEPEJOBHUINA  IIOJ0  OCMUCJICHHS
MOKJIMBOCTEM Ta TIepCHEKTHUB peai3aili I1€i KOHIEeMIii Ha Tl
YKPATHCHKOTO CYCHIIbCTBA. BUCIOBIIO0 MUPY NOASKY HAIIUM KOJIEraM 3
CIIA Mopicy Tta J[Ixennidpep bimed, ski Oynu iHiiaTOpamu
3aMoYaTKyBaHHS CEMiHapy, a TAaKOX MIATPUMAIIA HaIly y4acTh y KOHTpecCi
BIEN 2019 B Xaitgepa6ani (Inais), mo crajno iMoyiabCcoM i PO3BUTKY
imeit OCHOBHOTO 10XOAy B YKpaiHi. [[Kyt0 BCIM y4acCHUKAM CeMiHapy, sKi
MpPE3eHTYBAJIM CBO1 AYMKH Ta TPAKTUYHUU JIOCBIJ B HAATO 3alUTAHUX
acriektax OcHoBHoro pgoxoay. Illupa moxska Jlrogmumi KoBTyH 3a
3MIMCHEHHS TEPEeKIaay Ta BIATBOPEHHS MOKIMUBOCTEH MINKHAPOIHOT
KOMYHIKaIii.

FOnusa lllabanoea



11O TAKE OCHOBHUM 10X

OcHOBHMH J0XiJ— 1€ MEepioJMYHA IPOIIOBA BUILIATA, siIKa 0€3YMOBHO
CIUTAYY€ThCS BCIM IPOMaJsiHaM 1HAMBITyalbHO, 0€3 IEPEBIPKU KOUITIB 200
BHMOT 111010 X pOOOTH.

OCHOBHHUII T0Xi MAa€ I’ ATh XaPAKTEPUCTHUK:

Ilepioouunicms: cnnadyeThcs 4Yepe3 PErysipHI MPOMDKKUA Yacy
(HampuKJIa, MOMICSIIA), a HE SIK pa30BUM I'PaHT.

I'omiexosea onnama: CrnavyyeTbcsl y BIANOBIAHOMY IYHKTI OOMIHY,
J03BOJISIFOYM THUM, XTO OTPHUMYE, BHUpINIYBaTH, HA 110 BUTPAYAIOTHCS
rpoii. ToMy He cCIUlauyeTbCsl aHl B HaTypalibHIH ¢dopMmi (HANpUKIAI;
MPOAYKTH XapyyBaHHS, aHl 3a MOCIYTH), aHl y Baydepax, MpU3HAYCHUX
JUTS KOHKPETHOT'O BUKOPUCTAHHSI.

Inougioyanvricms: crijadyyeThbCs 1HAWBIAYaTbHO, a HE, HAMPUKJIIA],
rocrnoiapcTBaM, TOBAPUCTBAM UM CHIJIBHOTaM.

Yuisepcanvnicms: BUTIIAYYETHCA BCIM, 0€3 MEPEBIPKU Ta KOHTPOJIO
BUTpAT.

be3ymosnicmy: criauyeThcsi 0€3 BUMOTH TpalfoBaTH ab0 BUSIBISATH
TOTOBHICThH 10 POOOTH.

CboroaHi iCHye€ MIMPOKUMA CHEKTP MPOIMO3UIIN MO0 OCHOBHOTO
noxony. BoHu po3pi3HsIOThCS 3a OaraThMa MapaMeTpaMmH, BKIIOYAIOYU
cymu OCHOBHOIO J0X01y, JKepesa (piHaHCYBaHHS, XapakKTep Ta pO3MIp
CKOpPOUYEHb IHIIMX TpaHC(hEpTiB, sIKI MOXYTh CYNPOBOJXYBaTH HOTO,
TOIIIO.

OcHOBHUI J0Xid, SKUM € CTaOUIbHUM 3a PO3MipaMH, TPHUBAJICTIO
BUIUIAT Ta JOCTAaTHHO BHUCOKUM OOCSTOM, 1100 OyTH, B TMO€IHAHHI 3
IHITMMH COITIaIbHUMU TTOCTyTaMH, YaCTUHOKO TOJITUYHOI CTpaTerii 11010
YCYHEHHs MaTepiajapHOi O1gHOCTI Ta 3a0e3MedeHHs CoIllaJbHOI Ta

! Marepianu caiity «Basic Income Earth Network» https://basicincome.org/basic-income/
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KyJbTYPHOI y4YacTi KOXHOI JIIOJJUHM 4YacTO Ha3UBAIOTh ''moeHum
OCHO6HUM 00x000m"'. HU3bKUN KpuUTEpid BUIUIAT YacTO HA3UBAIOTh
"JaCTKOBUM OCHOBHHM J0X0AoM". OpHaK BH3HAYCHHS 'TIOBHOIO" Ta
"4acTKOBOTO" € TOCTATHHO HEBU3HAYECHUM Ta CYIIEPEUHUM.

Jlessiki KOpOTKOCTPOKOBi1 MPOMO3MIIT 3apa3 30CEpeHKEHl Ha Tak
3BaHOMY "4aCTKOBOMY OCHOBHOMY joxoni". Moro mnpuxumbHUKH
BBaKalOTh YACTKOBUM OCHOBHMI JIOX1J €TaliOM YM LIJISAXOM JI0 «IIOBHOTO
OCHOBHOI'O JIOXOAy». IHIINI JOCHIIHMKUA BiJJAIOTh IEpeBary CTparerii
MPOCYBaHHS MOBHOT'O OCHOBHOTO JIOXOJly 3 CAMOT'0 MOYaTKYy.

barato npuunH Oyyio BUsBICHO Ha KOpUCTh OCHOBHOIO J0XOY,
BKJIFOUAIOYU CBOOOJTY Ta PIBHICTh, €(PEKTUBHICTh Ta COI1aJbHICTh, CIIIBHY
BJIACHICTh Ha 3€MJII0 Ta PIBHOMIPHUM PO3MOALT 3100yTKIB TEXHIYHOTO
MpoTpecy, THYUKICTh PUHKY Ipalll Ta TiAHOCTI O1AHUX, OOPOTHOM MPOTHU
HEJIOJICBKUX YMOB Mpalli, IPOTH OMYCTEJIFOBAHHS CUTbChKOI MICIEBOCTI Ta
MPOTU MDKPET1OHATBHOI HEPIBHOCTI, CPUSHHS OCBITI IOPOCIINX, & TAKOXK
aBTOHOMI1 B1Jl KEPIBHUIITBA Ta OIOPOKpATIi.

HesznatHicTh Bmopatucs i3 0e3poOITTSIM 3BHYAHUMHM 3aco0amMu B
OCTaHHE NECATUIITTS CTajJ0 OCHOBHOKI NPUYMHOIO TOr0, IO LA 17es
CIIpUMMAEThCA CEPHO3HO MO BCili €Bpomi Bce OUIBIIOW KUIBKICTIO
HAyKOBIIIB Ta opraxizaiiil. ColiaibHy MOJITUKY Ta €EKOHOMIYHY MOJITUKY
BXK€ HE MOXXHAa MHUCIUTH OKpemo, a (OCHOBHMH [OX1J BCE YacTille
pPO3IIISIIAETHCS  SIK  €OUHUN KUTTE3NATHUM CIOCIO Y3TOJIKEHHSI JIBOX
TOJIOBHUX IIJIEH: ITOAOJIAHHS O1THOCTI Ta MOBHA 3aWHSTICTb.

MacoBa akTuBi3allisi OCHOBHOT'O JOXOAy 3HauHO 3pocia 3 2010 poky.
Kpim Toro, 6arato BHJATHUX €BPOIMEHUCHKUX COIIOJOrIB BUCTYIUIU Ha
fioro kopuctb. Cepesl HUX JIEKIIbKa HOOEMIBCHKUX JIaypeaTiB 3 EKOHOMIKH.
VY nekiIbkoX KpaiHax JesKi BiJIOMI MOJIITUKH, B TOMY YHMCJI BiJ MapTiil B
ypsiii, BUCJIOBIIOIOTh CBOIO MIATPUMKY Ta MPOCYBAaIOTh 1/1€1 OCHOBHOIO
noxony. Y TOM JK€ 4Yac BIAMNOBIIHA JIITEpaTypa, IMIOJ0 EKOHOMIYHUX,
€TUYHUX, MOJITUYHUX Ta MPABOBHUX ACIEKTIB MOCTYIMOBO PO3IIUPIOETHCS, 1
NPUXUIBHUKUA Ta JOCIITHUKHA OCHOBHOTO JIOXOJY Y PI3HUX €BPONEHCHKUX
KpaiHax Ta y BCbOMY CBITI MOYajy OPraHi30BYBaTHUCh B aKTHUBHI MEPEXKI.
OpaHak TPOMO3HUIIiil 010 OCHOBHOTO JOXOy TaK0X OTPUMYIOTh CHUIBLHUM
NOJIITUYHUM omip y 6aratboi KpaiHax.



IIUTAHHA IO YACTO BUHUKAIOTH®

YuM OCHOBHMM [10Xil BiJPi3HAETHCH BiJ ICHYHUYUHX CHCTEM
rapaHTOBaHOI0 MiHIMyMY?

VY mopiBHSHHI 3 ICHYIOUMMH CXEMaMH TapaHTOBAaHOI'O MiHIMAaJIbHOI'O
J0X0/1y, HAaMOUIBII SCKPABOIO PUCOI OCHOBHOI'O J0XOJ]Yy, 0€3CYMHIBHO, €
T€, 110 BIH BUILUIAYYETHCS HAa OJHOMY PIBHI, SIK OaraTum, Tak 1 O1IHUM,
HE3aJICKHO B1JI PIBHS iX JJOXOMY.

VY HalmpocTilioMy BapiaHTi ICHYIOUHMX CXE€M [JIsi KOXXHOIO THITY
JIOMOI'OCIIOJIapCTB  (OJIMHOKHMI  JIOpociuii, Oe3diTHa I1apa, OJUHOKE
OaThKIBCTBO OJHIEI NUTHUHU TOIIO) BU3HAYAETHCS MIHIMAJIbHUM PIBHEM
JO0XO/y, OLIHIOBAaHHSIM 3arajbHOTO JI0XOAY JIOMOIOCIOJApCTBa 3 1HIIMX
JOKepell, 1 PI3HMIlL MDK IIMM JIOXOJOM M BCTAaHOBJCHHUM MIHIMAJIbHUM
pIBHEM BHIUIAYYETHCA KOKHOMY JOMOTOCIOJAPCTBY Y BUIJIAJI IPOILIOBOT
JOTIOMOTH. Y 1IbOMY CEHCl ICHYIOYl CXEMHU [II0Thb €X POSt, Ha OCHOBI
MOINepeaHbOI OIIIHKK J0XO0AiB OeHedimiapiB. 3amicTh IIBOTO cXema
OCHOBHOT'O JIOXOAY Ji€ €X ante, He3aleXHO Bl OyJb-sIKOi MEPEeBIPKHU
0X0/iB. JloroMora MmoBHICTIO BUILIAYYETHhCS B PIBHIA MIpl K THUM, YU
J0XiJ TIEPEBUIIY€ BCTAHOBJICHUN MIHIMyM, TaK 1 THM, YHUM JOXI]
HenoctatHii. [Ipu BU3HAaUeHHI PO3MIpy JOMOMOTH, Ha sIKy ocoba mae
MpaBoO, HE BPAXOBYIOTHCS HisIKI 1HIIN 3ac0o0u: aHl HehOpMaTbHUI TOX1]
ocoOu, aHl JIONOMOTa, SIKy BOHa Morja O ojepKaTdh BiJ pOJAWYIB, aHi
BapTicTh #oro peuedd. KpiM TOro, OCHOBHUN [dOX1J BHUIIAYYETHCS
KOXXHOMY OKPEMOMY WJIEHY TPOMaJH, a He KO)KHOMY JIOMOT'OCIIOJIapCTBY B
[IJIOMY YM MOTr0 TOJIOBI, SIK 1€ BIAOYBAETHCA y OUIBIIOCTI ICHYIOUHX CXEM
rapaHToBaHuX MiHIMyMiB. OCHOBHMI J10X1J BHUIUIAYYETHCS BUKIIOYHO Ha
1HUBIIyaJbHIA OCHOBI — HE TUIBKM B TOMY CEHCIi, 110 KOXXE€H OKpPEMMil
YJICH TPOMAJU € PEUUIIIEHTOM, ajieé 1 B TOMY CEHCI, CKIJIbKH BIH OTPUMYE
HE3aJIe)KHO BIJl TOrO, /10 SIKOrO TUITy JOMOTOCHOJAPCTB BiH HAJICKHTh.
TakuMm yuMHOM, (QYHKIIIOHYIOYl CXEMH OCHOBHOI'O JOXOAY J03BOJISIIOTH
YHUKHYTH KOHTPOJIIO 32 YMOBAMU KUTTS Ta 3HU3UTH BUTPATH HA KUTTA,
HNOJUISIOYH KUTIIO 3 1HIUMH. CaMe Yepe3 CBOI0 CYTO 1HIUBINYaiCTUUHY
OpPUPOY OCHOBHUM NOXiJ, SK MPAaBWIO, YCYBa€ I130JIAMIMAHI MAacTKH Ta
CIpUsi€ TOKPAIICHHIO MOOYTY.

2 Marepianu caiity «Basic Income Earth Network» https://basicincome.org/basic-income/
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Sk HaTypaJIbHiI BUILJIATH OB’ A3aHi i3 0CHOBHUM J10X0A0M?

OCHOBHUM J0XiJ HANAEThCA TOTIBKOIO 0€3 Oyab-IKUX OOMEXKEHb
00 XapakTepy abdo0 TEPMIHIB CIIOKMBAaHHS YW 1HBECTHIIIM, $KI BiH
noromMarae (piHaHCyBaTH. Y OUIBIIOCTI BHUIIQJIKIB II€ JOIOBHEHHS, a HE
3aMIIIECHHS, ICHYIOUMX HaTypajJbHUX TpaHC()EpiB, TAKUX SIK O€3KOIITOBHA
ocBiTa 200 0a30Be MEAMYHE CTPaXyBaHHS.

Yu o0Mexky€e OCHOBHUI J0Xi HAIOHAJIbLHA JIep:xKaBa?

Y  OiaplIOCTI MPOMO3UIIA OCHOBHUM JOXiJ BHUIUIAYYETHCS SIK
(d1HaHCYBaHHS HA PiBHI HAI[IOHAJIBHOI JA€p>KaBH, 10 1HOJI H1JKPECIIOETHCS
TAKAUMU TOHATTAMU SIK ""deprcasnuit oonyc', "nayionanvnuii ousioeno'"
aoo ''3apobimna naama cpomadanuna’’. OgHaK, OCHOBHUM JOX1J, MOXE
cruiayyBaTtucs 1 (IHAHCYBAaTHCS Ha PIBHI MOJITUYHO OPraHi30BaHOI
JaCTUHU HAIIOHAIBHOI JEp)KaBW, HAMPUKIAA, TPOBIHINI 49X TpOMaJHu.
€IMHOI TOMITHYHOI OJIMHUICI0, SIKa KOJHM-HEOyab cCIuladyBaja
CIpaBXXHiM ocHOBHUH A0xin € 1mrar Ajscka y CIIIA (muB. Palmer, 1997).

OCHOBHUI JIOXiJ] TaKOXX MOKE€ OyTH BUILUIQYEHUW HAJTHAIIOHAJIBHOIO
noiiTiuuHol oauHuieto. Ha piBai €Bponeiickkoro Coro3y Oy0 BHECEHO
JeKUIbKa MPomno3uilii 3 boro npuBoay (auB. Genet and Van Parijs 1992),
a TakoX JesKi, OUIbIN TeopeTwuHi mpomosuiii, Ha piBH1 OOH (nus.,
Hanpuknan, Kooistra 1994, Frankman 1998, Barrez 1999).

OcHOBHMH 10Xi/l BUILJIAYY€THCH JIMIIE TPOMaAsiHAM ?

OcHOBHUI  J10X1T MOXKe OyTH TOB'S3aHUM 3  OUIBII-MEHIII
BCEOXOIUTIOIOYMMH KOHIICIIISIMUA TPOMAJITHCTBA (YJICHCTBA) B MOJITUYHIN
cruibHOTI. Jlesiki, 0COOMMBO cepesl THX, XTO BBa)Ka€ 3a Kpally Ha3By
"moximg TrpomaasHWHA", BBAXAIOTh T'POMAJIHCTBO OOMEXKEHUM Y
IOpUuaAMYHOMY ceHci. [IpaBo Ha OCHOBHUM JOXiJ € YaCTHMHOI YChOTO
MakeTy mpaB Ta 0OOB'SI3KIB, MOB'SI3aHUX 3 MMOBHUM T'POMAJITHCTBOM, SIK 1€
npeacTaBieHo B KOHUENI Gpaniry3pkoro ¢inocoda Kana-Mapka Deppi
(1995). Inmi, ocobGauBO cepel THUX, XTO Oa4uTh OCHOBHUW JOXIJ SK
3arajbHy MOJIITHKY, PO3YMIIOTh YICHCTBO B OUIBII MIMPOKOMY PO3YMIiHHI,
AKe, SK TMPABUJIO, BKIIOYAE BCIX 3aKOHHMX MEIIKaHINB. OmnepariiHum
KpUTEPIEM /ISl HErPOMAaJIsiH MOKe OyTH MiHIMajbHa TPUBAIICTH MUHYJIOTO
MpPOXKUBaHHA, a00 1€ MOXke OyTH MPOCTO MepeadadeHo yMOBaMH, SIKi B
JTAHUM Yac BU3HAYAIOThH MICIIE TTPOKUBAHHS JIJIS LIJIEH OMOIaTKyBaHHS.



Yu BUILIAYYETHCS OCHOBHHMM J0Xi BCiM 0€00aM He3aJIe’KHO Bij
BIKY?

Jlesiki 0OMEXKYyIOTh OCHOBHHUM JIOX1Jl, 3a BH3HAYCHHSAM JIOPOCIHX
YJICHIB HACEJICHHS, aj€ 3 4YacoM SIK MPaBWIO, MPOMOHYIOTh OCHOBHHU
JIOXiJT pa3oM 3 YHIBEPCAJIbHOI CHCTEMOIO JOIMOMOTHM JITAM. IHImI
BBa)KalOTh OCHOBHMU JIOX1J] SIK MPaBO «BIJl MEPIIOTO JO OCTaHHHOTO
MOJUXY», 1 TOMY PO3TJISAIal0Th HOTO SIK MOBHY 3aMiHy CUCTEMH JIOITOMOTH
TTAM. Ajie OUIBIIICTh MPOIOHYE 1HTETPYBATH AUTSAYl MUIBIA B OCHOBHY
CXEMY JI0XOJy, TU(EpeHIlI0I0Th PIB€Hbh OCTAHHHOTO BIJIMOBIJIHO J0 BIKY,
MpU [IbOMY MaKCUMaJIbHUI pIBEHb HE MOXKEe OyTH HaJaHWUU JO MOBHOJITTS
YU TI3HIIIE.

OpHak y OUIBIIOCTI MPOMO3UIINA OCHOBHUM JOXiJ MPU3HAYAETHCS
MICJIE BUXOJy Ha MEHCII0, ad0 HAa TOMY X PiBHI, IO 1 JJISI MOJIOJIIUX
I0pociux, ad0 Ha JCIIO BUIOMY PIBHI. Y BCIX BHUIQJKax 1€ OCHOBHHI
JOX1a JJIsl JIFOJIeld MOXMIIOTO BIKY MOXE OyTH JOMOBHEHUW J10XOJaMU Bij
JepKaBHUX a00 MPUBATHUX MEHCIMHUX CXEM, 10 BHOCSATHCS /10 OIOIKETY,
a TAaKO’K B1J] MPUBATHUX 3a0111aJP)KEHb Ta B1J 3alHSATOCTI.

Sk piHaHCY€THCHA OCHOBHMU 10Xin?

OcHoBHMI 110X17 (PiHAHCYETHCSA pa3oM 3 yCiMa IHIIUMH JEPKaBHUMHU
CILJIaTaMH 13 3arajJbHOr0 00CATYy NOXOMIB 3 pizHUX Kepen. Cepen THUX, XTO
BUCTYIA€ 3a BUJLJICHE (piHAHCYBAHHS, OUIBIIICTh yMa€ MPO KOHKPETHUI
noaaTok. Jleski XxouyTh, 1100 BiH (DiHAHCYBABCS 3a PaXyHOK 3€MEJILHOTO
noaatky abo moaaTKy Ha NpHUPOJHI pecypcu. [HII BBakaroTh 3a Kparie
neBHUM 30ip a00 3HauHe 30UIbIICHHS MOJATKY Ha JI0JaHy BapTicTh. Jleski
3 THX, XTO JIyMa€ MpO BCECBITHIH OCHOBHUW  JOXiJ, MIJAKPECIIOIOThH
NOTEHI[laJ]l HOBUX  MOAATKOBMX  1HCTpyMeHTIB. Ilepepo3noainbHe
OMOJIaTKyBaHHS HE MOBUHHO OyTH €IUHHUM JKEpesoM (iHAHCYBaHHS
OCHOBHOTO J10x01y. Cxema IuBIACHIIB AJSICKM (PIHAHCYETHCS 3a PAXyHOK
npuOyTKY BiJl IUBEPCU(IKOBAHOTO 1THBECTUIIIHHOTO (POHAY, SIKUW JepKaBa
CTBOpHJIA 32 JOTIOMOTOI0 TOHOPAPIB HA BEIMYE3HUX HA(DTOBUX POJIOBHUIIAX
AJtscKu.

Sk OCHOBHUI 10Xi/l YHUKA€ «IACTKHU 0e3p00iTTa»?

3aMiHa TapaHTOBAHOTO JOXOJy Ha yHIBEpCaJIbHUM OCHOBHHUM J0XiA
4acTO PO3TJANAEThCSA SK CIOCIO MOAOJIAaHHS MAcTKH 0e3poOiTTs. Skino
KOXXHOMY  HaJaBaTH  yHIBEpCaJbHUM  OCHOBHHIA I0Xil,  ane
onoaatkoByBaTu 100% momaTkoM 3apo0iTOK KOXKHOTO, IO HE TIEPEBUIILYE
MIHIMAJbHOI TapaHTii, MacTka O0e3poO0ITTS B IIbOMY BIIHOIICHHI OyJjia O
TaKOI0 K, SIK 1 y BUNAJKY 3 TapaHTOBAaHUM MIHIMAJIbHUM JOXOAOM. AJe
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AKIIO 3pOOWTH JIETKE TMPUMYIIEHHS, 10 SIBHA CTaBKa IMOJIaTKy, SKa
3aCTOCOBYETHCS /10 HAWHMKUMX KATEropiil 10X0A1B, TOBUHHA 3aJTUIIATUCS
nmoMiTHO HHXK4Y0K0 3a 100%, TO HacTymHE TBEPKECHHS CIIpaBe/jIMBeE.
OCKUIBKM BHM 3MOXET€ 30€perTd BCIO CYMy CBOTO OCHOBHOTO JIOXOIY,
mpalpwun ado Hi, Oyayun OaratuMm um O17HIM, BaMm, 0€3yMOBHO, Kpare
MpaloBaTh, HIX OyTH 0€3pOOITHUM.

Yu cpaBeyiMBO 1aBaTH rpouri daratum?

3 toro, 1o Oarari Ta 0iHI OTPUMYIOTh OJTHAKOBUN OCHOBHUM JOXiJ,
HE BUIUIMBAE, 110 BBEJACHHS OCHOBHOTO JOXOAY 3p0oOUTH 1 Oaratux, i
Oiguux Oaratmumu, HDK padHime. OCHOBHMH  JOX1JT HEOOXigHO
dinancyBath. SIKOM OCHOBHUM J0X1Jl OYB MPOCTO JOJIAHUH /10 ICHYIOUMX
CHUCTEM OIOJAaTKyBaHHS Ta MUIbI, 3PO3yMUIO, IO BIJHOCHO OaraTum
MOoTpiOHO OyJiI0 O TUIATUTH K 3a BJIACHUM OCHOBHHUM JIOX1J, Tak 1 3a
OlJIbIIly YaCTUHY OCHOBHOTO JIOXOJYy BITHOCHO OigHMX. BoueBuap, 1o 1e
Oyno O AoiiIbHO, SIKOU (hiHAHCYBaHHA OYJIO 32 PaXyHOK MPOTPECUBHOIO
MOoJaTKy Ha MNpUOYTOK, ajie TaKoXK 3a PaxyHOK €IWHOro abo HaBiTh
PErPECUBHOrO MOJATKy Ha CIOXHWBaHHA. J[J1g Toro, mo0 BIPOBAKEHHS
OCHOBHOI'O JIOXOJY IpaIloBaJio0 HA KOPUCTh (PIHAHCOBUX BUILIAT O1THUX,
roJIOBHa YMOBa TOJISITa€ JIMIIE B TOMY, IIO BIAHOCHO iX KIJIBKOCTI (HE
00O0B'I3KOBO JI0 iX JOXO/1B) BIAHOCHO Oarati MOBUHHI CIIPUSTH OUIBIIIOMY
(¢1HaHCYBaHHIO, HIX BIAHOCHO OimHl. OgHaK y OLIBLIOCTI MPOMO3HUIIIM
3alPOBAKEHHS] OCHOBHOTO  JIOXOAY TOEAHYEThCA 3  YACTKOBUM
CKaCyBaHHSIM ICHYIOUHMX TMUIBI Ta 3HIDKEHHAM ToAaTKiB. SkOu
3alpornoHoBaHa pedopmMa TMPOCTO TMojsArajga B OUIbII  TOHKOMY
PO3IMOBCIOJDKEHHI Cepejl BCiX TPOMAJsH HEHAKONMUYEHUX IUIBT, 110 Ha
JaHUM dYac 30CepekeHl Ha OIJHUX, TO OCTAaHHI SBHO BTpadarOTh. AJjie
HIXTO HE POOUTH TaKOi aOCYypAHOT MPOMO3UIli. ¥ OUIBIIOCTI MPOMO3UIIiH,
[0 MOKJIAAal0ThCAd Ha MpsiME OMOAATKYBaHHs, OCHOBHUM JIOX1J] 3aMIHIOE
JIUIIE HWKHIO YAaCTUHY MUIBT, SKI HE BHOCATHCS JO CIUIATH BHECKY, aje
TaKOXX 3BUIBHEHHS BIiJI 3HM)KEHMX CTaBOK MOJATKy Ha HIXYl JOXOIU
KOXKHOT'O TUTaTHHUKa moaaTkiB. Tomi Oe3nocepenHiil BIJIUB Ha PO3MOALT
J0XOAy MOe OyTH 30€peKeHUI y JOCUTh BY3bKHX MeKaXxX Jis MOMIPHOTO
OCHOBHOT'O JI0OXOay. AJie YMM BHIIMN MOTO piBE€Hb, TUM BHIIA CEPEIHS
CTaBKa MOJATKy Ha MPUOYTOK 1, OTHKE, TUM OUIBIIHNA TEepepO3MOT Bif
MOPIBHSIHO Oaratux 0 MOPIBHSHO O11HUX.

TakuMm 4rHOM, HapaxyBaHHs BCiM, OaraTuM 1 O1iTHUM, HE Ma€ Ha METI
MOKPAIUTH CTAaHOBHUIINE OaraTux. Ajie 4 € MiJACTaBH BBAXKATH, IO JAHUM
pIBEHb MIHIMAJIBHOTO JOXOAY, II€ Kpale s OJHUX, HDK MEpeBIpeHUIN
rapantoBanuit  jgoxin?  Tak, BHUXOASYM, TPUHANMHI 3  TPHOX
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B3a€MOIIOB ’SI3aHUX NMPUUUH. [lo-nepuie, MBUIKICTb BUKOPUCTAHHS TLIBT,
WMOBIpHO, Oy/i€ BHINOI 3a YHIBEPCAJIHLHOIO CXEMOIO, HIXK SIKIIO ICHYE
KOHTPOJIb KOIITIB. [/0-Opyee, HEMA€ HIUOTO MPUHU3IUBOTO B TOMY, 11100
NUIBTM OyJIM HajJaHl BCIM rpomajsHaMm. [lo-mpeme, peryispHa, HaJiiiHa
BUIUIaTa JIONIOMOTM HE MPUIUHIETHCA TPU NPUUHATTI HA poOOTYy 3a
CXEMOIO OCHOBHOI'O JIOXOJY, TOJ1 SIK 32 CTAHJIAPTHOIO CXEMOIO CILIAT, 1€
MaJIo OyTH IEepEeBipeHo.

HOBUU YHIBEPCAJII3M - 3A MEKAMMU JEPXKABU
BCE3AT'AJIBHOI'O AOBPOBYTY:OCMHUCJIEHHSI
MIDKHAPOAHOI KOH®EPEHIIII

Mopic biwedh
CcliA

unen npasninusa 1PF

«Heynepeooicenicmo popmye pynoamenm ecanimapnozo imnepamuay,
AKUU RIOMBEPOIACYE CONIOAPHICIG IHOOCMBA).

[Ipi ParxaBan Atiep

Tomac Ileiin y cBoemMy ece «ArpapHe NpaBOCYJIs» 3aMpONOHYBaB
YUCJIEHHY KUIBKICTh PIIIEHb IIOJ0 COIIAJIBHOTO 3a0€3MeUeHHs 1
OPOTPECUBHOIO OMOJATKYBaHHA. /[0 HUX HajeXaTh POIIOBI TPaHTH, 1S
TUX, XTO JOCSTHYB PaHHHOTO MOBHOJITTS a00 BUXOJy Ha NeHcio. barato
XT0 — BKIoyHO sk Maptin Jlorep Kinr-momommmwmii, Ttak 1
KOHCEpPBATUBHUN eKoHOMICT MinToH ®piagMaH — BHOCWIM CBOi 3asiBH 1
npono3uilii 3 mpuBoay OazoBoro noxoxy. dinmocodis yHiBepcaabHOTO
0a30BOT0 10X0/y MiATPUMAJIa YACICHHY HU3KY KOHKPETHUX €KOHOMIYHUX
NPOTO3UIIHI, Kl IEPETBOPHIIUCS Y MOTITUUHUHN PYX.

Jlxenni bimes, Takox uneH Pagu TPF, 1 s Oynau mpucyTHiMH Ha
koH(pepentii 2018 poky y Tammnepe, ®Dinnguais, Tema sikoi — «HoBui
yHIBEpcalli3M 3a MeXaMU JIepaBH Bce3arajJibHOro ao0podyty y 21
cTtomTTi». Tammepe — apyre 3a po3mipoM micto Dinmsumii. [{e Oyna 18-ta
Taka  KOH(EepeHlis, CHOHCOpOM  sIKOi  BuUcTynmwia  Mepexa
«BasiclncomeEarthNetwork»  (www.bien.org). Iliguac mIaHyBaHHS
KoHpepeHmii DIHISHAISA po3nodalia B OJHIM MPOBIHINIT HaI[lOHATLHUM
EKCIIEpUMEHT 3 OTpUMaHHS 0a30BOTO Jioxony. Jlo wacy mnpoBeleHHs
KOH(pepeHrii B1216y.]'II/IC$[ MOJIITUYHI 3MIiHU 1 1eH EKCTIEPUMEHT Oy0
nepeayacHo BiAMIHEHO 0e3 Oynab-skoi (opManbHOi OIIHKK. Tum He

10



MeHIe, kondepeniis y Tamnepe 310pana 6uibiie 300 y4acHHUKIB 3 YChOTO
ceity (BkiaouHo 3 Kwuraem, IliBgennoro Kopeeto 1 TaiiBanem).
VYyacHukamu OyJiM sIK BUCHI, TaK 1 aKTUBICTH.

[lepenkondepeniiinuii aeHb OyB MNPUCBIYCHHUI CKAaHIWHABCHKUM
HapoJaM, SKI  BIAOMI  CBOE€0  BHCOKOPO3BHHEHOK  JIEPKABOIO
BCE3araJibHOro 100po0yTy. Xi0a HOBUM yHIBEpCalli3M BHBEJE iX 3a MEXi
TPaIULIIHUX KaTeropiaibHUX, IEPEBIpeHUX 3aco0amMu BUTO1?

Byno miaHaTO Bl TEMHU:

1. ExonomiuHa rio0amizaliis i TEXHOJIOTTYHI 3MIHM PO3TJISIAINCS SIK
CTUMYJ JJi TpPaKTUYHOI moTpeOu y 0a30BOMYy JOXOJl, a HE TIIbKHU
MPUHU3IMBI a00 HECYTTEBl BUIUIATH [JIs TEBHUX KaTeropid JojieH.
Ock1IpKH TpaaMIliiHI poOOUl MICISl HE BH3HAYECHI, ICHYE€ HecTalOlIbHA
cucTeMa 3alHATOCTI JJIsI TPOMAJsH 1 HEJaBHIX IMMITpaHTiB. B emnoxy
«pyWHYBaHHS» 1 3MIHM «HA0OpIB HABHYOK» poOOUidl Ccuil mpekapiaTy
JIETKO MO€ OyTH BIJIMOBJEHO y PpOOOTI 1 BiH MOXE€ CTpPa)XJaTU BiJ
0e3po6iTTa. OxkpiM TOrOo, 0arato BHUIIB KOHCTPYKTHBHOI, O€30ILIaTHOI
pPOOOTH, TaKOI SIK AOTJISIA AiTeH a00 rpoMaJiChbKi pOOOTH, 3aIMIIAIOTLCS 0e3
oriaTu. TakuM YMHOM, ICHY€ HEOOXIAHICTh Y MIATPUMII 1HAUBITYaTbHOTO
BUOOpPY Ha e€Tali HaBYaHHS, a TaKOX IPOTATOM BCHOTO JKUTTSA 1 IS
TBOPYOTO, HEPUHKOBOT'O COIIaJIbHOTO CITIBPOOITHUIITBA.

2. JlibepanbHi, collian-IeMOKPAaTUUHI TOJITHYHI MAPTii 1 PO CIIKY,
AK1 IPOTUCTOATH 0A30BOMY JI0XOJly TAKOXK, SIK P13HI KOHCEPBATUBHI I'PYIIH.
JIibepanbHi Tpynu MparHyTh 30€perTy ICHyIO4l KOPIOPATUBHI CTPYKTYPHU
pobotu 1 / abo0 TMOOOKIOTHCS, L0 MOOUIBHICTH POOOYUX MICIL MOXKE
MOCIa0UTH KOPIOPATUBHUM KOHTPOJIb. OKpIM TOTO, BOHU OOSITHCA, IO
OUTBIIICTh POOOYUX MPOCTO MPUMNHUHATH TMPALIOBATH, CTaHYTh JIEJAYUMHU
(xoua MiHIMAJIBHUKA JOXIJ HaBpsA[ YW 3a0e3nedye piBeHb JKUTTS
CEPEIHBOTrO KIIACy).

Komu xoHdepeniiiss moyanach, Oyj0o TMPOBEIEHO Oarato pi3HHUX
CEMIHApIB, BKJIIOYHO 13 JBOMa PIBHAMH: OJUH OYB MpO 6aFaTOBaJIeHTHy,
6araT0M1pHy aito  6a30BOrO JIOXONy Ha  POJMHY, 3MIHU CTPYKTYypH
COIlIaJIbLHUX 1HCTUTYTIB 1 €KOHOMIYHOI 1HIIIaTUBH; zlpyrm/l OyB
MPUCBSIYCHUN Py HEBEIUKUX €KCIIEPUMEHTIB Y BCbOMY CBITI 3 IPSIMUMHU
IPOIIOBUMU T'PaHTaAMH.

3. Linmuit psigx ekcriepuMeHTIB 3 0a30BUM J0XOJ0M BiJIOYBAEThCA B
yChOMY CBITI y CKPOMHUX Maciutadax. Beynepeu Tum, XTo 3amnepedyBas i
CTBEpIDKYBaB, IO JIIOAChKAa HaTypa He Oyjae pealbHO MiATPUMYBATH
0a3oBe TMOJOXKEHHS TMpO JOXOJH, IHTEPHET-ONUTYBAHHS pPE3YJIbTaTIB
ekciepuMeHTy BI 3a ocTaHHI ABaAIATh I’ ATh POKIB MOKa3zaio, Mo y 95 %
BUIMAJKIB HE OyJI0 HIIKOTO 3HIKEHHS CXWJIBHOCTI JI0 poO0OTH,
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3aBEpUIYIOUM TUM, 110 JO IUX Mip HEMA€ HISIKMX OCHOBHHMX MOEIeH
«JIeIapCTBay, sike 0 3’ ABJISIIIOCH IPU OTPUMaHH1 0A30BOTO JTOXOY.

4. MicTta 1 HeBeauKI 00JIaCTI B YChOMY CBITI €KCIIEPUMEHTYIOTh 3
rpomioBumMu rpantamu. CrtoktoH, mTaTr KamidopHis, BUKOPUCTOBYE
MOEJHAHHS JIEP’KABHUX TPAHTIB 1 MPUBATHUX 3aCO01B JJIi OOMEKEHOIO
EKCIIEpUMEHTa 3 OOpaHOI0 TPYIOI OTPUMYBayuB, SKUM BuaaBaiu 500
J0JIapiB Yy MicAllb MPOTAroM Ouibine HiX pik. JlomoBimaui B Tammepe
MOJUIMIIMCS 3BITOM IIOJAO NEPCOHAIY JJjisa OOpaHMX mocaj ocCi0 OKpyra
KonyMOist, sikuili MmpoJeMOHCTPpYBaB MOXJIMBICTh peaiizallii mporpamu
00MEKEHOT0 TpOIIOBOr0 I'paHTa Ha JOJATOK JO 3BHYAMHOI COIiadbHOI
JIOTIOMOTH.

5. OCHOBHUM [IOXI1JI HE pO3TIISIAABCSA SK colllayibHA IaHanes. s
NESIKUX OpaTopiB Ii¢ Mae OyTH TOEAHAHO 3 JIEMOKPAaTUYHUMU
HaIllOHAJBHUMHM 1 MICIIEBUMM YCTaBaMH, $IKI BCTAHOBIIIOIOTH 3arajibHe
Hag0aHHs (TOJOKEHHS TPO HEJEpaBHE 1 HE TMPUBATHE BOJIOMIHHS) B
PI3HUX E€KOJIOT1YHUX Ta €HEPreTUYHUX O0JIACTAX, SIKI MOXYTh BKJIFOYATU
MOJATKU Ha MiIATPUMKY. OKle TOTO, €AMHUNA 3€MEIbHUMN MOJATOK, SIKUN
HE CTHMYIIOE CIEKYJISIIIIF0 HEPYXOMICTIO 1 HaAMIpHUN PO3BUTOK
CyCHIJIbCTBA, TaKOX  PO3IJSAJAABCS K  BAXJIMBUU  JIsT  OUIBII
«CTPaBEAJIMBOT0» CYCIIJIbCTBA.

6. 3apa3 CikkiMm, mrat [H/1i, B SKOMY OUIBIIICTh HACEIEHHS CIIOBIAYE
OyIv3M, PO3TJIsiac MUTAHHS TApaHTOBAHOTO PIYHOTO JOXO1Y, a (hepmepu
y OpoBiHIIT Ha miBAHI [HAIT BXE TECTYIOTh OTPUMAHHS T'POIIOBUX I'PAHTIB.

/. Enapro Sur, temepimHiii kangupmat y npesunentu CHIA,
MPOBOJAUTH KaMIIaHI0, KA 30CEepeKeHa HABKOJIO TOTO, IO BIH HA3UBAE
«UBI» (yHiBepcanbHul 0a30BUM J0X1d IS BC1X). Y KOHTEKCTI MOSICHEHHS
¢1mocodii HA CBOEMY CalTI BiH 3raaye iM sl OJHOTO «OTLS-3aCHOBHUKAY.

Inest rapaHTyBaTH KOKHOMY TPOMAJTHUHY JOXiJ B ypsIAy € CTaporo,
BIIEpIIIC 3alIMCAHOI0 Y Yacu enoxu BinpojkeHHs B Amepuili, BoHa Oya
MiIXOIUIeHa OTIeM-3acCHOBHUKOM Tomacom IleiiHomM, skuii Ha3uBaB
MJIaTeX1 «IPUPOTHUM CHAIKOM». SIKIO BU 3alliKaBJICHI y MPOYUTAHHI
pioro imet momxo UBI, moBHuii ckopodeHuil BHUKIAI MOXKHA 3HANTH
TyT:https://www.yang2020.com/what-is-ubi/
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COULIAJIBHA CTPYKTYPA MAUBYTHBOI'O

Pazxasan H. Auep (Raghavan N. lyer)
CIIIA

ParxaBan H. Aliep OyB HayKOBHM CIIBPOOITHUKOM 1 BUKJIQJa4eM 3 MOJITOJIOT]
B konemki CeHT-AuToHI, Okcdopacekmii yHiBepcuteT, 3 1956 mo 1964 pp.
3anumancs yieHoM koyiekTuBy LlenTpy 3 1964 o 1966 pokwu, B 11e# e yac OTpuMan
nocany mnoctidHoro Bukiamada 3 [lomituunoi Teopii B KamidopHiiicekomy
yHiBepcuteti B Canrta-bap6api. Bin 3amumaetsest B LIeHTp1 B SIKOCTI KOHCYJIBTAHTA.
Horo xumra «CxisHa 3aBica» 6yma omyGnikosana Oxford University Press, ska
TaKOX BUIACTh MOr0 BHUYEPHHE JOCIIKEHHS MOJITUYHOI Ta COLIAIBHOI TYMKH
["anmi.

['o/loBHUM NpUNYIICHHAM 111€1 poOOTH € MOXKJIMBE 3a0e3MedeHHs
rapaHTOBAHOrO IIOPIYHOIO J0X0ay (abo Moro ekBiBaJieHTa B TOBapax 1
MOCIAyrax) KOXXHOMY aMEpPUKaHChKOMY TpPOMAJsSHMHY B  paMKax
HAJIJTMIIKOBOT EKOHOMIKHM TependauyyBaHOro ManOyTHhOro. OCHOBHOMO
METOK poboTH Oyne BKazaTH Ha JEsSKl KapAWHAJIbHI HACTIIKU TaKoi
MPOMO3UIIIT JIJIsI COIllaJIbHOI TEOpli Ta Cy4yaCHUX IIIHHOCTEH, a TaKOX IS
OUIBIII CMIJIUBOTO OaYeHHSI MaliOyTHHOTO.

Happsin ym Oyne AMBHUM, IO MPOIO3UIlS MO0 3a0e3nedeHHs
rapanToBaHoro 1opiuHoro goxoxay (I'LLIJI) BciMm, po3riasgaeTbes
KPUTHUKaMU Ta MOOOPHUKAMHU K PEBOJIIOIINHA /1S cama 1o coli. SAxOu He
Oyso 3po0JeHO HIYoro 1HMIOro (IO HEeMHCIUMO), NPUUHSTTS TaKoi
npono3uiii Oyno O numie OCHOBHUM (haKTOPOM 3MIHU CIOCO0Y, SIKUM
CyCHJIbHAa CTPYKTYypa Hajajna 6 popMy Ta HaNPSIMOK 3arajibHOJIOJACEKOMY
mparHeHHO Jo0 peanizaiii. besnpeneneHTHa pi3HUIS MK 0a30BUM
J0X0JIOM 1 po0OTOI0, MK TPUMYCOBOIO TIpaIlCi0 Ta BHKUBAHHAM MaTUME
HACTIJKHU JJIs1 PIBHSI PO3MOAUTY JOXO/IIB, CTABJICHHS 10 Mpalli, COIlaJbHO1
audepeHuianii, couianbHoi cTparudikaiii, TpodeciiHoro paHKyBaHHS,
BU3HAYEHHS yCHiXy Ta HEBAAa4l Ta MOXJIMBOCTEH pearizallii B 3aMOXHOMY
CYyCHIJIbCTBI 3 HAQJUIMIIKOBOID €KOHOMIKOIO, MAaCOBOIO CITOKHBUOIO
KyJbTypoi0 Ta ¢elepalbHOI CHUCTEMOI0 MPEACTABHUIIBKOI JEMOKpATIi.
VYl 1l HacmiIKu — €KOHOMIYHI, COlliaJibHi, MOJITUYHI Ta €TUYHI — OYIyTh
HAJTO HEBU3HAUYCHUMU Ta Hemepea0adyyBaHUMH, HAJITO XAOTUYHUMH Ta
CKJIAJIHUMU SIK JUIsl OyJb-SIKOTO KOMIT IOT€pa, MaiCcTpa MPOEKTaHTa, TaK 1
JUTSl KOMITETY MPUKJIQJHUX COITI0JIOTIB. be3nepeuHo, 1mo BOHU NPU3BEAYTh
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0 HACTUIBKM pPaJuKajJbHOI 3MIHM, II0 BOHA HE MOXE BIIOyTHCS 0€3
MepeXiJHOTO0 MEpIoJy  COIIAIbHOI  Jie30praHi3aimii Ta IOCHJICHHS
COIllaIbHOI HECTIMKOCTI. I[HIMMMHM clOBaMH, HaBITH SKIIO KIHIICBUM
pe3ynbTatoM € 30j0oTuil Bik, B SKOMYy € HOBa 1 cTaOllbHa cCoOIllaJibHA
CTPYKTypa, III0 OJHO3HAYHO CIPUATUME 3arajbHiii 1 HE3pIBHIHHIN
JIOJICHKIM  peanizallli, BaXXKO 3BaXXHUTH BUCOKY BapTICTh JIOJCHKUX
CTpakJlaHb 1 pO34apyBaHb Ha TJ1 HEJOCATHEHOI'O0 HaJ0AHHS MallOyTHHOTO
MOKOJIIHHSL  CHAJKOEMIIIB HemnependadyBaHoi (1, OTKE, HEHABMMCHOI)
yTOTIi.

®aktoM € Te, mo mnpomo3umis [T/ cama 1o cobi He Mae
MPAKTUYHOTO CEHCY, a MPOCTO UIKOCTPYE JErko3adyTy ictuHy. 'apaHTis
noxoay (abo maTepiadbHHMX 0j1ar) HE MOXKE rapaHTyBaTH HIYOTO 1HIIIOTO,
4oro MM MOXEMO moOakaTu, aje BOHA IIPUBEPTAE yBary 10 pPIIy
MOXJIUBOCTEH, SIKI MM, SIK TIPABUJIO, HE MOMIYAEMO y 3BUYAMHUX OI[IHKAX
HasIBHUX 3aCO001B I[0J0 HEBIOBUMHUX IUIeH. YuM OuIbIIEe MU CIOKIHHO
po3mipkoByemo Haj mponosuiiero 'I[J], Tum Oiibilie MU BUSBISIEMO i
MOJBIMHUYN BIUIMB Ha Hail po3yM. Lle 1 nuHaMIT JJIsl ICUXIYHOI 1HepIi, 1
CTUMYJ JJi Haioi TBopYoi ysBuU. Lle mimcuitoe Hamry oO13HAHICTh MPO
HeOe3MmeyHl TEH/ICHIIT Ta 17110311, B)K€ MOMITHI B Hallllil KpaiHi, 1 Haraaye
HaM IMpO JUBOBWKHY NEPCHEKTUBY HAcTaHHS 1984 poky B JAesdkux
TEXHOKPATUYHUX "KPECICHHSX Micisi3aBTpa’. ABTOMATH30BaHa EKOHOMIKA
MorJia O CTaTh aBTOPUTAPHUM KOIIMAPOM, SIKOM IEHTPAIbHUN KOHTPOJIb
noTpanuB OU JI0 PYK TOJIOJHUX BJIATHUX EKCIEPTIB, MaHIMYJSATHUBHI
HABUYKUA SKUX BKJIIOYAIOTh MHCTENUTBO 30Y/UKEHHS €MOId uepes
OMaHJIMBY PHUTOPUKY CBOOOIM Yd J00poOyTy (KOHCEpBAaTHBHOI UM
paavKaIbHOI), IPU IIbOMY 3aJ0BOJIbHSIIOUYM HEHACUTHI BUMOTH MacOBOTO
crokuBaHHA B iM's "macta". KommMap ctae O11bII KaXJIMBUM 4epe3 TYMKY
Ipo TOCHUJIEHHS TpuMycy (abo THCKY) HpH 3acCTOCYBaHHI TaOJETOK 1
HApPKOTHKIB JJIsI 3MIHM TEHETHYHOI CIHAJAIIUHU Ta E€MOIIMHUX PpEeaKIii
JIIOTUHMU.

KommMap nsikae, ane ioro TpeOa po3BisiTU. TexHOJIOTIYHA YTOIis
CIIpaBll € 3allepeuCHHSIM CBOOOJM, SIKIIO KOXEH YOJOBIK 3MYIICHHI
BUKOHYBAaTH Ty (PYHKIIIIO, O SKOi BiH HAWOLIbII MPUJIATHUM 32 HAKa30M
OCBIYEHOTO JIeCTIOTa YU KOMITETY JOOPO3UWIMBUX eKchepTiB. Moxe i
nivicHo, sk momnepemkaB Camroen batmep B Epexoni, maca mrojcTBa
NOTOJUTHCA Ha OyAb-sKi JIOMOBJIEHOCTI, SIKI HaAaAyTh iM Kpalrly Ky Ta
OIAT 3a HIDKYUMH IiHaMH. Jlam O4YeBUJIHO, IO HABITH SKINO HagOaHHS
ocoOu BIAMOBIJIAa€ 1i O10JOTTYHUM MOTpedam micis "Apyroi MPOMUCIOBOI
peBotonii" OiIblle, HIXk MiC/s MEePIIo, IIe HE 3pOOUTh MpalliBHUKA OlIbII
BIJIMOBITHUM CBOIM 3aBJIaHHSM, SIKIIO HE OyjJe peaqbHOi 3MiHU YMOB B
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SAKUX CTBOPIOIOTHCS Ta PO3NOAUISIIOTHCS poOoui Micug. OntumanbHe
BUKOPUCTAHHS 1HAUBIAYAIbHUX MOXJIMBOCTEM HE MOBUHHO 3TJ1a/[KyBaTH
npupoAHi ado coliajibHI HEPIBHOCTI, a/pKe 1€ MOXKE JIETKO MPUHECTU B
KEPTBY CB00O0Y €(PEKTUBHOCTI, 1 IIe MOXKE MOCUJIUTH «IIepeBary JIFOJIUHH,
B SIKOI MaTepiajbHE MpeBaIOe HaJ AyxXoBHHMY». [lepmn 3a Bce, macu, siki
HaJIal0Th BiaAy po3ymMHuUM TexHapsMm (HoBum BapBapam, sk iX Ha3UBaB
[Iloy), 3HaxoAsAThCS B peajbHI HEOe3Melll ONWHUTUCS i BIAJI00
OCTaHHIX, aJ[?)K€ BOHU 1M MOTPIOHI.

Bci i HeOe3neku peanbHI — BOHHM MOJKIIMBI 1 HaBiTH BIPOTiJHI 3a
YMOBHU TE€XHOJIOT1YHOTO JOCTaTKy. AJie KOIIMap BBOJUThL HAacC B OMaHy
caMe B TOMY, III0 MU O€3MOpajiHi, 1[0 MOXKJIUBE 1 UMOBIpHE HEMUHYYE, 1110
TEXHOJIOTIYHA YTOIISl € ICTOPUYHO BHU3HAYEHOIO 1 BUKJIIOYAE OYIb-AKe
ajbTepHATUBHE OAYEHHS MOXXJIMBOI0 MaitlOyTHhOro. Horo x My HacIpaBi
O0oiMocs — MaxiHaIllii KUIBKOX JIFOJCH, HaJIIOACHKUX MOMKJINBOCTEH
TEXHOT€HHUX MaIllMH, TMOCEPEIHOCTI, MaTepialgizaMy Mac y 3aMOXXHOMY
CYyCHIJIBCTBI UM BIJICYTHOCTI aJIEKBaTHOI comiaibHOI (imocodii Yu
MOJIITUYHOI MYJPOCTI y MPEACTaBHUILIBbKIA JeMoKpatii? Ao Mu Ooimocs
munie cede? Uu mepekoHaHI MM, IO HIYOTO HE MOXEMO 3pPOOHTH II0J10
CcBOiX cTpaxiB? Uu BmamaeMo MM y BiJ4ail 3aCTOCOBYIOUM YMOTIJISAHY
ysiBy? Mu cyMmHIBaEMOCS y MpIisIX Ta BHAIHHSAX Ta BIPUMO JIMIIE Y
KommMapax?

MexanicTuuH1 KOHIIETIIIi1 HaJI3BUYalHO CIIOKYCJTHBI B
IHYCTpPIaJIbHOMY CYCIUIBCTBI, 1 BOHU MOXYTb OYTH BHUKOPHCTaH1 s
CIIOTBOPEHHS JIIOJICBKOI CBIJOMOCTI. SKIIIO BCi KOHKPETHI 3aBHaHHS IS
JIOWHU MOXXHA 3BECTH JO PYTUHHHUX PYXIB, SIKI MOXE BHKOHYBaTH
MallliHa, 1HXKEHEPU MOXYTh MPUBECTH HAC JI0 TOTO, IO BCE, IO MOXKE
poOuTH JIIoAMHA, MOXke 3poOuTH 1 MamrHa. KoMn'toTepHi gaxiBii MOXKYTb
BUKOPUCTOBYBAaTH MeTO/IU (hOPMaJIbHOI JIOTIKH, ajje BOHH HE OOOB'S3KOBO
MHUCJIATE OUIBII YITKO a00 MEHII HEJOriYyHO, HDK I1HINI JIFOJIH.
Haiipo3ymHiin JI0AM MOXKYTh HEXTYBAaTH €JIEMEHTAPHUM MOMEHTOM
MOJAIBHOI JIOTIKHU: IO 1CHY€ IOCh, JJISI YOI0 BOHU HEJOCTATHHO PO3YMHI
abu e 3pobutH. AGO BOHM MOXYTb 3aB'i3aTH BY30JI, SIKUM BOHU HE
MOXYTb PO3B’si3aTH, a00 MOXyTh. Tak 4YW 1HaKIIe, € Te, 1[0 BOHHU HE
MOXyTh 3pooutu! TexHonor He € aHli Oorom, HI 4YOPTOM, HI HaBITh
JIOWHOIO, SIKa € €JMHUM MOCTa4aJIbHUKOM MEXaHICTUYHUX KOHIICTITIH.
[Toxku KOHTPOJIL amapaTry B Cy4aCHOMY IHJYCTpiadbHOMY CYCHUIbCTBI (1110
o0OMeXy€e CBIIOMICTh) BUMAara€ BIUTbHMX arc¢HTIB, palllOHAIbHUN TUCKYPC
HE MOe OyTH TTOBHICTIO JIIKBIJOBaHUH.

SAxkmo Mu Moxkemo BiamoBicTu Ha mponosuiito [IJ[ 3aramom
HETaTUBHUMM, a HE TO3UTHUBHUMH €MOIlISIMH, MH MOXEMO CTaTu
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HEOXOUYMMHU B’A3HSIMHU CBITCBKOTO (artayiizMy Ta TEXHOJIOTTYHOTO
JIETEPMIHI3MY, 110 MalOTh SK TEOPETUYHE, TaK 1 MpPaKTUYHE KOPIHHS.
BueHHs mnpo HEMUHYYUM, OJHOJIHIMHUN Tporpec MOCUIWIIO Hall
KOJICKTUBHUN 00pa3 cebe (MATPUMYBAHOTO MO CYTi HallOHATICTUYHUMU
171€0JIOT1SIMU, KOHCEPBAaTUBHUMM YW PAJUKAIBHUMM), aje 3riIajuio Halii
IHIMBIAyalibHI 17€au caMmopeaizallli Ta 3By3WJI0 Hallle MPaKTUYHE KOJO
OadeHHsl JIOJACHKUX TOTEHIIN. 3aBXJIUW ICHYE JIOTIYHUNA PO3PUB MIXK
OMHMCOM BIUIUBY TE€XHOJIOT1l Ha COILiabHY CTPYKTYpPY Ta OIL[IHKOIO TOTO YU
iHII0r0 260 000X 3 TOYKHM 30py KpPUTEpiiB camopeaiizaii JroauHu. e
PO3pUB MOXKe OYTH YCYHEHHUH B COIialIbHIN TEOpii Ta B JIIOJACBKOMY JKHUTTI,
KO 3a3/1JI€T1/Ib MPUITYCTUTH, 1[0 MU MOKEMO 3HATH Ta MPOTHO3YBaTU
YMOBHI 3B’SI3KM MDK 3MIHaMHM JIIOACBKMX MoOxjiauBocteil. Ile —
MpaBAONOAIOHe  MOPUNYIIEHHS 1 TOJOBHA  MpUYMHA  [PAarHEHHS
KOJIEKTUBHOTO  CaMOBJIOCKOHAJIEHHA. AJieé 1€ MNPUIYUIEHHS CTa€
HEOEe3MEeUYHUM, KOJIM BOHO IMEPETBOPIOETHCS HA JOIMY 1 MOXKE 3acCHiNUTH
Hac Ha ypoKax Cy4acHOi icTopii. BaxkIMBUM € po3riisijy KOKHOI TPOMO3HUIIil
010 TEXHIYHUX 3MiH a00 COI[laJbHOIO0 BIOCKOHAJICHHS 3 TOYKHU 30pYy
KpUTEPIiB camopeatizallii JoI1uHH.

bynp-ska corainbHa CTpyKTypa Hagae (opMy Ta CTBOPIOE ACSKHI
CIICHapii MOXKJIMBOCTEH 3pOoCTaHHS Ta peam3amii goauHu. KoskHa
colliajibHa CUCTeMa MO)Ke OYTH OIliHEeHa (X04a OI[IHKM HE € OCTaTOYHUMU
Ta 0€3MOMUIKOBUMH CYKEHHSMM) 3 TOUKU 30PY 3POCTaHHS Ta peanizaiii
moauHu. ColiaibHa CTPYKTypa MOXE CIPHUSATH a00 YIOBUILHIOBATH YU
NepPeKpPydyBaTH 3pOCTAHHA JIOJUHU BIAMOBIIHO [0 BHYTPIIIHIX a0o0
30BHIMIHIX KPUTEPIiB. YMOBHOIO ICTUHOIO € TaKOX Te€, IO Yac BiJ 4Yacy
BUHUKAIOTh BEJIMKI OCOOUCTOCTI, Kl MEPECTyNarTh OOMEXEHHS CBOTO
COILIAJIbHOTO CTAHOBMIIA Ta 30aradyyoTh Hallly KOHIIEMI[II0 JOCKOHAJIOCTI
moauHU. JleMokpaThuyHa Teopiss BUMarae mo0 MU po3risaain OyAb-sKy
COLllaIbHy CTPYKTYpPY 3 TOUYKH 30py MOKIIMBOCTEH 3pOCTaHHSA ISt
0aratbox, a He JIJIsl IOCATHEeHb KUIBKOX Jtojiel. BoHa € MaxkopuTapHo1o, a
TaKOXX erajiTapHoro (MpHUHAMMHI B MIHIMaJbHOMY CEHC1). Ajie 1CHYBaIu
BUCOKI KYJbTYPH — 13 BUCOKUMH MOKa3HUKAMH JTOCKOHAJIOCT1 JIIOAUHU —
K1 Oynaum O€3COPOMHO HEAEMOKpAaTMYHUMU. BOHW MalM TEHIEHIII0 110
CTaOUIBbHUX 1 1€pPAPXIYHUX COILIAJIBHUX CTPYKTYp, B SKHX JIIOJIU
i1eHTU(dIKyBaluMCd Ta HaBITh OTPUMYBAJIM BUTOAY BIJI KYJIbTYPHUX
Hag0aHb HeOararbox. CydyacHl JEMOKpPATHYHI CYCHIJIbCTBA MpParHyTh
JOMOTTHCS JTOCKOHAJIOCTI 1€papXI4YHUX CYCHUILCTB Ta OaraTux KyJbTYp
anTuyHocTi. IIpore Taka cmpoOa HIKOJIM HE MOXKE IOBHICTIO JOCSTTH
YCIIXy 1 1HOJI BYJIbTapu3ye€ 3aMo3WyeHl CTaHAapTH Ta KOHIIEMIIil
nockoHanocTi. KyJlbTypHO pO3BHHEHE CYCHUIBCTBO MPOSBIISIE MPE3UPCTBO
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0 MEHII 3piJoro CYyCHiIbCTBA, HAaBITh SKIIO BOHO € OUIBII
JEMOKPATUYHUM, €rajiTapHUM Ta 3aMOXHUM. OcTaHHEe 3axuilae ceoe,
KapuKaTypsuu mepiie.

[epapxiuHi coiliajgbHi CTPYKTYpPH € BHUIpPaBIAHUMHU JIUIIE 3 OTJIAIY
KOHCEHCYCY TMEpPEKOHaHb IIOJA0 CTPYKTYPHU PEAIbHOCTI Ta MOCTIMHOT
JIOACHKOI IPUPOAY, Ta A3E€PKAJbHOTO BigOOpaK€HHS TPaHCLEHISHTHO1
CTPYKTYPU B COIialbHili cHCTeMi. X BHYTpIllIHSA CTaGiAbHICTh 3aJIEKUThH
Bl €(EKTUBHOIO MIATPUMAHHS KOHCEHCYCY MDK IEPEKOHAHHSIMH Ta
IIHHOCTSIMU Ta BiJIOBIIHICTIO BUKOHAHHS POJI1 1/ICAIbHUM OYIKYBaHHSIM.
OCK1IbKH TaKMi KOHCEHCYC HE MOYKHA MiATPUMYBATH HECKIHYEHHO (Xoua
TPUBAIICTh ICHYBAHHS Ta JOCSTHEHHS JESKUX 1l€papXidHUX CYCIUIbCTB
JTMBOBUHI), BUCOKI KYJbTYpH 3aHENaAaroTh 1 IXHI 1€papXiyHi COIlIaJIbHI
CHUCTEMHU JIO3PIBAIOTh JI0 PEBOJIIOIIT Y pauKaIbHOI pehOpMHU, SIKIIIO BOHU
XOUyTh BIXHUTH. FEramitapHi coLiajibHi CTPYKTYpU MOXYTb OyTH
BUIMPABJAHI HE JIMIIIE 3 TOYKH 30pY PIBHOCTI, aj€ 1 3 TOYKHU 30py CBOOOIH;
HUMHM BaX4e 3axOIUTIOBAaTUCA 3 TOYKH 30py KpHUTEPIiB JIOACHKOI
COJIIIAPHOCTI Ta JOCKOHAIOCTI JIOAMHU. BOHM MOXYTh JOCSTTH 3HAYHOTO
MpOTpeCy Ha OCHOBI YSIBHOIO KOHCEHCYCY BIpU B CydacHl Teopii
("HaykoB1" B pi3HOMY CTYII€HI Ta PO3YMIiHHI) II0JI0 CTPYKTYPH PEaibHOCTI
Ta JIIOJCHKOI pUpoau. AJie iX peajgbHa cuja IMOJsIrae B TOMY, HaCKIIbKU
MIATPUMYIOTHCS BIIKPUTUN TMOIJIS] HA MPUPOAY JIOJAUHHU 1 PI3HOMAHITHI
CBITOTJISIIA Ta Jiajor MDK JIFOJbMH PI3HUX NEpPeKOHaHb. J[Jg 1bOro
noTpiOHa BIAMOBIHA COIlialbHaA CTPYKTYpa Ta MOJITUYHA CUCTEMA.

SIKIIO MU MOKEMO BU3HAUUTHUCS 3 IEpapXi€ro MoTped Ta IIHHOCTEH, TO
EraJliTApHy COIladbHy CTPYKTYPY MOKHA OIIIHIOBATH SIK 3a 3araJlbHUMH,
TaK 1 32 MIHIMaJIbHUMHU MOTpPeOaMU, a TAaKOX 3a MOUIUPEHHSM CTaHIAPTIB
Ta JOCSATHEHHSMU B YIOCKOHAJEHH1 JoauHu. OJHaK, SKIIO MU
NOTO/KYeEMOCh OyTH OUIbII BUMOTJMBUMM IIOAO JIOJCHKHUX TOTpeOd Ta
MO>KJIUBOCTEH JIIOJUHU, SKIIO MU BBAXKAEMO JIIOACHKY MPUPOIY 3aBXKAU
HEBHU3HAYEHOIO (200 Hallll 3HaHHS TPO 11 MEK1 HEMUHYYE HETEPEKOHIINBI),
MU Ma€EMO HOBHM KPUTEPiH OIIHKK 3MIH y COIIadbHIN CTPYKTYpi CTOCOBHO
YUCJICHHUX KPUTEPIiB camopeamizaiii JIOJWHU. 3MIHH B COIlAJbHIN
CTPYKTYp1, fKl mependadaroTbes y 3B'a3ky 3 nponosuiiero '/, cuixg
OIL[IHIOBaTH HE TIIBKHU 3 ypaxXyBaHHSIM IIUX YMCICHHUX KPUTEPIiiB, a U y
3B'A3KYy 3 pEaJbHOI0 peali3aili€lo Pi3HOMAaHITHHX 1J€aliB JIOJACHKOTO
3pOCTaHHS Ta JOCKOHAIOCTI. BaxkinBe, 10 CTOCYEThCS 17€i TOCKOHAIOCTI,
NoJiirae y TMparHeHHi A0 Hei, 1i CTUMYJIOBaHHI J0 HEBU3HAYEHOTO
3pOCTaHHS.
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CyIoKeHHST CyCIUIbCTBA MPO YCHIX 1 HEBAady, SKII0O BOHU HE
30pIEHTOBAHI, € TMPETCH3IMHUMHU, 1 MOXYThb HaBITh HE CTOCYBaTHUCS
BHYTPIIIHBOTO OAYEHHSI POCTY Ta peaiizallii JIoauHu. [nean OparepcTBa
nependayvae 31aTHICTh Ta MOTPEOY JI0/ICH 1O BUSABICHHS JOCSATHEHD 1HIITUX
aoAeH Ta MposiBY 0€33alepeyHoro CINBUYYTTS CIIaOKOCTSIM Ta HEBIadyaM
iHmMx. CeHC OCBITHU MOJISITAE B TOMY, 00 PO3KPUTH B JIFOAAX 3AaTHICTh
epekTuBHO BHOUpATH, BCTAHOBIIOBAaTH C€OOl1 HaMBHII CTaHAAPTH
JOCKOHAJIOCTI, JEMOHCTPYBAaTH TOJIEPAHTHICTh Ta AOOPO3UUWIMBICTH IO
BIIHOILICHHIO [0 I1HIIMX, CIIBIEPEKUBATA JOCSTHEHHSIM 1 HEBJauyam
JII0JIeH BCIOJM Ta OAYUTHU KUTTS SIK IIPOIIeC Oe3MepepBHOI CAMOOCBITH.

CouianbHa cuCTEMA, SIKa MOBHICTIO IPYHTYETHCS Ha BUIE3a3HAUCHUX
MipKYBaHHHX CHpaBI[i yTonqua ane 06rpyHTyBaHH$1 il NpaBJIsIuX
MPUHIMIIB HE CKJIAQAHINIE, HDK €TUYHUX Ta COIlaIbHUX HpI/IHLII/IHIB 110
Jaexarb B ocHOBI mpomno3urii LI/, Hapa):[OKcaﬂLHHM 1 HEMPUEMHUM
HACJIJKOM YChOTO IIbOTO MO€E OYTH T€, 110 caMa Hallisl, Ika €EKOHOMIYHO 1
TEXHIYHO 3/1aTHA peanizyBatu npono3uuio '/, € KyabTypHO Ta €TUYHO
HEMIATOTOBJICHOIO J0 YTOMIi, 3aCHOBaHOI Ha MOMIOHMX MNpHUHIUIAX. Yu
MOk€ KOH(POPMICTChKE, OPIEHTOBAHE HA YCIIX, KOHKYPEHTHE, KYJIbTYpPHO
HE3plIe CYCHIILCTBO 3aCAyrOBYBaTH Ha PANTOBUN MEpexiJ BiJ 3piioro
KamiTajaizMy J0 TEXHOKpPATMYHOI Ta JAeMOKpatu4Hoi yrtomii? Yu € 1e
CYCHIJIBCTBO 3A€O1IBIIOTO CAMOCTBOPEHUX JIFOJEH JIMIIE CIIOTBOPIOIOYUM
I3€pKAJIOM PENpecoBaHUX amOIlllid Ta MPUTIIYHIEHUX BYJbrapHOCTEH
CBITOBOTO MpoJjeTapiaty?

[IpobneMy MOXKHa BU3HAYUTH HACTyMHUM 4YWHOM. Haitbararma 1
HAWIMOTYXKHIIIA Halisd B CBITI € HaWOIAHINIO B TOMYy, IO OyJo
HAJ3BUYAHO JOPOTOIIHHUM i1 HAWBHUIIUX KYJbTYp KIACHUYHOI
AHTUYHOCTI Ta €MOXH BIAPOJIP)KEHHSI B CBITOBIH 1CTOPil — HASBHOCTI Yacy Ha
pO3ayMHU 1 CHOTJIA/IaHHS, Ha PO3CHa0JIEeHHS Ta TBOpPYY (TPYAOMICTKY)
poOOTy, 71 pO3MOBH Ta HaBYaHHS, JJIs JIOOOBI Ta APY>KOU, AJ1sl HACOJIOAU
MHUCTELTBOM Ta KpacoTamMu TMPUPOAH, CAMOTHOCTI Ta CHIJIKyBaHHS,
CyMHIBIB Ta Mpiid, Ta Oararo IiHIIOrO — JId 6e3Typ60THOCTi Ta
MaNCTEepPHOCTI, JJIsl CAJIOHIB, KaB’ sIpeHb Ta PUHKIB, CMlxy 1 cii3, moe3ii Ta
¢dimocodii, miceHb, TaHIIB 1 TMOKIOHIHHS, NTaxiB 1 3BipiB, CHYy 1
PEKOHBAJIECIICHITIT, HAPOIHKEHHS 1 CMEPTI, IJIs KUTTA 1 BIYHOCTI. Yu Moxke
caMa HasBHICTh OLIbIIOT KUIBKOCTI Yacy HAaBYMTH HAMOUIbII €KOHOMHE B
1CTOpI1i CyCHIJIBCTBO, SIK BUTPAYaTH Yac 1 sIK MOro MEepeTHYTH Ta OLIHUTH
1103a4acOBICTh?

SxOu HaBUAATHIIII MMOCTaTi 3 JABHO 3a0yTHX KYJbTYp aHTUYHOCTI
HECIOAIBaHO 3IMIIIM HAa Cy4YacHYy aMEpUKaHChKY CIEHY, BOHH, i AyMalo,
HE 3arpokyBajii O Wi KpaiHi, 11 BHU3HAYHUM MOXJIMBOCTSIM 3100yTH
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Kpalie MaiioyTHe sK JuIs cede, Tak 1 JJIsl BChOTO JIFoAcTBa. BoHM Moriau 0
BU3HATH, 110 iXHI BJIACHI CYCIUIbCTBA JaBAJIM 3aHAJTO Oarato 3aHaJTO
MaJlii KIJIBKOCTI 1 3aHaATO Mayo 6aratboM. BoHnn mMorim 0 cka3aTu, o I
KpaiHa B)Xe Jdaja Ougpllle JJjIs IIOBYAaHHS Ta JKUTTS, HILK Oyab-siKa
nonepeaHs kpaiHa B 3adikcoBaHii icTopii. TidbkM 3 Ii€l TPUYUHU 115
BEJIMKAa pecnyOiika 3aciayroBy€ BCiX CBOIX BEIMKHX MOKJIMBOCTEH s
TOro, MO0 TMO-CIPaBXKHbOMY 30araTUTU JKUTTS aMEPUKAHIIB Ta
BUXOBYBATH iX PI3HOMaHITHUMH CIIOCOOAMHU JIJIsI HATXHEHHS Ta CIY>KIHHS
peuITi JrcTBa. AJle, 100 MIaHyBaTH 1 TOTYBaTUCS JO MalOyTHBOTO, MU
HE IMOBHHHI YXWJISTHUCS B1J TOro, 100 Ha3UBaTH pPeYl B CHOTOJICHHI iX
BJIACHUMU IMEHaMU Ta BUBYATH BCE, 1110 MOXKHA 3 MUHYJIOr0. My MOBHUHHI
X04 Ha JEAKUN Yac CTaTU TIIYXUMHU 10 cydacHoro ['onocy AmMepuku, Ko
XO0UE€MO BUMTHCS Yy HAWBHUIIUX KYJbTYp aHTMYHOCTI Ta YYTH iX T'OJIOCH B
aMepuKaHChKiM 1cTopii. OcoOMMBO MM MOIJIM O OTPUMATH BUTOIY Bif
BUBYEHHS TBOpiB ExBapna bemrami, MOXJIMBO, HAWCMIIMBIIIOTO
COIIaJILHOTO MPOpPOKa CY4aCHOCTI, IUTUHU OCTaHHiX JHIB [IpocBiTHUIITBA
Ta CTyA€HTa 3 aHTU4YHOI (urocodii, TPOBUIIA, TOJOBHUNU TBIpP SKOTO
MPOTITOM JECATUIITE OyB OecTcenepoM, 1 SKUM HEXTYIOTh y BIIACHIN
KpaiHi B TOM caMuil 4ac, KOJIM BiH € HaHO1IbII aKTyaJIbHUM.

Y cBoeMy 4yJ0BOMY HapucCi, HamMcaHoMy B 24 pPOKH, Ha TEMYy
"Peniria comigapHocTi", y CBOIX HEOMyOJIKOBaHMUX PYKONHUCaX Ta B
KUIBKOX CBOIX pOMaHTHYHUX omnoBigaHHsx Ensapn bemnmami  1aB
IHTYITUBHE BUpaxeHHs (inocodii Ta TNCUXOJOril JIOJWHU, TITHUX
BUBYCHHS. MOro pO3YMiHHS JIIOACHKOI HPUPOIM, TATaps NMPOBUHH Ta
3B’SI3KYy MIXK SKICTIO MOTHBY Ta CTYIIEHEM BUKOHAHHS JIOJICBKUX i,
HAIpyrow MIX CaMoJiI0OCTBOM Ta HEHABUCTIO N0 cebe Oyso Habarato
rimbie, Hix y ¢inocodis IIpocitaunTsa. Moro iHBepcis KanpBiHiCTChKOT
TEOJIOTIi Ta TMCHUXOJOTii JO3BOJWJIA HOMYy BIIIPBATH  MOpPAIbHY
NpUBAOIUBICTh XPUCTUSHCTBA BiJl MPOTECTAHTCHKOI €TUKU KamiTanizmy. B
fioro momsiAl Ha JIIOAWHY Majo Miclle ¥ CHOTJISIIaHHA W aKTUBI3allis
KUTTS, JI€ BIH MaB JOCKOHaJIIIe OadeHHs JIOACHKOI peamizallli, Hix
Mapkec i CDpeI/m Bin po3ymiB, yum HEXTYIOTh Il BEJIUKI 1KOHOOOPIII, ajie
mo OyJI0 BIJOMO HAMOMaropoAHINIUM 1 HAWCKPOMHIIIUM JIOASIM — I
OO0KECTBEHHE HEBJIOBOJICHHS, SIK TOTAT JO CaMO-BHIIOCTI B JIIOJICHKIM
npupoi. bemnami gomomarae HaMm 0auuTH 3B’ 30K MIXK "BiAUyKeHHSIM" Ta
"pernpecisiMu", "HECHOKIMHICTIO", sKa TIOJNATAE€ JECh MIK IIIJIKOM
pealbHUMU ICTUHAMH, BTUICHUMHU B TIOHATTAX "BIAUY>KEHHsS" Ta
"perpecii”, K1 HE MO>XHA TTOBHICTIO 3BECTHU JI0 KOJIHOI 3 IIUX KOHIIEIIIIH.

LookingBackward (ITorusn Ha3an) i Equality (PiBHicTh) 300pakaroTh
CMUIUBE OadeHHs coliianbHoi TpaHchopMmarii. Konmenmis bemmami mpo
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CyCHIJIbCTBO MalOyTHBHOTO HE 0azyBajacs Ha >KOJIHOMY BHUIIIOMY KpUTEpii
caMmopeanizaiii JIOJUHA II0J0 COIajJbHOI CTPYKTYpHU — COIaJdbHOI
CIIPaBEJIMBOCTI,  PIBHOCTI, KOMYHaJIbHOTO  JI0OpoOyTy, CBOOOIU
OCOOMCTOCTI YW HaBITh JIFOJCHKOI cojijapHOCTi. BiH mepeiiMaBcs BCIM
UM Ta 0OaraTo YMM IHIIMM, 4Yepe3 Te, IO BiH CHOpPUKMAaB CKIAAHICTD,
O0ararcTBO Ta TBOPYICTh JIKOJCHKOI MNPUPOAM, 1i 3AATHICTH JO
CaMOBUPaXEHHSI, a TAKOX caMOIepexiIHICTh. BiH Oiible mikiyBaBcs Mpo
CaMOBIJIJITaHy POMAHTUYHY JIO00OB, JIOACHKI CTOCYHKH Ta CIIJIKYBaHHS 3
MPUPOAOI0, HIK MPO CYYaCHUX MHUCIUTEIIB, Y SKUX B MO3KY € JIHUIIE
coliajizM, aHapXi3M 4YM KOMYHI3M, a B CEpIsiX JuIIe THIB (X0u 1
npaBeHUM) 4l OOYpeHHs, MNICTh YW TOPJICTh, YW HAaBITh
CaMOHEHAaBUCTh. BiH Mo€HAB CIIBUYTTS ACAKUX aHTIIACHKUX COIATICTIB-
YTOMICTIB 13 HAroJIoOCOM Ha pallioHaJbHIM MepeOyI0Bi CyCHiIbLCTBA, SKa
xapaktepuszyBayia (paniry3pkux ¢GuiocodiB, a TakoX Ha BEIUYE3HIN
TypOOTI TpPO CBOOOAY OCOOUCTOCTI Ta JIOACHKY PI3HOMaHITHICTh
Koncranra 1 Mina. Bin 6yB npopokom 0€3 THiBy, MUCIIUTENEM O€3 yUHIB,
MpPIMHUKOM, PO3CYJIMBUM, TOETUYHUM OyiaroiitHukoMm. Bin OyB 10 KiHIIs
aMEpPUKAHIIEM — aBAaHTIOPUCTHUYHHUM, JEHIO MIeOCHChKUM, YaCOM YapiBHO
HAiBHUM, CaMOBIJJJaHUM, NIEPCIIEKTUBHUM, JIIOJIMHOIO, KA TJIMOOKO a0ana
PO NMPaKTUYHY pealli3allito 3arajibHOro OpaTepcTBa.

®datanbHuM HepoJiikom OaueHHs bemnami Oyno HOro po3MUTTA
PI3HUII MIXX PO3yMOM, YV KJIACUYHOMY PO3YMIiHHI, Ta PalliOHAJIbHICTIO SIK
OPUHIUMIIOM OpraHi3allii; 0T>Ke, HOro BeJuKa 3aJeXHICTh BlJ MEXaHi3My Ta
OrOpOKpaTii IIEHTPai30BaHOI BJIaJM, HOTO aKIEHT Ha €()EKTUBHOCTI Ta
dbopMaTbHOMY peryjroBaHHI, WOr0 TNEpPEeKOHAHHS, 110 €TUYHI KpUTepii
3a6e3neqyroTb paBuIa p03yMHOCTi Kl MOXYTh OYTH HAJIEKHUM YHHOM
3aCTOCOBAHI Ta BUKOHAHI lHCTI/ITYHISIMI/I Bin MaB ysBiI€HHS TIpo JIEpXKaBHY
cny>1<6y NEB'ITHAMIISITOTO CTOJITTS 1 HE MIT TMepeadauuTu pi3Koi
MOJIITUYHOT 1ppaIioHATbHOCTI XX CTOJITTS.

Hes3Bakatoun Ha 1€l TOJOBHHMI HENOJIK HOTO JETAJIbHOI KapTHUHU
CyCHIJIBbHOI opraHizalii (1110 € BaJ0r0 OUIBIIOCTI COIIaJbHUX TEOPId MICIs
Cen-Caiimona), OaueHHs bemmami Mae Benwke 3HAYSHHS IS HAIIOl
crpoOu nepeAdaunuTy aMepUKaAHChKY COLIANIbHY CTPYKTYpy MalOyTHBOTO.
IcHye HenmomonaHuii po3puB MK Horo PpinocodchbKUMH ySIBICHHSIMU PO
IpPUPOAY JIIOJAUHH, IO MIJKPECTIOE OaKaHy CaMOIIEPEX1IHICTh K KITIOY JI0
caMoOakTyai3allii, Ta WOro COIOJIOTIYHUM aKIEHTOM Ha 30BHINIHIN
opraHizamii Ta (QopMalbHIM perysiii, Ha CIOHYKaHHI 1O CHiBIpall B
OPOMMCIIOBIM apMmii, Ha eKCTepHai3alllli 1€papXiuHOro MPUHIUIY Y
CoIllaibHIA CHUCTEM1 3 €KOHOMIYHOIO PIBHICTIO Ta €THUKOKO COJIIJJAPHOCTI.
Ane MU Bce IlI€ MOXKEMO BUMTHCS Ha HOro XapakTepHid TypOOTi mpo
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BIJIMIOBIJIHICTh ~ COLIAJIBHOT CTPYKTYpH (4Uepe3 Bce3arajibHe HaJaHHS
MOXJIMBOCTEH) Ta MOMIMPEHHI HOBUX HOPM, 1110 BiJJOOpaKarOTh KOHILIECHIIIO
JIIOJICHKOI IPUPOJIH, sIKA MPArHe 10 30BHINTHBOIO BUPAXKEHHS, a TAKOX 10
BHYTpIIIHBOI peanizaiii. BiH mparnyB mo30aBUTH ypsiJ WOro riamypy i
3BECTM MOro J0 opraHizaiii oOCIyroByBaHHs, 3pOOUTH OCHOBHI
€KOHOMIYHI MOTpeOM HE3ale)KHUMHU BiJ] KOHKYPEHTHHX MpParHeHb, 1100
poboTa MorIJIa CTaTH TBOPYOK, a HE OOTSHKIMBOK; KOJIU €MYJISIis
CIpsSIMOBaHa Ha HeMaTeplalibHI 111, 1 JIFOAU MOXYTh 3HAWUTH BHYTPIIIHIO
cBOGOIY, SIKa IJCHIIIOE COLIaNbHY CONIJApHICTb, i mepeBumye ii. HMoro
MeTOoJ1 OyB OOIpYHTOBAHMH MEPEX0J0M BiJ KPUTEPIiB CaMOBIOCKOHAJICHHS
JIIOJIMHU JI0 COIliajIbHUX MPUHITUITIB Ta HOPM, a MOTIM IUISIXOM Bi3yauti3ailii
COIlIAJILHOI Ta IHCTUTYI1IOHAIBHOI CTPYKTYPH.

s pobora He Micle s ACTAIBLHOrO PO3TJsay poOIT bemmami.
JlocuThb ckazaTu, 1110 BXK€ Ha3pijo MOXKBAaBJIEHHS 1HTEPECY 10 HOro TBOPIB
— Horo ¢utocodChKi ySABICHHS Ta COILIOJIOTTYHI UTk0311 IIMCHO HABOJATH Ha
pO3ayMHU.

3apa3 MM TOTOBI BTUIMTH BJIAaCHI VYSBJICHHS IMOAO COLalbHOI
CTPYKTYpU MalOyTHbOro. S CMIIMBO MPOIMOHYIO MOBHICTIO 3MIHUTH YU
paauKaibHO MOAU(PIKYBaTH JEKiIbKa MPUITYIIEHD, SIKI MU JOCI CIpUMMaTu
K HajexHe. Ile macTe HaM AesKi KepiBHI MPUHIMIMN, a TOYHIIIE Te, 1110
Konpimkx Ha3zBap "mpuHIIUIAMH €KOHOMIi", 3riJIHO 13 SIKUMH MM MOTJIM O
BI3yalli3yBaTH Ta 1HILIIOBATH HEOOX1/IHI IHCTUTYIL1MHI 3MiHU. B 111l po6oTi
0COOJIUBY yBary npuaiJICeHO CaM€ KePIBHUM MPUHIIUIAM, & HE KOHKPETHUM
THCTUTYLIAHUM 3MiHaM.

Po3uapyBanHs 1 peanizailisi — BigHOCHI TepMiHU. BoHu 6arato B yomy
NOB’sI3aH1 3 PO3PMBOM MIXX OYIKYBAaHHAMHM Ta iX peaiizauiero. [HauBig
MOXE 3MEHIIUTH 1€ pPO3pUB, 3HU3UBIIU PIBEHb CBOIX OYIKyBaHb a0o0
CTaHJIapTU NOCSITHEHHs, a00 Te ¥ 1Hme. BiH MoXke MmojonaTd po3puB,
YHUKAIO4YM MOro — 0OMaHIOYM cebe 100 MacHITaldiB CBOIX JTOCATHEHBb
abo craBIIM OalIyXUM J10 MUHYJIMX OYIKYyBaHb YW JO TEMEPIIIHIX 1
MaifOyTHIX JOoCSTHEeHb. MOro MOXKHAa NPUHM3HTH 200 CIIOHYKATH CaMHM
(akTOM I1CHYBaHHS TAaKOTO PO3PUBY, HOr0 OIIHKOIO, MOCTIMHICTIO a0o
3pocTaHHAM. Bce 1e 3anexuTh BiJ Horo BiacHoro oOpasy, BJIAaCHOTO
VSBJICHHS TMpo cebe T10 BIJHOIIEHHIO JO IHIIUX, PIBHA HOTO
CaMOCBIZIOMOCTI, TypOOTH TpPO CaMOaKTyaji3alliio, HOro 3JaTHOCTI 0
CaMOBHUPaXXEHHS Ta CaMOINEPEHECEHHs, a TaKOoX Bl WOro CWIH
CaMOKOPEKIIii, HOro mpoCTOPOBOI Ta YaCOBOI MEPCIIEKTUBH.

OCKUIbKH CyCHIIBCTBO — 1I€ A3€pKaIO, B AIKOMY JIFOJuHA 0auuTh ceoe,
1 OCKUIBKHM >KOJIHA JIIOJIMHA HE JKUBE B ICTOPUYHOMY, COLIAJLHOMY YH
KyJbTYPHOMY BaKyyMi, Ha caMuii po3puB Ta (HaKTOpH, 110 BIUIMBAIOTH Ha
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HbOT'0, BIUIMBATHME COLIAJIbHE CTAHOBHILIE, POJIl B CYCIUIBCTBI, podecis,
MaTreplaJbHUN CTaH, YCIaJKOBaHI, 3alI03UYEHI Ta MEepeBaXarul KOHLEMIi1
JIOJICBKOT TPUPOJH, JOCKOHANICTh JIOAWHU, ycHix Ta HeBhaui. Yum
Oinpllle Ha JIIOJWHY BIUIMBAIOTh YMHHMKM, IO 3HAXOJIATHCS MiJ il
KOHTpPOJIEM, TUM OLibllle JIIOJUHA € JIIOAUHOW. YKUM pPI3HOMAHITHIIII,
THYYKIII 1 MIHJIMBIII OYiKYBaHHS Ta KPUTEPli JOCSITHEHb JIIOJUHU, TUM
Oarartiior BoHa OyJie SIK OCOOHMCTICTH 1 OyJie 3/JaTHa JO PI3HOMAaHITHHUX
3MICTOBHUX CTOCYHKIB 3 1HIIUMH. YuM Oulbllle Ha HEi BIUIUBAIOTh
30BHIIIHI (paKTOPU BCEPEIMHI BIACHOTO CYCIHUIbCTBA, TUM O1IbIlIE BOHU
OyZlyTh Ha HEl BIUIMBATHU 1 TUM MEHIII BOHA OyJ/ie CIPOMO>KHA MO0JIATH iX.
YuMm mumpie ii 6auyeHHS JOCKOHAJIOCTI, YUM OUIBIIMK JAOCTYH A0 1HIIHUX
KYyJBTYp Yy 4Yaci 1 B MPOCTOPi, TAM YHIBEPCAIbHIIIOW OyJe JI0JMHA, TUM
MeEHIIIe BOHA Oyje OOMEKeHa BJIAaCHUM CYCIUIbCTBOM. AJle, Y KOKHOMY
pasi, IHAWBII HE MOXe OyTh OalayKuM 10 OTOUYYHOUUX JIIOJEH, H0
IIHHOCTEN 1 CYJIKE€Hb BJIACHOTO CYCHUIbCTBA, HE CTABIIM AHTUCOLIAIIBHUM
1 HaBiTh aHTUIOACHKUM. CyCHUIbHI CYJIKEHHS, pO3YMHI 1 CIpaBeJIvBi,
NMOBHWHHI OyTHM JJIi HbOTO AaKTyaJbHUMH, SIKIIO BiH HE MparHe cTaTu
TOTAIBHUM €PETHUKOM 4YM BIUIIOJHUKOM 1 HE Oa)kae pU3UKYyBaTU CTaTU
ErOICHTPUYHUM 1 BTPATUTU 3B'SI30K 13 PEAIBHICTIO (COIIAJIBHOKO Ta
J10ACHKOI0). YUuM Oibllie BiH MOXKE 3MIHIOBATH COIliajibHI I[IHHOCTI, TUM
OisbIIIE BIH MOYKE€ MIATPUMYBATU Ta BTUTIOBATH 1X, TUM OUIBII T€POIYHUM,
IKOHOOOPYMM 4YM KOHCEpPBATHMBHUM YM 3pa3KOBUM Oyne HOro poib SK
YJIeHa MOro CyCMiJIbCTBA.

v 3piJ10My CyCHUIbCTBI (B SIKOMY YacTKa 1 3HAQUEHHS «IHIUBIMIBY» €
BHUCOKOIO 1 3pOCTa€) JIOJIMHY TPUMAETHCS OLIHIOBAaTH OLIbLIE 332 THUMHU
CTaHJapTamMH, $SKI BOHAa BCTAHOBJIIOE caMa (Ta lHHII/IMI/I) HIX 3a
30BHIIIHIMHU, X04a 1 MOTPIOHO 3HalTH 1IOCh "cepenHe". JIOCKOHANIICTD Y
CYCHUIbCTBI BU3HAYAETHCS PI3HOMAHITHUMU (PakTopamu, aje ii GopMyroTh
1 BOHA TMPOSBISETHCS B TEeposiXx Ta CBATHX, (inocodax, XymIOKHHKAX Ta
BUEHUX, MalCTpax Ta HOBATOpAaxX, HOCISIX TBOPYMX JOCATHEHb, a TAKOXK B
€TajoHax B MUCTENTBI1 KUTTI. CyCHNUILCTBO MOXE OYTH OLIIHEHE HE JIHUIIE
HOro JTOCKOHAJICTIO, aje W MOXKJIMBOCTSIMH, SIKI BOHO MPOIOHYE YCIM
JIOJAM JI7I1 OTPUMAaHHSA BUTOJU Ta JOCSTHEHHS JOCKOHAJOCTI, YMOBaMu
npaili, SKHMHA BOHO 3a0e31euye, MacIITadHICTIO Ta CBOOOJ0I0 0COOUCTOTO
BUOOpPY, 3MEHIICHHSM COI[laJbHUX HEPIBHOCTEH, MIPOIO COIaJIbHOI
CUMIIaTii, MHUPHUM BHUPINIEHHSAM pPO301KHOCTEH, TOJIEPAHTHICTIO [0
PI3HOMAHITHOCTI, TIOBOJDKEHHSIM 3  TOBCTAHISIMH, €KCIICHTPUKAMH,
J€BIaHTAMU Ta JEJIIKTaMHu, BIUIMBOM KpHUTEpIiB yCHiXy Ta HeBIau
CyCHUIbCTBA Ha CUJIBHUX 1 CIaOKUX, OOMEKEHHSIM BJIaJyd Ta CTYINEHEM
y4acTi TPOMaJIsiH y BCIX pO3pOOKax MOJIITUKH, OTIOPOIO HA MEPEKOHAHHS, a
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HE Ha MPUMYC, CTUMYJIOM JO BHUKOHAHHA Ta 3MEHIICHHSAM Tsraps
po3yapyBaHHSI.

BpaxoBytouu 1110 Ay’K€ MIUPOKY NEPCIEKTUBY, K1 KEPYIOUl IPUHITUIIN
MOBUHHI PEryJIIOBaTH COIlaJIbHY CTPYKTYpPY MailOyTHHOrO B pecIyOsiIl,
sIKa MPUHHSIA IIPOITO3HUIIIIO0 111010 TAPAHTOBAHOT'O IMIOPIYHOTO JOXO0MY?

[Tepir 3a Bce, MU MOBUHHI MEPErJITHYTA BCTAHOBJICHUU 3B'SI30K MIXK
PO3MOALTIOM Mpalli, PI3HUMH POJSIMH, COILIaJbHOIO AudepeHIialieo Ta
npodeciiiHuM paHKyBaHHSIM, PO3MO1JIOM JOXO/I1B, BIACHOCTI Ta BJIAJM Ta
COIlIaJIbHUM  pO3IIapyBaHHSM, TMOIIYKOM CTaTyCcy Ta COIIaJbHOIO
MOOLIBHICTIO. IcHYe Tpu Habopu dakTopiB (sKi s Mo3HAUy sK albda, Oeta
Ta ramMa), SKl BU3HAYalOTh COIaJbHY CTPYKTYpY 4epe3 iX B3a€EMO3B'SI30K.
AJIB(l)a (I)aKTopH MIMOOKO 3aKjiaJieHl B camii KOHIEMIli CKJIaJIHOTrO
cycanCTBa 1 JIOTIYHO HEBIAJUIbHI BiJ KOHLENIIi 1HAYCTPiaJbHOTO
CyCHIbCTBA. bera-dakropu € IHCTUTYIII0OHATI130BaHUMH Ta
CaMOMIATPUMYIOUUMH (200 CaMOYTPUMYIOUUMHM), SIKIIO HE 3MIHIOKOTHCS
HAaBMUCHUMH JiSIMU MOJITUKU Ta MEBHOIO MIPOIO MPUBATHOIO 1HII[1aTHBOIO
Ta COLIAIbHOIO B3aemojiero. Anb(ha- Ta O6eTa-hakTopu MOXKHA OIMMCATH.
I'aMmma-dakTopy BIUIMBAaIOTh Ha MEPeXiJl BIJ €MIIIPHUYHOTO J0 OI[IHHOTIO,
Xo4ua JUIsi HUX 1 MOXKHA 3HAWTH eMMIpUYHl MOKa3HUKU. BoHU 3aBxau
3QJIEKATUMYTh Bl 1HTEpHaI3allli COLiaJbHUX HOPM Ta 1HIAUBIAYalIbHOI
OIIIHKK ITUX HOPM, a TAKOX B1J iX 30BHINIHIX O3HAK Ta MPAKTUYHUX
HaACHIAKIB. B mpuHuuMIi, HEMa€e KOHOT TPUUNHH, YOMY OeTa-(haKTopu CIi
PO3MIISIIATH SIK HEOOX1AH1 YMOBH JI MIATPUMKH aib(pa-PpakTopiB, a TAKOK
K JOCTaTHI YMOBH JUIsi BU3HaueHHS ramma-¢akTopiB. Aunbda-pakropu
M1IKPECTIOITh (HaKT PI3HOMAHITHOCTI B CYCIUIBCTBI, IO JIFOAU PIi3HI 1
pOOJISITH Pi3HI pedl Ta poOJATH PI3HUM BHECOK y CycHiabcTBO. bera-
(dakTOpu BKa3yIOTh Ha HEPIBHICTh YMOB Ta MOXJIMBOCTEH, JOCTYIHUX JJIS
pi3HUX srofen. ['amMmma-dakTopu 3yMOBIIIOIOTH OUIBII-MEHIN KOPCTKY,
CHWIbHIITY a00 cnadiry GopMy i€papXi4HOrO MPUHINITY, 1110 KOPEHUTHCS B
TEHJICHIISX JIOIMHU 0 €KCTepHAITI3allii.

VY cBoeMy KJIacMYHOMY TpaKTyBaHHI po3noaiury mpami Jtopkreim
BKa3yBaB, II0 B 3BHYAsAX KOXKHOI'O CYCIIJIbCTBa (CONSciencedessociétés)
ICHy€ HETOYHE YSIBJICHHSI PO T€, YOT0O BapTYIOTh Pi3HI COIllaibHI (YHKIII],
PO BIIHOCHY BHUHAropoJy, sKa HaJEKUTh KOXKHIHN 3 HUX, 1, OTXKE, CTYMHIHb
KOM(OPTHOCTI, fAKa BIANOBITAE CEPEAHBOMY TMPAIIBHUKY B KOXKHIM
npodecii. I'pomaacbka AymMKa B pI3HUX 1€papXiUHMX KaTeropisx
kiacudikye pi3Hi (QyHKIi, a KOKHOMY BIJIOBIa€ TEBHUN KOePIIli€HT
n100po0yTy BIAMOBIAHO JIO0 MiICIs, SKe BIH 3aiiMae B iepapxii. Sk
pe3yJbTaT, ICHYE IIIJIKOM pealbHUM HaOlp NpaBWil, SKUM BCTAHOBIIOE
MaKCUMaJIbHUWA PIBEHb >KUTTS, SAKUWA KOXKEH Kiac (PYHKIIOHEpIB MOXe
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3aKOHHO MParHyTy JoMaratucs. Maciirad 3MIHIOETbCSL Y MIPY 3pOCTaHHS
YU 3MEHIIEHHS 3arajlbHOr0 COIiaJlbHOIO JOXOY Ta BIAMOBIIHO /0 3MiH,
110 BII0OYBAIOTHCS y 3BUYASIX CYCHIJIbCTRBA.

Ilin TUCKOM coIiaJbHUX HOPM KOXKHA JIIOJWMHA, IHepeOyBarodyu Ha
BJIACHI# OpOITI, B LIJIOMY Ma€ KpalHIO TOYKY, /IO SIKOi CSATar0Th i1 aMOiIii 1
HE TIparHe Hi 0 4oro OuIbIIOro. SIKIo BOHA MOBAXKA€E COLAbHY BIAdy i
H1IMOPSIAKOBYETHCSA rpyIoBOMY aBTOPUTETY, BOHA no0pe
"mAIamToBY€EThCA" 11JT CBOE MICII€ B KUTTI 1 TAKMM YMHOM BHU3HAYAEThCS
Mexa qia i Oaxkanb. Bona Moxke cnpoOyBatu NpUKpacuUTH ado
MOKPALIUTH CBOE KUTTA, ajieé Ll COpoOM MOXYThb HE BJATHUCS Ta HE
3QIMINMTH ii 3HeBipeHoo. [i macTs moctiiiHe, TOMy 10 BOHO BH3HAYEHE
3a3ganeriib. OnHak 0ysio O HEIOCTAaTHBO, 00 KOXKEH MPUKHSB 1€papXito
GyHKINNA, BCTAHOBJICHUX TPAJUIIISIMM, SKOM BIH TaKOXX HE BBa)KaB
CIIpaBeJIMBUM CMOCiO BepOyBaHHS 0CiO, sKI MOBWUHHI BUKOHYBATH IIi
byukii. SlkOu KokHA JIFOJIMHA MOYMHAIA JKUTTSA 3 OJJHAKOBUM HAOOpOM
pecypciB, sIkOM y 3MarajibHiii 00poTHO1 OYJIM PiBHI YMOBH, HIXTO HE MIT OU
BBAXATH pe3yJbTaTh OOpOThOM HecmpaBeMIUBUMU. YuMm Onuxdye Mu
MIIXOAUMO JIO II€l 171eaIbHOI PIBHOCTI, TUM MEHII HEOOXITHUM Oyje
colLllalbHUN KOHTPOJIb. AJie 1€ JIUIE MUTAHHS PiBHA, OCKUIBKU MPUPOJHI
o0JlapyBaHHs MOXKYTbh OyTH (200 Oy1yTh) HEOTHAKOBUMH.

CyuacH1 IpOMUCIIOBI CyCHIJIbCTBA MOKAa3aJd, 0 BU3HAYCHHS ramMma-
(dakToOpiB 3a OMOMOTo OeTa-(pakTOpiB HE € HACTUIbKK JIOTIYHUM YU
3aJI0BUIBHUM (3 TOYKH 30pYy PIBHOCTI, CIIPaBEIJIMBOCTI YU MPUMYCY), 5K
3anponoHyBaB J[ropkreiim. bera-dakTopu, 3aMicTh TOro, mo0 OyTH JUIIe
BTOPUHHUM HACIIIJIKOM COLiabHOI AxdepeHIiallii, B3sUIM Ha ceOe TOJOBHY
poOJib y BU3HAUYEHHI ramMma-¢GakTopiB 1 CIOTBOPUIM MNPUHIIMI JIFOACHKOI
COJIIJIApHOCTI, CYMICHUH JuIe 3 albda-hakTopamMu. Mu TakoX MparHeMo
acoIllloBaTH  HEPIBHOCTI  COI[laIbHOTO  paHry (ramma-¢gakTop) 3
npodeciiHuM cTaHoBUIleM JroAed (Oerta-pakTopom). CamMe Ha 11O
KOPEJISIIII0 MOXKE BIUIMHYTH B JocTaTHiM Mipi npono3umis ' (skiro
Oyze 3po0JiIeHO KUTbKa 1HIIMX pedeil), Tak 1o 0eTa-PpakTopu MepecTaroTh
OyTH BUPIIATBHOI JIAHKOIO ab0 MPOMIKHOIO JIAaHKOK MiX albda-
¢daktopom Ta ramma-paxropom. Kpim toro, cepen d6era-dakropis Ha ['TI/]
TAKOK MOXXE BIUIMBATH 3HAYEHHS MPOQPECIHHOTO paHXKyBaHHS SIK
AeTepMIHAHTA (Yepe3 PHUHKOBY BapTICTh HEOOX1AHOI KBamidikaiii)
HEPIBHOMIPHOTO PO3MOALTY JOXOI1B, TPECTHUKY Ta BIIAJIH.

CraByisiun 17y CyMHIB BaXKJIMBICTh OeTa-(hakTopiB (depe3 coliaabHy
noJiTuKy, sika cynpoBomxkye ['IIIJ[, ocobmuBO CTOCOBHO YyMOB
NO0OpOBUIBHOI Mpalli, CTaBJICHHS 1O TMpall Ta COIIaJbHUX HOPM, IO
MOPOJIKYIOTHCS OCBITOO), PEBOJIIOIIIMHA 3MiHA MOYKE€ CTBOPUTH COLIAIbHY

24



CTPYKTYypy MaiOyTHporo. CorianpHa cTpatudikaiisgs - 1€ 3aBXKId
PaHrOBUM TMOPSAJIOK 3 TOYKH 30py '"MIpecTHxky', a HE "moBaru'", paHroBUU
MOPSIIOK HE MOXHA PO3MJISAaTH OKpeMo Bia mocanoBux ocid. Came
COIllaJibHI HOPMHU BHUCTYINAIOTh MOCEPEIHUKAMU MIX 1HJIUBIAYaIbHUMU
CTaBJICHHSIMM (1[0 YAaCTKOBO PETYJIIOIOThCA CAHKIISIMU) Ta HEPIBHICTIO
COIlIaJIbHUX TMO3UIlIM, TOOTO CTYNMEHEM COIIAJIbHOT CcTpaTudikairii.
Hacnigku 3M1HM IMX CYYaCHUX MOTJISAIB CTAaHYTh OYEBUIHUMHM JIMIIE TO/I1,
KOJIU Sl BACYHY HACTYIHI KEPYIOUl IPUHIIUIIH:

Ipyra 3miHa adbo moau@ikaliist Toro, 1o My COPUHRMAEMO SIK HaJIC)KHE
(y BCIX CYCHUIbCTBaX, MHUHYJIMX Ta TENEPIIIHIX), HACTUIBKH X
peBOIIIONIIMiHA, K 1 MepIna, Xo4ya BOHA MEHII 3aJIeKUTh BiJ MPOMO3MINi
'/ six Takofi.

Mu Cl'IpI/II/IHSIJ'II/I K HaJIKHE, 1110 XKUTTS JIFOJUHUA CIIJI PO3TIIAIATH SIK
MOCJTIJOBHICTh €TaliB, SKI JENI0 BiANOBIIAIOTH €Taram cplganoro
PO3BUTKY Ta 3aHENajay, BIJI3HAYCHUX BUHITKOBOI KOHIICHTPAIIIEI0 Ha
pPI3HUX BHJAaX MiSUTBHOCTI - OCBITI, MPOJYKTUBHOCTI Mpalll Ta BUXOJAl Ha
neHciro. OcBiTa pO3MISAAETHCS K MIATOTOBKA 0 MOKJIMKAHHS, 0COOJIMBO
B IHJIYCTplaJlbHOMY CYCHUIBCTBI 13 3pOCTAalOUOI0 Cleliamizanieo. Y
KYJbTYpi, OPIEHTOBaHIN Ha All Ta yCIiX, BUX1J Ha MEHCII0 PO3IIISAAETHCS
SK CTaH HEMOTPIOHOCTI, CTApeyOCTi, CAMOTHOCTI. AKIIEHT Ha MOJOAOCTI
pOOUTH CTAHOBUILE JIIOACH TMMOXUJIOrO BIKY 3arajiloM HECTEpPIHUM Ta
HETIOJCHKUM, OUTBIIT OE3MOMIYHMM 4Yepe3 HOCTAIBIII0 Ta KaJaHHS
oMmoJiofkeHHsl. Haronoc Ha mpoayKTHUBHOCTI mparli Ta ii OTOTOXKHEHHS 3
€KOHOMIYHOIO JIISUTbHICTIO Y TIEBHOIO KPOITITKOIO MPAIICI0 CIOTBOPIOE caM
ceHc ocBiTU. He AuBHO, 110 AO3BULIS BTpayae CEHC, a HaBMakW, OOS3Hb
yCaMiTHEHHsSI Ta aKIIEHTYBaHHS Ha CYCIHUJIbCTBI TMEPEKPydy€e KOHIICTIIIIO
I'pH, a TAKOXK JIO00BI Ta APYKOHU.

3aMiCTh MOPUHIUMNY TOCIIIOBHOCTI 5 PEKOMEHIYI0 MPUHITUII
OJTHOYACHOCTI B 3aHATTSAX OCBITOIO, POOOTOI, JO3BULIAM MPOTATOM
YChOT'O KUTTS JIFOJUHU B HOBOMY CYCHUILCTBI. 3 BrapoBakeHHsM ['TI[/]
poboTta cTaHe JIOOPOBIIBHOIO, HAaBYaHHS Ta JO3BULISL  TMOCTIMHOIO
TISJIBHICTIO, TIOB’sA3aHOI0 3 (1ocodi€ero JTOBIYHOI OCBITH. 3BUYANHO,
NOBMHHI OyTHM BIAIMIHHOCTI y BHJII OCBITH 4M POOOTH, UM JO3BLLIA, a
TaKO> MOX€ OyTH MEeBHA THYYKICTh CTOCOBHO MPOMOPIIiH IIUX TPbOX BU/IIB
IISJIBHOCTI (XOua B 17eajli BOHM IIOBMHHI 3JMBATHUCS OJIWH 3 OIHHM)
IPOTATrOM MOCHIIOBHUX MEPI0/IIB KUTTS JIFOAUHHU.

[TapagokcanbHO, ajie s AyMaro, 110 HPHUHIUI OJHOYACHOCTI Kpalie
BIJINOB1IaTUME OAHOMY 3 (iocoPpchbkux mpo3piHb bemnami, HiXK NPUHLINM
MOCJIIIOBHOCTI, Ha SKOMY BiH 3ynuHUBCS. OCTaHHE MOPOJKYE XUOHY
HETMOIIBHICT,  HIIAXOM  1leHTu(ikamii 3 ocobuctum ero, 0e3

25



iHauBiayamizamii S, npotu 4yoro i1 BuctynaB bemnami. bennami 3poOuB
Ba)KJIMBI COIl1aJIbHI BUCHOBKH 31 CBOI'O IOIJISY, IO 1HJAMBIJ - 1€ CKJIaJI0Ba
OarathboX JIOJICH, a HE OJIHI€El — BIAMOBAa BIJ PENPECUBHOI Teopii
nokapaHHs (110 € BITaJbHUM Cy4YaCHUM TPEHJIOM) Ta HeOe3IeKa TOro, 0
J0auHA 3B'S3y€ CBOe MalOyTHe S oOiIsiHKaMH, $KI BiH HE MOXE
NpUKHATU (1€ CTOCYETHCS OJHUX OOIISHOK, 1 HE CTOCYETHCS IHIIUX —
IUTITHUX PE3YJIbTATIB IOCIIIKEHHS ).

ITo-Tpere, Teopii cycmiabCcTBA Ta HaB'si3aHI HUMH 200 PEKOMEHI0BaHI1
HUMH CTPYKTYpH, SIK MPaBWIO, CIPUUMAIOTh SIK HAJEKHE, 10 Y KOXKHOT
JIOAUHU € (DIKCOBAHUM KBAHT €HEPrii, KIHIIEBUM MOTEHIIa], IKUM TOBUHEH
PO3NOAISATHUCS 3a0IMAJIMBO B PI3HUX HamNpsIMKax, MOXJIWBO, BIJIIOBIIHO
0 JEAKUX TPAaHUYHUX MPUHIMIIB 3MEHIICHHS BUTOAU (3 TOYKH 30Dy
BIIUYyTHOI BHHAropoau abo TCUXIYHOIO 3aJ0BOJICHHsS) abo 3rigHO 3
SAKOIOCh KOHKPETHOIO Teopieto OamaHcy Ta iHterpamii. lle#t mpunIimn
BXKO MOJ07aTU. BiH JIOT1YHO MOB'A3aHMI 13 3aMKHYTHUM IOTJISIIOM Ha
NPUPOAY JIIOAWHU, YSABJICHHAM MPO JIIOAUHY SK MPO HE3MIHHY CYTHICTb,
[0 PETYIIOETHCS BIJOMUMH Ta Mi3HABAHUMHU 3aKOHAMU.

[let morysim Ha CKIHYEHHICTh, JASMIIUTHICTL Ta (HIKCOBAHICTH
JIOACHKOI €HEeprii Ta MNOTEHIIHHOCTI JIOJAMHU CTOCOBHO KIHIIEBOTO
MPOCTOPY Ta KIHIIEBOT'O 4Yacy 3 HE3MIHHO OOMEXKEHHUM PO3YMOM JIETKO
BUKOPUCTOBYETbCS  JUIsl  MIATPUMKM  TPUHLOMIOY  Cremiamizamii B
€KOHOMIYHOMY Ta OCBITHbOMY IUIaHI Ta OPCTKIA CXEMI1 COIlajJbHOI
mudepenuianii. Ile poOute OuUIbII TPaBAONOAIOHMM TEpexis M0
coliagbHOi cTpaTudikailii Ta HeOOX1AHOCTI ICHYBaHHS IIEHTPaI130BAHOTO
OpraHy BJIaJid, BIAMOBIIAIILHOTO 3a parfioHaIbHUM (TOOTO epeKTUBHUM Ta
crpaBeUIMBUI) po3noAin pyHkuii. L Teopis, sika € apuCTOTENIBCHKOIO 32
NOXO/UKEHHSIM 1 OyJla TIAKPIUIEHA PI3KUM  1yJA€0-XPUCTUSHCHKUM
KOHTPACTOM MDX JOAuHOI0 1 boroMm 1 Bukopuctana ['0006com s
OOTpyHTYBaHHA MIANOPSAKYBAaHHS OCOOUCTOCTI JepKaBi, Oyja YiTKO
BUKJIaeHa (izionoroM bimie 1 CUIbHO BIUIMHYJIA HAa CYCHUIBHY AYMKY
Cen-CumoHa, 1 3HaMIIIa CBOE BIAPOKEHHUI B MOTJIAIaX ACSIKUX CydacHUX
TICUXOJIOT1B.

Miii mornisa Ha JIOACHKY MNPUPOAY BHUMAra€ BiJi MEHE BIJIKUHYTH
BUIIICHABEICHUN mOTAa K (igocodcbko BpasnuBuii; S gymaro, 110
BIJIMOBa BIJI HBOIO B CYCHUIBCTBI JIOCTaTKy MOXe OyTH TaKOX
BUIMPABJAHOIO 3 TICUXOJOTIYHHMX, COIIOJOTTYHUX, MOJITHYHUX 1 HaBITh
nparMaTUYHUX MipKyBaHb. (OcOONMBO BaXXJIMBUM 1€ MOXe OyTH B
ABTOMATHU30BaHOMY CYCHIJIbCTRI, 10 BUMAarae MOCTIMHOTO
MEPEOCMUCIICHHSI KOHIICMIIT OyTTs JIOJAWHU Ha BIAMIHY BiJ] KOMII'tOTEpa
YU MaIlWHH.
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®i3iosioriyHe BUYEHHs bille mpo HEPIBHICTh MPOHUKIO B COIlaJbHY
ayMKy XIX CTOmITTS 1 cTajgo 4aCTHMHOIO 3arajbHO1 KOHIEMIT JIOIUHM 1
CycHniabCcTBa. BiH CTBOPUB TPUKOMIIOHEHTHHU MOJ1 HA JIFOJIUHY PO3YMHY,
JIOIMHY YyTTEBY Ta JIFOAUHY JIii, 1 HOro BITAJIICTChKA TeOpis mepeadayana
KBAHT €HEPrii y KOXHO1 JIIOAUHU. Y KOXXHOMY 3 THWIIB JIMIIE OJUH
JOMIHYIOUYHMH acleKkT OyB 3JaTHUN JIO 3HAYHOTO PO3BUTKY, a 1HIIUM JIBOM
OyJI0 TMPHU3HAYEHO 3aJUIIATHCA ClIa0KMMHM, 1 JKOJHA JIIOJWHA, 34
PIAKICHUMM BHUHSITKAMU, HE 3MoOrjia O pPO3BUHYTH BCI TPU aCHEKTH B
piBHO3HAuUHIN Mipi. Di310J0T1HYHO JIFOJU HAPOJKYIOTHCA OOMEKEHUMH, 1
KUTTEBA €HEPTrisl HE3MIHHO NparHe BTUIUTUCS B OJTHOMY acIleKTi, a HE B
JIBOX 1HIIIHUX.

[le¥t mpocTuii, 1eTepMiHOBaHUM 1 BIEBHEHUM OIS HA JIIOJUHY Mae
MEBHY NpPaBAONOAIOHICTh; BIH MIATBEPJKYETHCS 3arajbHUM JOCBIJIOM
TOTO, III0 MU BBAXKAEMO, 110 TOTPIOHO poOUTH BUOIp MK KOHKYPYIOUUMU
BHJIAMHU JiSJIBHOCTI, IO HAIIl Yac Ta €Hepris oOMexeHl. Ajle yac o3Hadae
pi3HI peul A Pi3HMX JIIOJeH 1 B PI3HMM TEpioj; Y HAaC HEeMae IiJICTaB
3a3Jajleriib BCTAaHOBJIIOBATH OOMEKEHHsS JIIOACBKOI TBOPYOCTI abo
oOmexyBaTh TepMiH "eHepris" cyTo (i3udHOK iHTeprperaiieto. Biabiam
Jlxeiimc B «EHeprii nrojei» MiAKPECIOBaB, IO BCl MH CXWJIbHI
BUKOPUCTOBYBAaTH MEHILIE €HEPrii, HiXK MOTEHI[IMHO MAaEMO; Taka TOYKa
30py, MOXJIMBO, € OUIbII 3HAYYLIOO AJis amepukaHusd. HaBiTe sikio mu
BHU3HAEMO, IIIO0 >KOJHA JIIOAWHA HE 3HAE CBO€l MHOTEHINNHOI KIJIBKOCTI
€Heprii, oJHaK OOMexeHOoi, a00 ii KUIbKICHOIO BHUMIPY CTOCOBHO BCIX
BUTPAYEHUX €HEPrii, MM MAaeMO MPaBo 0a3yBaTU CTPYKTYpPYy MalOyTHBHOTO
CYCHIJIbCTBA HA BIJIMOBI BiJ] CTATUYHOTO TMOIJISIAY Ha JIOJCHKY €HEPTit0, HE
KaXy4d BKE€ MPO JOBUIBHY KiIacUQIKalil0 YOJIOBIKIB 1 KIHOK Ha THUIH
moaen. KinpkicTs eHeprii B JoAuHI Xoya O 4acTKOBO € (PyHKII€ Ti
BUKOPUCTAHHS, IO MIATBEPIKYETHCA TEOPI€I0 HaBYaHHSA. Xipypr Yailiaep
[lendina mokaszaB, MO AUTHUHI TaK CaMoO JIETKO BUBUMUTH TpHU, a TO M
YOTUPU MOBH, K 1 OJHY, 3a yMOBHU, IO 1i HABYAIOTh Y BIJAMOBIIHUX
oOctaBuHax. lle muTaHHA Ba)KJIMBE B COLIANbHIN CTPYKTYpl MailOyTHHOTO,
B SIKOMY OJMH 13 TPaJAMI[IHHUX PYIIIiB, OKPIM E€rajiTApHOrO MPUHIUITY,
oyne ocmabnenuit (I'LLIJI) 1 B skomy emiTapHi Teopii Ta AOMIHYBaHHS
EKCIEePTIB MOXKYTh 3aBJIaTH BEJIMUE3HOT IIKOIM.

[lo-ueTBepTe, S PEKOMEHAYIO IOCTABUTH TIiJI CYMHIB CakKpajbHe
IPUITYIIIEHHS] ¥ BCIX COIIaJIbHUX CHUCTEMax — IO 3aBXKIW MOXXHA 3HAUTHU
CHIBBIJHOIIEHHS MiX BapTICTIO OCOOUCTOCTI Ta OYJb-SIKUM 30BHIIIHIM
KpUTEPIEM, TAKUM SK JAOXiJ, BOJOMIHHA, Tpodecis, MPecTHX, Biaja,
BIJIMOBIHICTh COIIAJIbHUM HOpPMaM YW 3BHYAMHIA Mopami. Mu MoXemo
BU3HAYUTHU 30JI0TUH BIK K TOM, Y IKOMY 17l€aJIbHO BIKMCYBaiacs 30BHIIIHS
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pOJIb Ta OYIKYBaHIi SIKOCTI UM YECHOTH JIIOJIEH Y CyCHUIbCTBI, KOJU KOPOJIl
cripaBii OyJiy KOpOJSIMHM, BUEHI CpaB/l OyJIud BUCHUMH, MPOIOBIAHUKH,
CBSIIIEHUKH, TIPOBU/III, BOTHHU, TOPrOBIll, CEJISIHUA Ta BC1 1HII BiAMOBIIAIN
i1IeanbHUM o0paszaMm CcBOiX posied. Take CycniibCTBO HEBIJIOME iCTOpii Ta
HaJIXKUTh 10 Midosorii. Mu mpoXuIM TUCSYOJITTS B €M0Xy 3eBca, B sKii
HEeMae HEOOX1THOI KOPENsAlii MIX POJIbOBOIO JISJIBHICTIO Ta 1J€albHUMU
oOpazaMu, B SIKiil CHOCTEpIraeThbCsl BeJIWYE3HA IUIyTAaHWHA POJICH.
3aMaHIMBO MEPEUTH 10 MNPOTWICKHOI KPAWHOCTI 1 MOPUMYCTUTH, IO
3a3BHYaM 1ICHY€E 3BOPOTHA KOPEJIALISA MK IIPaBOM 1 Oyb-SIKOIO BJIAJ00 YU
BIJIMOBIAIBHICTIO, 0c00MBO B Criosydyenux Illtatax 3 loro momupeHum
3JIOBXKMBAaHHSIM yCiMa Ha3BaMU Ta KOH(POPMICTCHKUM HOMIHAII3MOM.
MoskHa cka3zaTti, mo X € HayKOBLIEM, X04a BIH € JIOKTOPOM HaykK, 1o Y €
JepKaBHUM JIisTYeM, X04a BIH € MPE3UJCHTOM 1 Tak Jajil Ha BCIX PiBHSIX.
Ile Moxe OYyTH HACTUIBKU IUHIYHUM, III0 MU HIKOJU HE HAOJIM3UMOCH JI0
COLIaIbHOT CUMIIATII, HE KaXKy4H BKE MPO COLlaIbHY COJIIAPHICTb.

Baxnugime Te, mo 3pijge CycHiabCTBO, SIK 1 3pijia JIIOJAuHA, OyJe
MOKJIaJaTUCA Ha 1HAMBIAyaJIbHY Ta BUIbHY OLIIHKY JIFOACH y PI3HUX POJISX,
a HE Ha IIOBEpPXHEBI 30BHIIIHI O3HaKku. EkcrepHamizaiis TmOB'sI3aHa
CKOpillle 3 KOH()OPMHICTIO, a HE 3 COJIJAPHICTIO 1 TalbMy€ 3pPOCTaHHS
IHIUBIAyanbHOCTI, sk  1e  OauuB  [ropkreiim. Ilg  3MiHa
3araJIbHOMPUNHATOTO CTaBJICHHS MOXXE MaTH JIEKUIbKa HACHIJKIB IS
IHCTUTYILIOHAJIBHOT CTPYKTYPH B COLIQIbHIA CTPYKTYpl ManlOyTHBHOTO.
Yum wmeHiie (GOpMabHUX BUMOI Ta 30BHINIHIX IOYECTeH y TaKOMY
CYyCHUIbCTBI, TUM OUIbIIE IIAHCIB PO3BUHYTH €THKY BIANOBIJAIBHOCTI,
KOHLIETIIII0O BHYTPIIIHIX IIHHOCTEW Ta CoOILlaJlbHUX HOPM 32 YMOBH
BU3HAHHS JIIOJIbMU TIPUKIAAIB B Pi3HUX CYOKynbTypax. Lle Takox Mmae
TEOPETUYHUM Ta MPAKTUYHUNA BIUIUB HA MOSIBY HOBOTO TUIY HEODIIIHHOTO
KEPIBHUIITBA, 3a0XOYEHHS JOOPOBUIBHUX COIIaJbHUX Ta TMOJITHYHUX
pedbopMm,  IeBanmbBallll0  YPSJAOBUX  TTOBHOBAXKEHb, MOCTYIIOBY
JTUCKPEAUTALIII0 TPUMYCOBUX METOJIB PETYIIOBAHHSI.

[To-’siTe, MU MOXKEMO PO3TVISIHYTH MOXJIUBICTH 3aMiHU MPOCTOTO,
’KOPCTOKO MOJILTYy Ha MEPEMOXKIIIB Ta IEPEMOKEHUX 1AC€L0, 110 BC1 JIIOAU €
JapyBaJIbHUKAMH Ta TPUHMAIOUUMU Japyu pi3HUMH CIIOCOOaMHU Ta B PI3HUX
KOHTEKCTaX, 110 MparHeHHs 10 JOCKOHAJIOCTI BaXKJIUBIIIE CYNEPHUIITBA B
AKOMYCh (popmanbHOMYy ceHcl. IlokapaHHs MEpeMOXIIB Ta KOMIICHCAIIis
MEePEMOKEHUM HE JOMOMaraloTh MOCIA0UTH PI3HUIIO MIXK MEPEMOXKIIMU
Ta MEPEMOKECHUMU. Y Cl MpaBuia JOBUIbHI, 1 IEPEMOXKII Ta MEPEMOKEH]
3aBXAM OyJlyTh TUBUTHUCH HAa HUX MO-pi3HOMY. CyCHiJIbCTBO, MOB'sI3aHE 3
npaBWJIaMH, TMOCWINTh HEPIBHOCTI, OJHAK OyJae 3HalJeHO OuIbIie
MOYJIUBOCTEN.
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OckUIbKM  HeNOOpOBIIbHA po0OTa IIOCTYMAETHCS MICIIEM HOBIH
KOHIIEMI mpalli, KJIACHYHMI Ta 3BUYaHUN pEeNriiHUN NOorisa Ha poOoTy
AK Ha TArap MoOXe OyTH 3aMIHEHUW HACOJOAO0K Ta MO3UTUBHUM
BUKOHAHHSIM pOOOTH, III0 BUHUK Yy enoxy Bimpomxenns. e nos'szano 3i
3MEHIICHHSIM BaXKJIMBOCTI KOHKYPEHTHUX Ta MOPIBHSJIBHUX OI[IHOK, 3a
BUHSTKOM THYYKOI Ta IIMPOKOI TOYKU 30py 00 JTOCKOHANOCTI. Pi3HuULIS
MDK HE3PIUIMMM Ta 3pUIMMU HE 3HUKHE B CYCIUIbCTBI MallOyTHHOTO, aje
MOXKHa CIMOJIIBATUCS, 110 OCTaHHI 3MOXYTh 3aJaTH TEMI 1 MaTUMYTh
1HII[IaTUBY, 32 YMOBH, II[0 MEPIIl HE 3a)KaJar0Th MOJITUYHOI BJIAIU IS
KOMIICHCAIll 1X TOYYTTS HEMOBHOIIIHHOCTI. 3aXHUCTUTHUCh BIJ 1€l
HeOe3neku OyJie BAXKKO HE BJAIOYKMCH JO0 TMOCTYT IcuxXiaTpa, 10 MOXKE
CIIPUYMHUTH HOBI MPOOIEMHU.

[To-mmocTe, s pPEKOMEHAYIO BIJIMOBUTHUCS B YCIX CYCHiIbCTBAX,
0COOJIMBO B €MOXY CYYacCHOTO HalllOHAII3MY, BiJl MIPUHIIUITY, 1110 3arajbHa
HalllOHaJIbHA 1JI€OJIOTIsl MOTPIOHA JIA MIATPUMKHU COLIAIIBHUX HOPM, SIKi
3a0€3MeuyloTh CTa0LIBHICTh 1 HACTYINHICTh COLIAJIbHOI CTPYKTYpH.
CorianpHa CTPYKTYpa MailOyTHROTO MOBHHHA BKJIFOYATH B c€O€ MPUHIIUI
TPAHCLIEHACHTHOCTI, 11100 MOTJI0 BUHUKHYTH CIIpaB/ii BUIbHE CYCILIBCTRBO.
[0 3miHy, MaOyTb, HaWCKJIaAHIIIE TependauyuT B JAaHUM Yac, KOJIU
Cnonyyeni Iltatu craroTh Bce€ OUIBII  HAIIOHATICTUYHUMHU  Ta
arpeCUBHUMHU y CBITOBUX CHpaBax, MPOBOKYIOYM PEIITY CBITY Ha
3pOCTalOYMi aHTUAMEPUKaHI3M. 3MiHM MOBUHHI HACTAaTHU TMOCTYIIOBO, aje
BOHU TIOBMHHI HACTAaTH, SIKIIO 17ied CYCIHUIbCTBA JOCTAaTKy HE CTaHe
HECTEPITHOIO y CBiTI HemacTh. [locnabieHHo HalllOHAIBHUX 3B'SI3KiB, 110
O0OYMOBJICHO CIaJIaHHSIM HAIlIOHAJIIBHOI 171€0JI0T1i, MPOTUIIIOTh OCHOBHU
HOBOT'O CyCHiJ'IBCTBa CHIJ‘IBHOTI/I rpomaf, KOH(I)ez[epauu CYOKYIBTYD.
Tepminu aMepI/IKaHeHB i aMepI/IKaHCBKa Mpis" MoxHa Oyino 0
NEPEOCMUCIIUTH 1 BIIHOBUTH iX MEPBICHI 3HAUEHHA. "AMepukaHels"' OyB
Ou  JIIOAMHOIO 3aranLH01 KyJBTYpH, K BI/ICJ‘IOBI/IBCSI BitMmaH,
"crmiBuyBarouuM' 1 I‘pOMaI[HHI/IHOM yCiX KOHTHUHEHTIB" — KOHTHHEHTY
moacTBa. "AMepuKaHChKa Mpia" o3Hadyasa O BEIWYE3HUU COLIAIBHUN
EKCIIEPUMEHT Ta TpHUKIa] MPaKTUIHOTO OpaTepcTBa JUIs BCIX JIOJEH Ta
HapO/IIB.

ITo-cboMe, s XO4y HONATH L€ OAWH KEPYIOUUM IMPUHLHNIN, SKUA S
3ano3udy y Pyt benenukt ta ABpaama Macnoy, npuHuun 'cuHeprii'.
(cam mpUHIMI, a HE Ha3BY). PyT beHenukT po3pi3Hsia "BUCOKY" CHHEPTiIO
Ta "HU3bKY" CUHEPTiIO;

"UM € SKHUICh COLIOJOTIYHHUIN CTaH, SIKWH CHIBBIIHOCUTELCS 3 CHJILHOIO
abo ciabkorw arpecie€ro? ... CyCHiIbCTBa, B SIKUX IIOMITHA BiJCYTHICTb
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arpecii, MaloTh COIIAJIbHI MOPSJIKU, B SKUX 1HJAUBIJ TUM CaMHUM JISHHSIM 1
B TOM € 4yac CIyTye BJIACHIN MepeBasl Ta nepeBasi rpyIu. ..

BinacyTHicTh arpecii BUHUKAa€e [B IIUX CYCHUIbCTBaxX| HE TOMY, IO
Jr0AU OE3KOPUCIMBI 1 CTABISATh COIllaJIbHI 3000B'sI3aHHS BHUILE OCOOUCTUX
OakaHb, a TOMYy, IO  COIllaJbHI  JOMOBJICHOCTI  IIOE€JIHYIOTh
BUIII€3a3HAYECHE... Sl TOBOPIO MPO KYJbTYPU 3 HU3bKOI CHUHEPTi€r0, KOIU
colllaJibHA CTPYKTypa Iepenodadae Jii, siki € B3a€EMHO IPOTUICKHUMH Ta
NPOTUIIIOYMMHU, Ta MPO KYJIbTYpPU 3 BHUCOKOI CHHEPTI€I0, KOJU BOHA
nependavae fii, aKi B3aEMHO TTOCUITIOIOTHCS " .

benami cxBamuB OW 1€l IPUHIUII, ajie s HE IIJIKOM 3aJ0BOJICHUM
JYMKOIO MPO T€, 110 €roiCTUYHA JI0IMHA 000B'A3KOBO MIPUHOCUTH KOPUCTH
iHImMM JJoaaM. [IpoGneMa BHHHMKAE 13 TOpPE3BICHOI HEOAHO3HAYHOCTI
MOHATh «IHTEPEC», «SI» Ta «BJIACHUU 1HTEpec». AJie NMPUHIMIT CUHEPTii,
HEOOX1IHUM CJIa0KUM Yy KOXHOMY CYCIHUIbCTBI, Ma€ TJIHOOKHHA Ciij,
Harosiomrye Macnoy: "... HaaiiiHI, pO3BUHEH] CHUHEPTeTUYHI CYCHiIhCTBA
Manu cU(OHHY CUCTEMY PO3MOALLY OararcTBa, TOAl K y HEOE3NMEUHHX 1
MaJIOPO3BUHEHUX  CHHEPTreTMYHUX  KYyJIbTypax OyJid... BOPOHKOBI
MEXaHi3MHM po3Mnojainy OararcTBa... BOpOHKOBI Me€XaHI3MHU... Yd Oy/b-sKa
colllaJibHa JIOMOBJICHICTb, $IKa TapaHTye, 1[0 0ararcTBO MPUTATYE
0aratcTBO, IO THUM, XTO Ma€ — JAEThCA 1 Y HUX HE 3a0UpPAETHCS, MIO
O1aHICTh pOOUTH OibIlle O1THUM, a OaraTcTBO poOUTH Oilblle OaraTum. Y
3aXMIICHUX, PO3BUHEHUX CHUHEPTETUYHUX CYCIUIbCTBAX, HaBIIAKU,
0araTcTBO Ma€ TEHACHIIIIO 0 PO3MOALTY BiJ Oaratux — O11HUM".

[le MoXe cTaTh OCHOBOIO TBOPUMX MPOTpaM OOMIHY MaTepiajiaMH Ta
nepconagoM MK Cronyuenumu IllTatamu Ta iHIIUM CBITOM, 32 YMOBH,
mo "Oarati" Ta "O1gHI" pPO3YMIIOTBCS SIK y HeMmaTepialbHUX, TaKk 1 B
MaTepiaJiIbHUX CEHCax, 1 HOBa KOHIEMINS JOOpPOBUIBHOTO OOMEKEHHS
noTped ceped 3pUIMX WICHIB CYCHIJIbLCTBA IMOCTA€ SK IMEpPEeBipKa MPOTH
MapHOTPATHOT'O Ta OUYEBUHOIO CTIOKMBAHHSI.

CouianbHa CTPYKTypa MaiOyTHROro Morjia O (yHKIIOHYBaTH Ha
OCHOBI JIBOX CYKYIHOCTEH COLIaJIbHUX HOPM, TIOB'SI3aHUX 3 JIBOMa
MPOTHJICKHUMH KOHIICTIIISIMA COLIIaJIbHOT Ta 1HAWBIAYAJIbHOI €THKH. 3
OJIHOTO OOKYy, aBTOPUTApHI, Cy0'€KTUBICTCHKI TEOpii HE HATYpPaiCTUYHOI
€TUKH MOTJM TOCTYHUTHUCS MICIEM HOBIM HATypaliCTMUHIM €THIl, sKa
NEePEeBOJIUTh «I00PO» Ha JIEKCUKY TCHUXIYHOTO Ta TCUXO(I3UIHOTO
«BIIOPOB’s», TapaleNbChbKUN MOTJIAA Ha IUTICHICTh 1 TMOCTOPEHIIBCHKUM
MOTJISIA Ha "3puUTCTh", BIAMOBIAHO 0 pOOIT T'YMaHICTUYHUX TICUXOJIOTIB.
Ile mayo 6 HaM 3MOTY PO3TJISAAATH JEBIaHTIB 1 ACTIKTIB SIK KaHAUAATIB I
CHIBUYTJIMBOI Teparlii, Py [[bOMY BU3HAIOYH, 1[0 HABITH CAMUM «3PLITUM»
MOXe 3HaJOOUTHUCS TUMYACOBO BIJICTYMHUTH JJIsl BIATPAIIOBAHHS BJIACHUX
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JeBIaHTHUX  TeHJAeHLiNW. 3  iHmoro ©OOKy, HajacolliaibHa  abo
3araJibHOMpUBaOaBa €TukKa (B po3yMiHHI beprcona) moriia po3BUBaTUCS
Ha OCHOBI1 CYNEPOTraTUBHUX AKTIB MY>KHOCTI Ta CIIBYYTTS '"TepoivyHux" Ta
"cBaTux" 1HAWBIAIB. Y IMiM eTull «700po» Oyno O MOB’s3aHE€ 3 HOBUM
MOHATTSM «YECTI» Ta «JIULAPCTBa» Ta OJIAarOpoJAHOTO 3000B’A3aHHS, SIKUM
MOYKHA «IIPUCOPOMUTHY» OC3TyMHHUX JIIOJICH 11 BHYTPIITHBOT'O BU3HAHHS
iX 3aHeI0aHUX MOPAJIbHUX MOTEHI[IAJIB.

3 orsiAy Ha 11l KEpYHodl MPUHIMIH, SK MH MOYKEMO YSIBUTH IpaBHIIa
Ta IHCTUTYTHU CYCIUJIbLCTBA MalOyTHhOTO? SIK X MOKHA 00'€THATH B €JIMHE
OaueHHsI COLIiaIbHOI CUCTEMU?

JI71s1 3pydHOCT] S MPOMOHYI0 PO3MEXKYBaHHSI MK MPUBATHUM YacoM,
rpOMaJChKUM YacoM Ta TPOMAISHCBKUM YacoOM Y JKUTTI KOXKHOTO
IpOMaJISHUHA, 10 BIAMNOBIJA€ AaHAJIOTITYHOMY MOJLTY IIOJ0 MpocTopy (1e
Oyno © OCHOBOI JJISI €KOJOTIYHOTO Ta MICTOOYAIBHOIO-CLIIbCHKOTO
IJIaHyBaHHSA) Ta MOAIOHMN NOAUT HIOJO0 OCBITH, POOOTHM Ta AO3BULIA.
['pomMaasiHCBKUI 4Yac — 1€ T€, 10 TPOMAJSIHUH 3000B’SI3aHUI ypsay Yy
BianoBiae Ha [T'HIJ. I'pomaacekuii yac Oyae po3AUICHUH  MixX
TO0OPOBLILHOIO Ta TBOPUOIO POOOTOIO, SIKA MPOBOJUTHCS Y JOOPOBUILHUX
npodeciiHuX acoliallisax, Ta MPOBEICHHSIM JTO3BULIS Ta JUCKYCISIMH T[T
erijjoro A00pOBOJBUMX KJIYyOiB Ta TOBApHUCTB pPi3HOro poxay. IIpuBatHuit
yac OyJie MOBHICTIO MPUCBIYECHUN CIIOTIISIAAIBHUM 1 TBOPYMM 3aBJAHHSIM,
10 BUKOHYIOTHCSI HA CaMOTi a00 B MajiuX CiM'siX.

[ToBuHHa OyTHM MaKCHMaJlbHO MOJKJIMBA THYYKICTh Y MPOIOPIIAX
IPOMaJSTHCHKOTO, TPOMAJICBKOIO Ta MPUBATHOTO Yacy B OyIb—sKUH
MOMEHT KHUTTS Oyab-SKOoro rpomajsHuHa. KoxHa JrogMHa TOBUHHA
OPUIIIUTA MIHIMAJIBHY YacTKy CBOTO 4acy TrpoMajii MpOTITOM PaHHBOTO
Ta 3puioro mepiogy Horo xutTa. KokHoro Tpeba 3aoxouyBaTu MaTu
NPUBATHUM dYac TPOTATOM YChOTO HOTO JKUTTS Ta MPONOHYBATH
PI3HOMAHITHI CTUMYJIM ISl TPUAICHHS YBaru rpoMajchbKoMy dacy Ha
MICIII Ta 3a KOpAoHOM. HaBuanibH1 3aKjIaii MOKHA BUKOPHUCTOBYBATHU i
gac IpoMaJChkoro abo rpoMajssHCHKOTO 4acy, Ji¢ 3aBrOJHO Ta KOJH IIe
MOXJIMBO, Ta B TNpPUBAaTHUM yac 3a OaxxaHHsM. TuMm, XTO XOTIB
CKOHLICHTPYBAaTH CBOIO €HEPrit0 MPOTIrOM TMEBHOTO Mepiojy Ha
IPOMaASHCHKOMY, TPOMAJICBKOMY YW MPUBATHOMY Yacl, CJiJ TO3BOJHUTH
e 3pOoOUTH, HACTUIbKU, HACKUIBKHM 1€ MOXKJIWBO. SIK pe3ynbTaT, JIIOAU
3MOXYTh 30UIbIIIYBaTH CBOI KYIIBEJIbHY CHPOMOXHICTh (y IIHPOKHX
MeXKax, 110 YaCTKOBO BU3HAYAIOTHCS MOMUTOM Ta MPOIO3UIIEI0 HA TOBAPH

3 . .. . .
TeleH, 10 BUKOPHUCTOBYETHCA TYT BIAPIZHAECTHCA B1A 3BUYAUHOI'O a00 KJIAaCUYHOTO
BXXHUBaHHS.
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Ta MOCIYTd, YaCTKOBO 1HBECTULIIMHUMH MOTpeOaAMU €KOHOMIKU, YACTKOBO
nmorpedamMy 1HO3EMHHUX EKOHOMIK, a TaKOXX MEXEI I 3a0e3lneueHHs
COIIAJIbHOI CIPaBEJIMBOCTI), MOKpaIlyBaTH HaBYaJIbHY TEXHIKY, 0OpaHi
TBOpY1 HABUYKH, YACTKY IPOMAIHCHKUX O0OB'SI3KIB, AISUTbHICTh Y BUTBHUHN
4ac, MpardeHHs 10 MPUBATHOIO KUTTS, IPUIIJICHHS 4acy CBOIM CIM’sIM.

Bce ne Bkazye Ha MeBHY CBOOOJYy Ta THYYKICTb, HECYMICHY 3
KOHTPOJIEM, SIKHA MM BBaXa€MO HEOOXiHUM JJIi  COI[laJbHOTO
BIDKMBAHHS. AJie Ha MPaKTHUIl Halle HAOJM>KEHHS J0 1€l moxaeni Oyne
3aJ€KaTH  BiJ TOro, HACKUIBKM 3HAayHa KUIBKICTh TpoOMajsgH Oyje
30a71aHCOBYBAaTH CBOIO CTYpOOBaHICTh OCOOMCTHMH IIPETEH31SIMM Ha
cBO0OO1y MMPOTHU TOTOBHOCTI PO3IIISAATH NPETEH31i IpOMaIi Ha HUX.

Bce 1e Bkazye Ha TEBHY CBOOOAY Ta THYYKICTh, HECYMICHY 3
KOHTPOJIEM, SIKHA MM BBaXXa€EMO HEOOXIHUM JJIi  COI[laJbHOIO
BIDKMBAHHS. AJie Ha MPaKTHUIl Halle HAOJMKEHHS A0 1€l Mojaeni Oyne
3aJIe)KaTU  BiJ TOrO, HACKUIBKM 3HA4yHa KIIbKICTh TPOMajsiH Oyje
30aJIaHCOBYBAaTH CBOIO CTYpOOBaHICTh OCOOMCTUMHU TMPETEH3ISIMU Ha
CBOOOy MPOTHU TOTOBHOCTI PO3TJISIATH IPETEH31i FpOMaj I Ha HUX.

Uu MOXYyTh HaBITh B MPOMUCIOBUX OPTaHi3aIlisX MOJ0JIATH OaKaHHS
100 M CITy>Kuiid OakaHHSIM ¢y kuTu? [lcuxomoriuyHo, OakaHHS CITY>KUTH
rpoMaji Moxe OyTH MI3HIM PO3BUTKOM, aje "IHCTUHKT" CIyXKUTH 0coOaM
HACTUIbKH K KOPEHUTHCS Y MPArHEHHI1 O CAMOBUPAXKEHHS, SIK 1 IHCTUHKT
caMo30epekeHHs. IMIynabC CIIyKUTH 0co0aMm, CIOYaTKy MPOSIBICHUMN Yy
CiM’1, MOK€ NEPEPOCTH y Oa)kaHHS CIY>KUTHU TpoMajii. AJie HaBITh SIKILIO
OakaHHSA CHY>XUTH JOCUTh CHUJIbHE, 100 JOMIHYBaTH HaJ TMOIIYKOM,
BUHUKAE KUJIbKa MUTaHb. YW M03BOJUTH OE3KOIITOBHE OOCITYyrOBYBaHHS
THX, XTO 3aMaETHCS MMPOMHUCIIOBICTIO, HAJIaTH JOCTATHIO CBOOOAY BUOOPY
TUM, XTO MOTpeOye mux mnociayr? Ym Oynae Oropokpariss MPOMHUCIOBUX
opraHizailiii KepyBaTu HaMU 3apajy Haloro Ojara, aje He 3BaXKalOud Ha
BJACHI YSBJICHHS TIpo Te, mo Ao0pe? 3po3ymino, MO MU IOBUHHI
nepe0ayuT  JCSIKUM  KOHTPOJIb HaJ IMPOMMCIOBICTIO 0cobamMu, sKi
00CIIyTOBYIOTBCS, CKJIAQIHUMH OpraHamMy BIIaJIM, IO MPEICTABISIOTH 5K
CIOXKMBAYiB, TaK 1 BUPOOHUKIB. 3 1HIIOIO OOKY, OCOOJIMBOIO YECHOTOIO
MOJIEJIl € IOMYCK Ha PO3BUTOK Y AISUIBHOCTI, HE OTPi1OHIM 1HIIUM 0co0am
YU TpOMajaMm.

Bcs monenb cnupaeTbcsi Ha TICUXOJIOTIYHE TPHUITYIIEHHS, II1O,
OCKUIBKM TPOMAJSIHU  JOPOCTalOTh JO0 1HAWBIZAIB, caM  MPOILEC
1HIMBIAyami3amii nependadae iX BU3HAHHSA MPETEH31M 1HIIKUX JIOAEH Ta
rpoMaj, a TaKoX IX CTYpOOBaHICTh IIEPEBEPIICHHSAM ceOe, a TaKOXK
BUMOTAaMH CYCIUIbCTBA. lle mpumymieHHs crpaBli € BU3HAYAJIBHUM JIJIS
MOTO OayeHHs COIialbHOI CTPYKTypH MaiOyTHhoro. Ha mpakrtuili BOHO
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nependayae MpoJIOBKEHHS ICHYBaHHS CIM'T B MallOyTHbOMY, MOXJIMBO, B
3MIHEHOMY BUTIJISAI1, TIepeI0aY€HOMY Cy4aCHUMM TeHACHIISIMU. YoMy 11eit
3B’SI30K M1 TCUXOJIOTIYHUM MPUIYHIEHHSIM Ta IHCTUTYIIEIO TPATULIITHO
pPO3MIISIAOTE SIK MPUPOJHUM, ajieé BCE YacTille CIPUUMAIOTh SIK I[IJIKOM
coliagbHuil Ta HeoOoB'sI3k0BUN? BignoBine mnpocta. Cuia momeni
MallOyTHHOTO CYCIUIbCTBA IMOJSTA€E B TOMY, HACKUIBKH 3alpOBaIKEHO
MPUHIMI JOOPOBIIBLHOCTI. AJie, OCKUIBKA OaraTto 110 3ajieKUTh BiJl TOTO,
YU MOPOKYBATUME 1IEW MPUHIUN Oa)kaHHSI CIY>KUTH rpomaii (OUIbIIO0
MIpOI0, HI)K y OITHOMY CycHiuIbCTBI Jedinuty), ciMm'ss HaOyBae HOBOI Ta
BOXJIUBOI poii. SIKII0 Ha3BaTU CIM'I0 OPUPOJHUM I1HCTUTYTOM — II€
HarojoCUTH HE JHIIEe Ha TOMY, IO BOHA BIJMNOBIAAE O10JOTTYHUM
norpedbaM, aje W Ha TOMY, IO JIFOJMHA HE OoOUpae CBOiX OAaThKIB Ta
pOJIMUIB, @ TAKOXK, 1110 BOHA MA€ MCUXOJOTTYHUN 3B’ SI30K 13 APYKUHOIO Ta
OITbMH, IO HE PO3PHUBAETHCA MOBHICTIO (POPMAIbHUM PO3PHUBOM ILIHOTO
3B’s13Ky. SIK collladbHUN 1HCTUTYT, SIKOMY HE MOTPIOHO OyTH 3a1i3HOIO
KJIITKOIO, CIM's — 1€ 1HCTpyMeHT "coriamizamii”, KUl Ja€ MOXKJIUBICTh
JOAUHI 3100yTH YCBIAOMIJICHHS 1HIIUX JIIOJICH, 110 JOomoMarae oopaTu
n0OpoBUIBHI CTOCYHKHU. Il posib HaOyBae HOBOTO 3HAYEHHS, KOJIU
M1PUBAIOTHCA €KOHOMIYHA (DYHKIIISI Ta HEMHHYYUW Xapakrep ciM'i. Ane
MPOJOBXKEHHSI ICHYBaHHS CIM'T BUMaraTume, 1100 PO3MEXYBaHHS MiXK
cTaTAMHU (Ha OCHOBI HApO/KCHHS IUTUHM Ta BUXOBAHHS JUTUHHU, KPIM
IHIIUX KPUTEPiiB) HEOOXITHO BpPaxoOBYBAaTH IMPHU PO3MOALI MPUBATHOTO,
IPOMAJITHCHKOTO Ta TPOMAJCHKOr0 4acy, MPOCTO TOMY IO PI3HULS MK
JITBMHU Ta JAOPOCIMMH Ta 1HII BIIMIHHOCTI 3 TOYKH 30py (I3UYHUX Ta
COIllaJIbLHUX OOMEXEHb TaK0X TOBUHHI OyTH BpaxOBaHUMHU.

BaxnuBorwo 0coOIMBICTIO MOJIEN € Te, 110 TPOMaJChKUN dYac Oyne
BUKOPUCTOBYBATUCS HE JIMIIE JJis TBOpYOi pobOoTH, aine U A
HedopManbHUX 00'€eHaHb. Lle MOXKIMBICTD, sIKa HAIA€THCS BEITUYE3HUM
30UIBIIIEHHSAM Yacy J03BULIA, 110 BUHUKae BHacHigok npuitHsaTTs ['TII.
MucreurBo apyxOu, ydacTi B HOBUX (popMax HApOJHOI IisSJILHOCTI Ta
IrpOBUX  [JisIX, PO3MOBaxX Ta JilajJiorax — JKEpPTBH CY4acHOTO
1HyCTpIaJIbBHOTO CYCHIJIbCTBA. BOHM € BTpauye€HWM MHUCTELUTBOM, 1 BOHH
MOXYTb CTaTU UTTE€BO BAXKJIMBUMH B HOBOMY CYCIUIbCTBI, HAIMXAIOUH
KUTTS, 30arayyroyu HOro, JOMOMAararoyu NEPEeTBOPUTH YSBHY YTOMIIO Y
BHUCOKY KYJbTYPY Ta CIPABXKHIO ITUBLII3aI0. Beauki enoxu H0CSITHEHb y
CBITOBIMl 1CTOpPil BIAJ3EPKATIOBAIM 3yXBaje 3TypTyBaHHS TBOPYUX
OCOOMCTOCTEH,  BHCOKHM  CTYMiHb  COLIAJIBbHOI Ta  OCOOJIMBO
IHTEJIEKTYaJbHOI MOOUIBHOCTI, MPOTUCTOSIHHS Ta MOKIIMBOIO 3JIMTTS
PI3HOMAHITHUX CBITOTJISIAHUX Ta OCOOUCTICHUX (pinocodiid, 30cepeKeHHS
3arajibHOI €HEPrii Ha BCEMPOHUKHI Ta BCEOIYHI TEMU, MariuyHe 3BUTbHEHHS
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ysIBU BiJ KOJIii BIAMIOBIIHOCTI Ta JA1€BOi Tpajullii, BUIBHOTO TOTOKY JtO/AEH
Ta igedi. MucTeuTBo po3MOBU BUMArae mo0 KOXKEH WIeH J0OpOBLIBHOI
IpYNH OIIIHIOBABCA 3a MOro 1HAMBIAYaJbHOK IIHHICTIO, & HE SIK WICH
KJIaCy, pacu 4Yd Tpynu. Y MIpy BHUHUKHEHHS OCEPEIKIB PO3IIUPEHOT
Oec1Iy, MATAaHHS, 1110 TJIHOO0KO 3aHEIIOKOIOIOTH JIIOACH — HAaMBUIIl TUTAHHS
KUTTS — MOXKYTh OYTH JOCJIJIPKEH1 31 CTyIIeHEM CBOOO 1M, SIKO1 OpraHizari
3 (¢opMaIbHUMU Ta MNApPTIMHUMHU CXUJIBHOCTSIMU HE MOXYTh CO0O1
n03BoJIUTH — "akagemiuni", "momituuni", "mpodeciitni”" ado "pemniriiini".

[lepenOavarouu coliaibHy CTPYKTYPY MallOyTHHOTO, S OpPIEHTOBHO
3alpPOMNOHYBaB  JIEKITbKa OCHOBHMX TMPUHIUIIB  KepyBaHHsA  abo
30€pEKEHHS, a TaKOX 3alpOlOHYBaB HATSAK Ha MOXJIUBY 'Mojens'.
[IpyHIIMNIA ~ BUKJIWKAIOTh  YMUCJICHHI TUTAaHHS  TECOPETUYHOTO  Ta
MPAKTUYHOTO 3HAYEHHS, sIKI HEOOXIHO PO3TJSHYTH, MEPIIl HDK MOXKHA
Oyle po3poOMTH KOHKPETHI 1HCTUTYIiHHI MoiauBocTi. [IIupoki,
PO3IUIMBYACTI Ta TOYATKOBI OOpHMCH MalOyTHBOI COIIAJIBHOI CHUCTEMU
OyJii HABMHCHO BUKJIaJIeHI aOCTPaKTHO, TaK 110 "yorika" oJHIET MOXKINBOI
MOJIEi, 10 BTUIKOE KIJIbKa HEOPTOJOKCATbHUX MPHUHIUIIB, MOXE
HATSIKAaTH Ha 1HIIY. 3aJMIIAEThCA Oarato mMporajvH; OaraTo NMUTaHb 0e3
BIAMNOBIIENW, a JesIKI — HEe MaloTh BIANOBIIEHW B3aranl. baueHHsa €
YTOIMIYHUM, BOHO HIKOJM HE OYyJIO 1 BOHO HIKOJIU HE OyZ€ KOHKPETHOIO
peanbHICTIO. SIKIIO 1HBOTO HE OauuTH, TO HE OyTH B KypcCl TOrO, IO
NOB'A3aHO 3 peanizaiiero TBopuoi ysaBH. [li yac Ha3gOraHsHHS YyTOIMIMH,
Mpii JroAed He 3AIMCHWINCS, a MIOCh MaTepiaigizyBajiocs, 0 OyJio
HACJIJIKOM CHIB, 110 HaOyau (opM. Jluie mamoayiiHi JIOAU BBAXKAIOTh,
[0 CHU Ta OadyeHHs JI0JIel 000B’SI3KOBO MEPETBOPIOIOTHCS HA KOIIIMapH.
Hacnigky yTomiii HEMOXKJIMBO OCTATOYHO BCTAHOBUTH, OCKIJIBKH HEMAae
Croco0y mMi3HATH PO3pHUB y O0OI3HAHOCTI MDK THMH, XTO IependayuB
yTomii, 1 THMHU, XTO HamaraBcs iX nepeknactu. [lopoxHi Mpii cxoxi Ha
['onzano y "bypi" — BoHU MpPOCTO BIIOOpaKkarOTh 1OOPOTY cepis, AUTAU1
TYTd TOH3aJ0CIB 1[bOTO CcBiTYy. Hexail ix mem's 3pocte! IIpopoui 6aueHHs
ABJISIIOTH COOOI0 TOP>KECTBO HaJli Ha JOCBiA. BOHM BHU3HAIOTH ICTUHY Yy
3a0yTnXx ctpokax Mipanau («O cminuBuil HOBUM CBIT / B sikomy € Taki
JI0JIN»), 1 € HE MEHIII HI’)K aKTOM BIpH B JIIOJJMHY, HE B CYCIIUJIbCTBA, & TUM
OlJIbllI€ B YCTaHOBH.

Sxmo Monaenb, Ha Ky HaTSIKaeTbCa Yy Iid  poOoTi, Oyxae
J00Mparb0BaHa, BHUPIIIAIPHUM TUTAHHSAM IS TPOTHO3YyBaHHS Oyje
CIIBBIIHOIIICHHS  MPUBATHOTO, TPOMAJCHKOTO Ta T'POMAIIHCHKOTO
cektopiB. Illo cTocyerhcsi Teputopii (HEBCTAaHOBJEHMX), IO JICKaTh B
OCHOBI i€l MOJeNl, TPOMAJCHhKUN CEKTOp Ma€ HAWBUIIUN BUIUMUM
NpIOpUTET, TPUBATHUN CEKTOp € HaWBaXJIMBIIIUM, a TPOMAASHCHKUUN
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CEeKTOp TMOBWHEH BiAilTH Ha Apyruil miadH. HemoxiamBo 0OroBoproBaTH
CEKTOpPU B paMKax KEpPYIOUMX MPHUHIMIIB. AJie Ha MPaKTUIll OCHOBHA
npoOjieMa HOBOTO CYCIUIbCTBA, K€ Ma€ MOCTaTH 3 HEBLIPOIKEHOTO
MUHYJIOT0, MIBUIIE 32 BCE, CTOCYETHCS TPOMAASIHCBKOTO CEKTOpPY. SKIIo
MaiOyTHI MpaBUTEN I[OTO CYCHMUILCTBA OYyAyTh HaBITh OUIbIII HEPO3YMHI,
HDK MpaBUTENl HAIIOTO Yacy, I poboTa Oyjae 3acTEpeKEHHSIM BiJ
HEOE3MEeKU TMIAMOPSAKYBaHHSI MPUBATHOIO Ta TPOMAJICHKOTO CEKTOPIB
IPOMAJITHCHKOMY, POOJISTYM BUIJIS, III0 BOHU POOJIATh HaBmaku. HuHimH1
TEHJICHIIlI B I[ili KpaiHi TOBOPSTH MPO T€, 10 B MailOyTHROMY "oOMaH"
Jr0/ei, 0COOIMBO MOJIOJIMX Ta 3aHemaaux, Oyae Bce ckiaadime. barato
YCTAHOB IILOTO CYCIHUJIBCTBA MOYAIM CTPAXKJIATH BIJl MEPIIUX CUMIITOMIB
mpolecy ToB3ydoro mnapaiiuy. BinOyBaeTbcs BTpaTa CTUMYJY Ta
HeCHpOMO)KHiCTB pearyBat; CBoepi):[HHﬁ apTepiOCKJIep03 1 Bce OiblIe 1
OisbIIIe, eHepFII/IHl pPO3YyMH TIOBMHHI 3BEpPTaTUCS B 1HIII MICHS JJIs
MPOXKMBAHHS 1 OTpUMaHHsS HaTXHeHHA. Jlemanmi Baxkue OOMypUTH BCE
OunbIIe JroAei. SIKio MaiOyTHI TpaBUTEN] IILOTO CYCIUIBCTBA OYAYTh HE
PO3YyMHILIMMH, HIXK 3apa3, BOHU 00avaTh NoTpeOy B HOBOMY OajlaHCl M1k
MPUBAaTHUM, TPOMAJICbKUM Ta TPOMAJSHCHKUM CEKTOpaMH. AJie SKIIO
oMY CYCHUIBCTBY MOIIACTUTh 3HANTU MANOYTHIX MTPABUTENIB MY IPIIINX,
HDK OYJIb-XTO XTO 6yB paHiiiie, BOHM OyayTh JaBaTU TPOMAJSHCHKUM
CEKTOpaM MEHIIIE 1 MEHIIE MpIOPUTETY, Ha TJI TPOMAJCHKOTO Ta
MPUBATHOTO CEKTOPIB, IPHU IIbOMY, 3/IaBaTUMEThCS, POOUTUMYTh HaBIaKH,
a 111e Kpallie — K0 BOHU HIY0T0 HE POOUTUMYTh.

Ile camonaziliHa MPOMO3UILISL, 1 JOMUTIUBI, MOXKJINBO, 3a0X0YYIOTh
Ai3HATUCS OuIbllle MPO HEBU3HAYEeHI TepuTopli. BiamoBiges Ha 1€ 1aB
Qaycr ['ere:

XTO CIpaBKHIM IMEHEM Ha3Be TUTSI?
Tax, MaJIO XTO ITI3HATH XOY JICIIO 3MIT,
Ta i1 T1 npoBUAL, cepiieM HeoOauHi,
Hecnu cBoi 1ymMKu 10p01 HEBIASAYHIN;
3a Te ¥ majauiav, i po3NMUHAIH iX...

[le moTpiOHO 3acTOCYBaTH JUIIE 1O HECTAOLIbHUX Teputopii. Jleski 3
HUX Oynu cdopmylibOBaHI JIaBHO 1 OMNOBHUTI Mi)aMd Ta TyMaHaMmH
JaBHUHM, 30Kpema, y Ilmatona ta Ilporaropa. 3akjIomoTaBIIMChH
30€peKEeHHSAM BHJIB JIIOACBKUX 1CTOT, Oorum mopyuwin Ilpomerero Ta
EmiMmerero 3aBoaHHs OCHACTUTH JIFOJEW 1 AAaTU IM  BIAIOBIAHI CHJIH.
Emimereii 6maraB [Ipomerest 103BOIMTH OMY caMOMY PO3MOAUISATH CHUIIH,
1 BIH 1B 32 MPUHIIMIIOM KOMIIEHCaIlli, 00€peKHO BUKOPHUCTOBYIOUH Pi3HI
OPUCTPOI, 1100 KOoJeH BUJl HEe OyB 3HUIICHUH. EniMeTeil He OyB 0cOOIMBO
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PO3YMHOIO JIFOJMHOIO, 1 3aBJaHHs nepeinuio Ha [Ipomeres. Bin BkpaB y
I'edbecta 1 Adinu gap MailcTepHOCTI B MUCTEIITBI IMOBOKEHHS 3 BOTHEM,
00 0€3 BOTHIO HIXTO HE MITl' BOJIO/IITH a00 BUKOPUCTOBYBATU MAWCTEPHICTh
y MHUCTELTBI. 3a JIOMIOMOIOI0 LMX BUKPAJCHUX MOJAPYHKIB JIOJIU MOTJIU
BIDKUTH, ajieé He Majd IMOJITHYHOI mMyapocTi. Tomy Ilpomereit mepenan
moauHl MuCcTenTBO ['edecta mpairoBaTé 3 BOTHEM, a TaKOX MHUCTEITBO
Adiau. Ane OCKIIBKH JIIOASIM BCE 1€ OpaKyBaJIO MOJITHYHOI MYIPOCTI
KUTU B TpoMajiax, HE TPaBMYIOUYU OJWH OJHOTO, 3eBC mnocias ['epmeca.
Bin gaB mroasM SKOCTI MOBarv J0 1HIIMX Ta MOYYTTS CIIPaBEIJIMBOCTI,
1100 HABECTU MOPSJAOK Y HAIIUX MICTaX Ta CTBOPUTH JPYKOYy Ta COHO3H.
ITomapynku I'epmeca Oynm po3aaHi BCIM JIOASM, a HE JIUIIE JSIKUM, SK Y
muctenTsi. Te, mo [Iporarop He 3ramas, 0yyio HAHOLIBIIUM 3 YCIX JapiB —
e He OyJIO JaHO 1 Moro He MOXHa OyJIO BKpacTd, HOro morpioHo OyIio
BUTPATU TAEMHUM TMparHeHHsM — jgap Opdes. SKkmo 3a J0MOMOTO0
€MIMETEIBCLKOTO OIVISIAY Ta MPOMETEIBCHKOI0 mepeadayeHHss MU MOIJIH O
MIATOTYBAaTUCS JI0 CYCHUIBCTBA MAallOYTHBOTO, 10 CYCHIJILCTBA, B SIKOMY
PO3YMHO BHKOPHUCTOBYIOThCs napu ['edecta, Adinu ta I'epmeca, Opdeit
IIJTKOM MO€E 3HOBY 3’ SIBUTHUCS Ha 3€MJIi.

OBI'OBOPEHHA

Maknonanb: Moe TojloBHE KpUTUYHE MUTAaHHA A0 MicTtepa Aliepa
CTOCY€TbCSI MOro onTUMi3My. BiH mepekoHaHuil He B TOMY, LIO JIIOJMHA
HACIpaBll MEpeMOXEe HaJ MAaIIWHOK, HaJl MaHINyJAlisiMd  Ta
3HEOCOOJICHOIO OpraHi3aili€lo, aje B TOMY, 110 BiH HE O€3MOopaaHuii, 110
BIH Mae cuiy mnepemortd. JltogumuHa, abcTparoBaHa BiJT KOHKPETHOTO
JIOJICBKOTO CTaHy, Ma€ BJaay KOHTPOJIOBATH CBOE JKUTTS, alle,
BPaxOBYIOYM TEMEPINIHIA JIOJChKUM CTaH, id BaXXKO, SKIIO HE
HEMOXKJIMBO, OTPUMAaTH HeoOXiaHe pedopmaTopchke OaueHHs Ta BOHO. S
BBaXKato, 110 NMaH Aliep NMOBHMHEH 3pOOMTH OUIbIIE, HI)K TOBOPUTH IPO
Hamiio. Bin kaxe: "[loku KOHTpodb HaJ amapaToM y Cy4acHOMY
1HyCTpI1aJIbHOMY CYCHIJIBCTBI BMMAara€ BUIBHUX areHTIB, pallilOHAJTbHUIM
IUCKYpC HE MOXKe OyTH TMOBHICTIO JikBigoBanuil". Ile By3bke moiie, Ha
AKOMY € MiCII€ ONITUMI3MYy, 200 TPUHANWMHI HE Ma€ MICLS TECUMI3MY.

S TakoX CXWUJIbHUN CTaBUTH IiJI CyMHIB MOTO TBEPHKEHHS, IO
"Ilepenbavyatoun HOBY COLIAJIbBHY CTPYKTYpPY, MU MOXXEMO JyMaTd Ipo
Oporpec JUIlIe SK TOCTIHE pO3MMUPEHHsT cPepu MOXKIMBOCTEH IS
pillIEHHS, EKCIIEpUMEHTY Ta BUKOHaHHA". JloJaTkoBUM KpuTEpieM
NPOTPECY € BJIACHE JIOCATHEHHS JIOJUHU. AJie 11e 0ysio O BUPOOYBaHHAM
JIOJIMHU, a He cycniabcTBa. CollanbHUM TPOrpec HAcMpaBl MOJISArae y
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PO3IIUPEHH] MOKJIMBOCTEHW JIIOAWUHU; SIKIIO BIH BUXOJUTH 32 PAMKHU TO
MOYHMHAE CTAHOBUTH 3arpo3y CBOOO/I1 JIFOIUHH.

[Tan Aiiep BHUCIOBIIOE CHOAIBaHHS, 110 B MalOyTHHOMY CYCILIbCTBI
3'IBUTHCS ""HOBAa KOHIIEMIlISI JOOPOBIILHOTO OOMEXKEHHS IMOTped cepen
3pUIMX YJIEHIB CYCHUIbCTBA" sIK "3aCTEpEeXEHHSI MPOTH MAPHOTPATHOIO Ta
OYeBHUJHOTO crokuBaHHs". Hemae CymMHIBY B TOMY, IO JIOOPOBLIBHI il
JIOIUHU € OakaHUMM 3a BCIMa TNyHKTaMU TIepell NPUMYCOBHUM
BUKOHAHHIM JIii. AJle U4 HE MAEMO MM 3aBXJIU OyTH TOTOBUMU JI0 TOTO,
00 3MYCUTH JIIOJed POOMTH T€, IO BOHH BiAMOBISIOTHCS POOHUTH
NO0OpOBUIBHO, JUIsi 3arasibHoro Onara? Yum omopa Ha J00pOBUIbHI
no0pouecHi Ali 0a3yeTbCs HA YOMYChb OUIBII cyTTeBOMy, HI)K 6a>1<aHH>1‘?
[Tan AI/Iep, 3/1a€ThCA, annyCKae 0 TMOsBa repomHHX 1 CBSITI/IX
0NN, sIKi 31MCHIOITH '"TepoiuHi Ail MYKHOCTI Ta CIIBUYTTA", MOXe
JaTy HaM ''3arajbHONPUBAOINBY €TUKY", B siKiil "100po" Oyzae mnos's3aHe 3
HOBOIO KOHIICTIII€I0, 1 IO 1€ MOXE MPUCOPOMUTH "OE3TyMHUX JIIOACH 10
BHYTpIIIHHOTO BHU3HAHHS iX 3aHeA0aHUX MOpaJbHUX MOTEHIiamiB".
besymoBHO, mpukiang takux JwoAei, sk IlIseinep, [Nanai, mama loan
XXIIl, BumpaBmoBy€ BIEBHEHICTh Yy 3JaTHOCTI JOOpUX JIIOJEH
BUIIPOMIHIOBATH J00po0. AJe Te, 110 TakKa JII0JUHA, K IMaH Aiiep, IoKiIagae
CBOI CIIOJIIBAaHHSI Ha 3JJa€ThCSI BUIIAJIKOBY TOSIBY CBSITUX YOJIOBIKIB — IIE, 5
BBAXKAl0, CBIIYUTH PO MACIITAOHICTh TPYAHOIIB Y CTBOPEHHI COLIabHOI
CTPYKTYpH, sIKa HE MPUYIIUTD, a 1aCTh HATXHEHHS JTIOJICBKOMY JTyXY

Baiizkond: Poborta wmictepa Aiiepa moOynoBaHa HABKOJIO Tpiaau
AHTUHOMIN: aHTUHOMII MK 1€papXIYHUM CYCIUIBCTBOM, 3 OJJHOTO OOKY, Ta
THYYKUM CYCIIJILCTBOM, 3 iHIIOTrO; aHTHHOMIs Mix Vitakonplaplativa ta
vitaactiva; mo-Tpere, aHTHHOMIiSI MDK COIiaJbHOIO pouno  (abo
comiaJbHOI (YHKIIED) Ta camopeanizaimieto. Xodya MEHE, MOXIJIMBO,
3BUHYBauylOTh Y TOMYy, [0 51 6auy OJleHy y KOXHIiM XiHIl, ak daycT, 1,
31A€ThCA, B IIUX aHTUHOMISIX 3HAUIIOB 1/1€t0 OallaHCy, SIKY s POMOHYBAB
panime. IlpakThuHO Bce BKa3dye Ha OajaHc MK HuUMU. Hampukman,
lepapxiyHe CyCHUIBCTBO Ta THYYKE, AEMOKpaTU4YHE, MOO1JIbHE, erajgiTapHe
CYyCHUIbCTBO € KpaWHOUIaMHU; CYCHUIbCTBY MaWOyTHHOTO — YTOMIYHOMY
CYyCHIJIBCTBY — MOXJIMBO, JOBEIEThCSA TMOEAHYyBaTH JB1 cuctemu. Illomo
AHTUHOMIT MK COIAJbHOIO (PYHKIIIEI0 UM POJUTIO Ta 171€€10 BUKOHAHHS, S
BBa)kKaro, 110 B IIJIOMY CydacHa COIIOJIOTIYHA Ta COIIONCUXOJOT1dHa
TEOpisl CHPUYMHUIIA 3aHAATO Oarato po3KoJy MK I1HIUBIIOM Ta
cycninbCTBOM. PO3KONI moXoauTh BiA cTapoi J1i0epTapchbKoi 1A€0JIorii,
ineonorii laissez-faire, nme iHIMBIA NOBCTaB NPOTH CEPEIHBOBIUHUX
obmexeHb. ChOTOIHI MU 3HAEMO, 110 TYKE BAXKKO PO3PI3HUTH, IO € MU, a
o cycninbcTBO. KoHMMIKT mBuIe BHYTPIlIHIHM, Olble BCepeArH] Hac,

37



HDK MDK HaMU Ta cycniibcTBOM. [IpaBuia Ta 3aKOHU CYCHIJIBCTBA CTalOTh
YacTMHOI Hac, MmoO0 MU BigdyBajlM, IO XO4YeMO Te, 10 Xode U
cycniabecTBO. He 1CHy€ K0THOr0 CyCHIbCTBA, MaiOYTHHOTO YW MUHYJIOTO,
aKke O crpaBJil HE 3MOIJIO YHHUKHYTH IbOTO KOH(IIKTY, OCKUIBKA KOXKHE
CYyCIIJILCTBO 3a0e3nedye BUXIA IS TEeBHUX CXWJIBHOCTEHM, IIparHeHb,
Opi€HTAIlI Ta PUC JIOJWHU, & TAKOXK MPUTHIUYE, TPUAYIIYE Ta BIIUYKYE
moauHy Bia iHmux. [IpoGrema monsirae Jjumie B LbOMY: Y SKOMY
HalnpssMKy MM TOBHHHI TNpaioBaTU Haja TUM, 00 3MIHUTH Hally
IHCTUTYIIHHY CcUCTeMy, 1100 BOHAa JIO3BOJWJIA TIPOSIBUTH TE€BHI
pernipecoBaHl Ta BiguykeHi pucu? TyT MM TpamoeMO B HaMNPAMKY
vitacontemplativa, sike Oyio npuayineHe 3a paxyHok Vitaactiva, oco0iuBo
B HayIll, TEXHII Ta TPOMHUCIOBOCTI.

J103BOJIBTE KOPOTKO BHUKJIACTH CBO1 JYMKHU II[0JI0 TOTO, IO S Ha3BaB
OHTOJIOTIYHOIO HecTadero. I[lan Jliflep 3BepTaeTbcsi Hacammepen 10
00OMeXyBaJIbHOI 1HTEpIIpeTaIlii OHTOJOTTYHOT HeCcTaul, IKy BIH 3HaXOJUTh
y Jltopkreitma ta bima, — 110 Jr0AChKa eHepris 0OMeKeHa 1, TAKUM YHHOM,
BUIPABJOBYE 1 BUMArae creriaiizaiii. Mu noaummiu 1o i1er. ChoroHi
MM 3HA€EMO, IO camopeaizallis 1e I0Ch OIbIINe HIXK CIIeIiaji3allis; BoHa
nojsirae 'y ToMmy, 100 BUHUTH 3 Ti€i 0a3u, B SKy HAc MOCTaBUJIO
cycniabCcTBO. JlJIsi MEHE 1I¢ HE TOBHICTIO 3BOJIUTH HaHIBEIb 17€H0
OHTOJIOT1YHOiI ~ HecTaul. (OCHOBHa  apUCTOTENIBChKAa  BIIMIHHICTH
3QJIMIIIAETHCA J11€BOO: JIFoMHA — 11€ ICTOTa, sika yCBIIOMITIOE TToTeHIii. 1e,
Ma0yTh, HaWBaXJUBIIIa XapaKTEPUCTHUKA, ajieé € TaKOX ysBa, IyMKa,
nam’sTh; JIFOJUHA MOXE MEPEBEPIIUTH ICHYIOUE, JaHE CTAaHOBHUIIE, B TOU
4ac, KOJIM pOCIMHA 1 TBapUHA HE MOXXYTbh, X04a B TOM ke yac ii ¢13uyHi,
IICUXOJIOTIYHI Ta COLUaJIbHI BJIACTUBOCTI IIOB'A3aHI 3 OOMEXEHOIO
aKTyallbHICTIO. HailsickpaBimum JT0Ka30M IIbOTO € OOMEXEHHS HAIIoro
KUTTS 1 OOMEXKEHHS HAIIOi €Heprii, He B TOMY CEHCl, [0 MM HE MOTJHu 0
Ji3HATHCS HabaraTo Oiiblle, HIXK 3HAEMO, HE B TOMY, 110 MU HE MOXEMO
MaTH MIUPIINN TOPU3OHT, HK Y HAC €, ajie 10 TaM JIECh € KIHEIlb, MeXa
BChOMY 11bOMY. L1 OHTONOTIUHA CUTYAIlisl 3aBXAU MOCTAaBUThH MEpe]l HAMU
€KOHOMIYHY TPo0OJIeMy PO3MOJUTY HAIIOro OOMEXKEHOTO Yacy Ta HaIloi
BEJIMKOI, aJie BCE K 0OMEKEHOT €HEePTii.

Jly’xe Ba)xJIMBO BU3HATHU, 1110 ICHY€ MOCTIMHA 3MiHA CITIBB1IHOIIEHHS
MDK THM, KUM JIIOJIU ce0€ ySBIISIIOTh Ta SIKUMU YSIBISIOTH CBO1 poJji. bynu
CyCHUIbCTBA Ta COLIAJIbHI CTPYKTYPH, B SIKUX OOHMIBI ysIBU 301rayincs, Xxo4ya
1 HIKOJIM HE CHiBHAaJajdd MOBHICTIO. Y BHCOKHMX KYJbTypax — KJIaCHYHE
CEepeIHbOBIYYS, BEIUKUM MaHAapuHChKUM mepion Kutaro, Benmka emnoxa
[Ha11 — BOHM, UMOBIpHO, MEPETHUHATUCH ayXe 0an3bKko. ChOTO/IHI, T€, KUM
ysiBJIsie ce0e JIIoJMHA Ta i1 poJib BCE OLIbIIE PO3XOIATHhCA, 1 Hampyra
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3pocTae Bce Ouible 1 Outbine. [[boro He YHUKHYTH, 1 S HE AyMaro, IO
IIbOTO CHIiJi YHMKATH, OCKUIBKM II€li pO3PUB CIpPaBJl € TI'OJOBHOIO
MOTHBAIlI€I0 B JWHAMILI 1CTOpIi, 1 caM Mo co01 MPU3BOJIUTH JO 3MIH 1,
SKIIO0 MOYKHA BUKOPUCTATH 1€ CIOBO, 10 IPOrpPeECy.

Amnen: Y MeHe € Kulbka nuTaHb. [lane Aiiepe, BM BiIKHIa€Te
CTaTUYHMUI TOTJIA HA €HEPTito 1 JyMaeTe, 10 MOXKE OYyTH MEpPCHEeKTUBa
HECKIHYEHHOTO POCTY 1 PO3BUTKY JIIOJIMHU. Bu npornoHyeTe mock nogaioHe
0 TOro, 1o mpomoHye bemmami, TOOTO 30UIbIICHHS JyXOBHHX CHJI
moauHu? S, 3BUYaitHO, YCBIAOMIIIOIO, 1110 BU HE MPUITYCKAETE, IO AUTHUHA
MO€E BUBYUTH HE TPH, a TPUAUATH MOB — TYT € oOMexeHHs. [Ipote, un
BKAa3y€Te BU HA MOKJIMBICTh JIy’KE€ BEIMKOIO PO3BUTKY MCUXIYHUX CHJI
J0CTBA?

Bu roBopute npo HeOe3neKy naHyBaHHs TPOMAJITHCHKOTO €JIEMEHTY B
HOBOMY CYCHIJIBCTBI HaJ TPOMAJICBKUM Ta MPUBATHUM. SIK UbOMY
3anmob6irtu? Bu kaxere, I1ie 3ajexkaTUME BiJ MYJIPOCTI TPABUTEIIB
MaiOyTHBOTO. AJie YM HE CIIJI 3aBaKaTd MEBHUM YUHOM (OpMyBaTU
IHCTUTYLIOHAJIbHI 3acO0HM, OpPIEHTYIOUMCh Ha JAEMOKpPaTUYHUHN MpPOIEC,
PO3LIMPIOIOYH KIJTBKICTh TUX, XTO OpaTUME y4acThb y pIlICHHSX ypsaay? Ski
€ 3ac00M 10 JIOMOMOXKYTh HaM MPOTHUAISTH MaHyBAHHIO TPOMAJSHCHKOTO
€JIEMEHTY?

Bu npunyckaere, o B yTOMIYHOMY CYCHUIBCTBI HE OyJle OJIHAKOBUX
leEpapX1YHUX cUCTEeM. AJie UM BCE K Y HOBOMY CYCIUJIBCTBI HE OyJe piI3HUX
CErMEHTIB — THX, XTO TOTOBHI 3pO3yMITH HAyKy, TEXHOJOTIIO Ta THUX, XTO
HE TaKWi OCHAIIEHUH, ajie XTO MPOCTO OpaTUME y4acTh Y IPUBATHOMY Ta
IpOMaJICBKOMY CerMeHTax cycnuibetBa? Skmio e Oyae sk gakr, yu He
OyJle HEMUHYYOTO MOy Ha COIIaJIbHI CTaTyCHU B HACII1JIOK IILOTO?

Aviep: S © ckazaB mpocto, MO MOs podoTa BimoOpaxkae MOIO,
MOXJIUBO, HAJMIpPHY BIpY B TEpanmeBTUUHUA €QeKT ycBIIOMIICHHS. S
AyMaro, 110 KOJM JIIOJAWHA YITKO 0auuTh mpoOsiemMy, OauuTh MEBHI pedi
TaKUMH, SKUMU BOHHM €, iX BIUIMB Ha HAc 3MeHblIyeThes. Jlroau
MOYMHAIOTh 0aUUTH OaraTo peuei; ixHs O0i7a B TOMY, 1110 BOHU HE 3HAIOTh,
KOr0 BHHYBaTUTU. | SKIIO BOHM HE 3HAIOTh, KOTO BHUHYBAaTHUTH, TO,
3BUYailHO, BOHU CTalOTh PO3TyOJICHUMU 1 HE MalOTh YITKOTO Oa4eHHS TOTO,
0 BOHM MOXYTh 3p0oOUTH. Och 4OMy OadyeHHs TaKk BaxJnBe. MOXKYTh
OyTH HaBiTh BIJIMIHHOCTI B COLIaJIbHOMY CTaTycCl, aje iX He MOTPIOHO
BKJIFOYATH B JKOPCTKY 1€papXito, SIKIIO PO301KHOCTI PO3TIISIAI0THCA JIUIIIE
K TTOOIYHUM MPOIYKT JIOJCHKOTO pi3HOMAaHITTSA. 1o cToCyeThCst Baoro
3aMUTaHHS PO TPOMAJISIHCHKUM CEKTOp, S 1€ pa3 MIATBEPKYIO, 110 IS
po0OoTa HE MaTUME >KOJTHOTO 3HAYEHHSI, SKIIO BCE 3AJMIIUTH TPABUTEIISM.
Bce cnpaBai 3anexxuth BiJ JIOAEH, SKi, MUCISYM B IIbOMY HAaMpSMKY,
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BI3bMYTh Ha ce0€ 1HIIIaTUBY Bij JEpP*kaBH, a HE MPOCTO BIUIMBATUMYTh HA
pillieHHs JAepkaBu. Bcs koHueniiss Heo)IIMHOTO KEpiBHUIITBA €
BUpIMIAIbHOKO. HaBiTh CHOTOJHI JUBOBUIYKHO, CKUIBKM CBOOOJAM Mae
JIOJMHA B HAIIOMY CYCHUIBCTBI, SKIIO JIHCHO HaMmarae€TrhCs IOCH
3pOOUTH.

AMEpUKaHChKE CYCHIJIBCTBO MOTJ0 O OTpUMATH KOPHUCTh Bij
BJIACTUBOCTI aHTJIIACHKOTO HapO1y: JOOPO3UWIMBOI 3HEBAru J0 MOJITUKIB
1 YNHOBHUKIB. SIK 3MyCUTH 1UX JtoAeH cupuiiMat cebe MEHII Cepio3HO?
Sl nymaro, MOBOASYNCH 3 HUMM TaK, HIOW BOHM HE TaKl, IK BOHU JyMarOTh.
S maro Ha yBa3l B Jiano3i 3 JoabMu Tpu Biadl. Lle Takoxx o3Hauae
3pocTaHHsl HeOPiliiTHOT aKTUBHOCTI. 3aBXKau Oyje HeOe3neka MmpaBUTEs,
AKUA OyJle BUKOPHUCTOBYBAaTH CBOKO Biady, 00 poOUTH Te, 4OTO MU
00iMOcCs, aje CTeKUTH 3a LIMM — 1€ (PYHKIIIS CYCNUIBHOI JyMKH; KOPOTIIE
Ka)Xy4H, JTIOAU OTPUMYIOTh YPsJI, SIKOTO BOHU 3aCITyTOBYIOTb.

Hixkman: Ilpunyctumo, mo Oe3npaBHl — Pyx 3a rpoMaastHChKl IpaBa
adpoamepukaniliB, HoBi JiBi, TOIIO — BHUIAJKOBO YyCHAJIKyBaIu
IIEHTpaJIbHE MICTO 1 IEPEMOTJIN paIliOHAII3AIlII0 TPOMAISTHCHKOI OTITHKH.
[ mpumyctumo, 10 BOHU MPArHYTh CTBOPUTH JAEMOKPATUYHY YTOIMIIO
BIJIMIOBIJTHO J0 CBOIX HUHIIMIHIX MEPCHEKTUB. S gymaro, 110 BOHH MOXYTh
CTBOPUTHU CEPEIHBOBIUHE MICTO; [HIIMMM ClIOBaMH, IEMOKpPAaTUYHY — B
0OMEXEHUX MeXaxX — SIKYyCh yTOMII0, ajieé HE TEXHOKPATHUYHY YTOIit0.
TOBOPIO II€ TOMY, IO MpParHeHHs IUX KPUTHUKIB — aHTUTEXHOKpaTHUYHE.
BoHu mpoTUCTOSATH BCiil cUCTEM1 pallioHami3allii, 3aBISIKA SIKiil TIOXOAUTh
TEeXHOJIOTisl. BoHM 3amepeuyroTh MPOTH JIIOJCHKOI BapTOCTI Ta BTpaT y
pallioHaTI3aTOPChKUX Tpollecax. BOHM TakoX 3amepedyroTh MPOTH
OTIOCEPEAKOBAHOCTI LMX MPOIIECIB; BOHMU 3aMEpPEeUylOTh MPOTU ETHUKU
BIJIKJIAJICHOTO 3aJ0BOJICHHS, SIKIIO XoueTe. BoHU 3amepeuyioTh MOPOTH
NPUCBOEHHS  POJIeH, sAKI TPU3BOJATH J1O0 3HeocoOJieHHs . BoxHu
3amepevyyroTh MPOTH MParHeHHs TEXHOJIOTITYHUX CUCTEM JI0 HOpMali3allii.
Bonu 3amepedyroTh NpOTH BUHATOPOAM 3a CHPSIMOBAHICTh HA30BHI,
HaJMIpHOT BUHATOPOJIM 32 BHYTPIIIHIO CIIPSIMOBAHICTb.

3BaXkaroud Ha Bce€ 1ie, 110 OM MU MOPAIWIN KPUTHUKAM CUCTEMHU TPU
oprasizailii rpoMajisiH JjIsi BUKOHAHHS 3aBJaHb y MicTi MaiOyTHboro? 1o
3aMIHUTh CUCTEMY €(QEKTHUBHOCTI Ta Ha YoMy Bce OazyBaTumeTbcs? ki
HOB1 HOpMHU OyAyTh po3po0ieHi? CKITbKH 1€papXIYHOTO BIOPSIKYBAHHS
Oyne nmoTpioHo?

: S cxaxy numie nipo AB1 peui. Ilepiie — 1e mUTaHHS JTIOAEH Yy i
MOJIENi, Kl XOUyTh MOBHICTIO BIIMOBHUTHUCS Bia poOOTH. [[Ji1 MeHe myxe
npuBaOJUBOIO € JyMKa, IO KOXXHE CYCHIIBCTBO IOBUHHO JO3BOJIATH
JOISIM OyTH BUTHAHIIAMU, OpOIsiTaMu, MaHAPIBHUKAMH, 1 BCE XK 1€ (haKT —
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B JIFOJICBKIN 1CTOPIi Take TparuisieTbesi Bce piaiie. [le Oyno npuiHATHO B
cTapux KyjabTypax. Hanpuknan, B AHIUII 1€ KiJIbKa POKIB TOMY, OpOJISITH
ITHOPYBAJIUCh TIOJIIIE€I0, XOYa MPOTH HUX ICHYBaJIM 3aKOHHU. 3aBXKIU
3HAUYThCA TaKl JIOJIU, 1 TOTPIOHO MPOSIBUTH OUIbIIE TOJEPAHTHOCTI 10
HUX. SIKIIO BOHU CTaHYTh 3aBa)KaTH, IM CIIJl HaJaTH SKYCh TEPHUTOPIIO.
AJle BaOXJIMBIIIMKA BUMNAJOK CTOCYETHCS HE OpoOMasr, a TUX, KOTO MU
BBA)KAEMO CIPABXKHIMU pajuKalaMu. IX ayxke Majo. 3a3BHYaii BOHU
Oinble 70AKOTh PO 3MIHY CYCIUILCTBA, HIXK IIpo cebe. IIlo BoHM MOXYTh
3pobuTH, 100 rpoMajchkka poboTta Oyna mnpuBabiuBorw? Ile oxne 3
BUPIIIAJIBHUX MHUTaHb y Mojedi. Moe BiIUyTTS — Hexall rpoMajsiHChbKa
poboTa Oyae Takow cobOi HempueMHicTio. Hexalt mromu, sKi Hacrpabl
HIYOTO HE MOXYTb POOUTH, Ti 3BUYANHI JIIOAM, SIKUM 3aBXIU MOTPIOHO
MOKJIaJaTuCA Ha "BEJNMKY MalluHy'", HeXall BOHM CTaHyTh OIOpOKpaTamu,
HExall BOHM KEpYIOTh MaluHOw. Jloau, SKUM M0oJ00a€eThcsi poOOUTH
moaiOH1 pedi, — Iie JIoAW, SKI HacmpaBAl HE BMIIOTh POOHMTH HIYOTO
ounbwioro. Ile momycTuMo 3a yMOBH, IO 032 MEXaMH I'POMAJITHCHKOTO
CEKTOpa BII0YBAaTUMYThCS IMCHO BaKJIMB1 pedi, sIKI OyAyTh CTOCYBaTUCS
paaukainiB. OgHe 3 BaXJIMBUX MUTAHb 11032 TPOMAJSTHCHKUM CEKTOPOM — a
ue, d JAyMaro, Ballle TOJOBHE MHUTAHHS — 1€ IPOMHCIOBA YacTHUHA
KOMYHaJILHOTO CEKTOPY — HOB1 BHUJU PEMICHUYOI MISUIBHOCTI, Pi3HI BUIU
HaBITh CKJIQJHUX BHUPOOHMYMX BHMIIB HisbHOCTI. IIpoGiema, 3BHYaiiHO,
NoJIArae B TOMY, SIK OpraHi3yBaTW MOAIOHMI BHUJ raiy3i Ha COIaJIbHO
3aI0BUIbHOMY piBHI. YuM MoxkemMo MU TnepeadadyuTu HelepapXiuHy
opraHizamio MacitabHux ramyzei? Jlemic bepHc ramae, mo MoxeMo.
Ckorr bamep exkcnepuMeHTyBaB y IIbOMY HampsMmky. lle mnuTaHHs
YBOKXHOTO BUBUCHHS. S He 3aiiMaBCs 1IUM MUTAHHSIM, ajié MOTo MOTPIOHO
JOCIIIIUTH.

HeBic: BigcTyn BiJ TenepiliHbOi MOJITUKUA BioOpa)kae Hallle BIACHE
oescwd. Lle BimoOpakae cuTyallito B CyCIUIbCTBI, JI€ JIIOJU CTalOTh BCE
OUTBINI BITBHUMHU, aJI€ JIe BCE YACTIIIE 1XHI BUMHKU BiJOKPEMIIIOIOTHCS Bij
OyIb-SIKMX HACHIAKIB 4M crpuyuHeHoro edekry. Lle Takox BimoOpaxkae
130JIA11F0 BIJl amapaTy TPUNUHSATTS pimieHb. OHe 3 HAMIIKaBIIINX MUTaHb
CY4YaCHOCTI — K TE€XHOJIOT1YHA PEBOJIIOLIS MOXKE PO3IIMPUTH MOKIHUBOCTI
CBOOOJM JIOJMHU, MOXJIMBICTh MPUHMaHHS OUIBINOI ydacTi B TMOJITHIII,
10 MOX€E 3MIHUTHU MPUPOJLY CaMO1 MOJTITHKH.

AdiHCHKHI TIOJIIC YaCTO BUKOPUCTOBYETHCS SIK MPU3Ma, K A3EPKAIo.
Ile Oyno mepmie CyCHUIBCTBO, IO HABYAJOCA, TEpIIe, B SKOMY
CHOTJISIITAHHS CTaJIO BIPTYaJbHUM KUTTSAM. 3 1HIIOTO OOKY, 11€ OyJI0 TaKOX
NEPIIMM CYCHUIBCTBOM, HI0 MPUUMANIO Y4acTh y MOJITUYHOMY >KHUTTI.
I'pexu BimuyBaiu, 1m0 CBOOOJA MOJISITAE€ y 3BUIBHEHHI B HEOOX1THOCTI
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mpaioBaT A1 BikuBaHHs. CB0OOMA — 1€ y4acTh Yy KUTTI CYyCHIJIbCTBA;
JI0IMHA CTaBaja 4YacTUHOIO ICTOPIi; Ile cTocyBaiocs iHAuBIIA. HaBiTh
KoJiu maH Jliiiep TOBOpPUB MPO MNPOTWICKHICTh MIXK TPOMAJSHCHKUM Ta
rpOMajJChbKUM JYXOM, BIH TPOMNOHYBaB pIllIEHHS, 1 II€ T€, HACKUIbKHU
rPOMaJSTHUH  MOXE€  CTaTu  TpoMajichkuM. BiH  3amporioHyBaB
neuentpanmizaiito. [lomiTuka, 3acHoBaHa Ha J1OOpPOBUIBHOMY 00’ €/IHaHHI,
sKa, sIK s BBa)Kal0, € YMMOCh MOJIOHOIO JO HU30BUX OpraHizalliil, skl €
OCHOBOIO PyXYy 3a IpPOMaJISHCBHKI IpaBa, Moryia O CTBOPUTH 30BCIM HOBY
dbopMy momiTuku. JIroaM MOJUIIAIOTh MOJITHKY, OCKIJIbKH BOHA BXKE HE
edexTuBHA. MOXIJIMBO, uepe3 SIKECh HOBE 3JUTTA T'POMAICHKOTO Ta
IPOMAJITHCHKOIO MH 3HOBY I00AQYMMO TMOJITHKY Yy BHIJISIAI KOHTPOJIIO
JIOJWHU HaJl CBOIM OTOYEHHSM, HAJ CBOIM CYCHIJILCTBOM. 3BHUYANHO,
3aBXKI IOBUHHA OyTH MOXJIMBICTh Y JIFOJJUHU BIIMOBUTHUCH.

BpemTi Bce moB'szaHo 3 ocBiToro. 3BIiT JloHanmpma Malikiaa s
IlenTpy 3 nuTaHb Ki6epHaui'1'4 MICTUTh JOCUTH >KaXJIMBUU TOTJSA Ha
MaiOyTHE: TOCTYNOBE BHKJIIOUEHHS JOA€H 3 1HQOpMallii, OCKUIbKU
iHpopMallis cTajga 3aHaATO CKJIATHOKI 1 3aHAATO TEXHIYHOK IS HHX;
CTBOPEHHSI HOBHUX €JIIT. 3a IIUX OOCTaBUH IpaBWIbHA OCBITa HE MOBHWHHA
CTOCYBATHUCSI TEXHIYHOTO 3MICTY YM CIeliaiizalli, a BiIHOBJICHHS 3ac001B
MacoBoi 1HdopMallii, BIJHOBJICHHS JOCTYIly TPOMAACBKOCTI 10
iHpopmartiii. ODHUM 13 HACHIAKIB TEXHOJOTIYHOI PEBOJIIOIII € Te, IO
BIIEpIIIE CYCHUILCTBO Ma€ BIAKPUTI  allbTepHATHBU. Hampukmian,
CKACOBYIOUM TIpalll0, MOKJIUBO, MOBEPHYTHUCS JI0 pemecel. SIKIo Ham
OyayTh IOCTYHHI MOJIOHI ajJbTEPHATUBH Ta BapiaHTHU, BOHU 3POOIATH
MOJIITUKY OUTbIII HEOOX1THOO, HIK OYyAb-KOJIH.

4 Kibepnarisi: MoBua3na 6opotnba, 1962.
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AJIBTPYIi3M SIK CBITOLJISITHA OCHOBA
KOHIENIIi OCHOBHOI'O JOXOIY

HOnia Onexcanopiena Illabanosa
Ykpaina
Loxmop ginocoghcokux nayx, npoghecop,
3acnyacenuti npayisHuk oceimu Ykpainu,
3asidysauxa kageopu ginocoghii i nedacociku
Hayionanvnoco TY «/[ninpoécvka nonrimexnikay

CBIT cTaB 3Ha4YHO OaraTmiMM 1 TPOAYKTHUBHIIIKUM, aj€ K BIH HE CTaB
OuIblI CTAaOUTBbHUM Ta macauBuM. [Ipy IbOMY TE€XHOJIOTI, 0 MOKIMKaHI
MNOKPAUIUTH KUTTA JIIOAUHU AKTUBHO PO3BHUBAIOTHCS, a CTpaKJAaHHS,
XBOpPOOM, BINHM Ta KPU3U 3pOCTAIOTh B TEOMETPUYHIN Mporpecii.

BiacyTtHicTh  €deKTUBHOCTI CHpoO BHUPIIKMTA 10 IpolJieMy,
BUXOJAYM 3 CyYTO EKOHOMIYHMX, MOJITHYHUX, COI[aJbHUX PaKypCIB,
JEMOHCTPY€E HEOOXIAHICTh NIYKAaTH PIIMICHHS B IUIOLIMHI CBITOTVISIAHUX
MUTaHb.

Hagimo mu npuxoaumo B 1iei cBiT? BiAmoBiae Ha 1€ TUTAHHS TATHE
e OJHE MUTaHHA. XTO MM Ta B YOMY Halla MiCisi B IPOCTOP1 JKUTTS
miaHetd Ta BceecBiTy? Sk 1mo Mu 010JIOTiYHI 1CTOTH, $KI 3alMaroTh
BIJINOBIIHY JIaHKY B CBITI NPUPOJM, TO Halla MeTa MIATPUMATU CBOE
ICHYBaHHSI Ta MPOJIOBKUTH B HACTYIMHOMY TOKOJIHHI. T0oOTO BiAHOBUTH
cebe. Tak poOIATH POCIMHM YM TBAPHHH. IX BHMAM HE3MIiHHI HPOTATOM
CTOJIITh Ta THUCSYOJITh. AJIE )X BOHU CIIOKHBAIOTh PIBHO CTUIBKH, 1100
HiATpUMAaTH CBOE iCHyBaHHs. BoHU He iAsTh 3aiiBe, i1 HE 3HUILYIOTH 1HIII
BUJM TBapHH, Mailke SKIIO0 BOHU XMKaKHU. [HCTUHKT caMO30€peKeHHS Ta
MPOJOBXKEHHS poay (ABa 0A30BUX 1HCTUHKTH, 110 NMPUTAMAHHI ¥ JIFOJIUHI)
CIOHYKAalOTh TBapuH CHOPAMYBaTH CBOE KUTTA JUIsl TOLIYKY Ta
crnokuBaHHs 1ki. Tak iCHye matepis, B CUITy CBO€I HEJOCKOHAJOCTI, 5K
dopma 110 00yMOBJIEHA EMMIIPUIYHUMH YMOBaMH, BOHAa BECh 4ac IMparHe
BIJIHOBJIIOBATH ce0€ ¥ CIIOKUBATH 1100 HE 3arMHYTHU. YU TIIBKU B LILOMY €
MPU3HAYCHHS JIFOJJUHU?

Mu posymiemo, 1o Oyap ska MarepiaiabHa (popma KiHieBa. JIroauHa
HApOJKYETHCS U BMUpaE. AJie X 3arpo3a cMepTi HE CIIOHYKa€ OUIbIIICTh
JIONEH OLIHUTH HasBHE >KUTTA. Coig maMm’sTaTH, CBIIOMICTH JIFOAUHU
3HaXOJUTHCA Ha OLIbII BUCOKOMY €BOJIIOIIIHHOMY PiBHI, HIX Yy TaKUX
GopM KUTTS SIK MIHEpaJd, POCIMHH, TBapUHU. Mu MaeMo 3/10HICTDH
pedrnexcyBatu, TOOTO BigoOpakaT Yy TOHATTSAX, CBIT HaBKOJIO, a
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BI/INIOBITHO, ¥ YCBIJIOMJIIOBAaTU ce0€ B KOHTEKCTI 11i€l pediiekcii. 3BiaKu i
3allUT MPO CMHUCI? A XTO MM B IIifi TeJIEOJOr1YHIM CUCTeMI M sKa Hala
MicCis, BIJTOBIIHO /IO PIBHS HAIoi cBigoMocTi? BodyeBuab, Micis JIFOJUHU
HE OOMeXeHa METOW MIATpUMYyBaTU cebe sk Oiosioriuny Gdopmy,
CHOXMBaTH, MO O Bce * Taku BMepTH. CydacHa CHOXKHMBYA KYJbTYpa,
TUIBKH TIPUCKOPIOE 111 MPOIIECH, a HE CIIpusie 0e3Mpo0IeMHOMY 1ICHYBaHHIO
HAILIOTO Tija, X04a O MPOTATrOM BIJBEACHUX MPUPO0I0 120 pOKIB KUTTS
JHOJTUHU.

Buxonasiun 13 3anuTiB Npo TpU3HAYEHHS JoauHu y BceecBiTi,
IIyKaeEMO, T€ W0 pPOOUTh JIOJWMHY JIOJMHOK. [luM mnuUTaHHIM
neperiMaeThes pimocodebka aHTpornooris 1 ii 3acHoBHUK Makc [lennep
NPUXOIUTHh 10 BHUCHOBKY MIO 1€ I[YX5. YoMy Xk Taka po3yMHa Ta
pednekcyroya icToTa SIK JIIOAMHA, 03HAKOIO SAKO1 € MPOSIB TyXOBHOTO, )KUBE
3a 3aKOHamMu Mmatepii W Oyaye CBIM COIllyM Ha YMOBax TBapHUHHOIO
IHCTUHKTY  CaMOBWKMBAaHHS,  NPUMHOXYIOUM  KOHKYPEHII0  Ta
YCKJIQJHIOOYH CBOE KUTTH?

[IpoTcTaBUMO ICHYBAaHHIO MaTepii B SIKOCTI MiATPUMAHHS CBOE€]
GopMH TUISIXOM CHOXKHUBAHHSA Y BUIJIAJl BYJBIAPHOIO €roisMmy, 1HIIY
dopMy iCHyBaHHA 3 JOMIHYBaHHSIM JyXOBHOro. JlyxoBHe uH
TPAHCUEHJIEHTHE SIK TIMOTETUYHO CaMOJOCTAaTHE, 0€3yMOBHE Ta JOCKOHAJIE
HE Ma€ MOTpeOu CIOXKUBATH, a BUXOASYM 31 CBOEI MOBHOTH Ma€ MOTPeOy
BiJaBaTh. TakuM 4YWHOM, (OpMyeThCcs amMOiBaJIeHTHAa MaTepiajabHO-
AYyXOBHA TPUPOJia JIIOJUHU, CBITOTJISIIHA HACTAHOBA SKO1 3aJICKUTh BIJ
JOMIHYBaHHSI OJTHOTO 3 PaKypcCiB aHTUHOMIYHUX XapaKTEPUCTUK (MaTepist
YM yX) Ta BIANOBIIHO MPOABISIETHCS K Eroizm um AnbTpyism.

Eroi3m ta iioro kpaitHsi popma eroueHTpusM BKe JOCTaTHHO MPOSIBUB
cebe sIK Ha OCOOMCTICHOMY, TaK 1 Ha COLIAJIbHOMY PiBHI: PO3/IJICHHS Ta
KOHKYPEHIIisl 3arOCTPIOIOTHCS, CTPAXKAAHHS 301IbITYIOTHCS.

3aKOHOMIpHUM PO3BUTOK — LMBUII3AIINHI TpollecH TeXHi3alii, a
ChOTOJIHI BXK€ W TyIo0anbHa AiKATaI3amid, (GOpMyIOTh HOBI BUKIIUKHU B
CBIT1 Y BUIJISIZII BTpAT poOOYUX MICIb U MMiIBUILIEHHS PiBHS O11HOCTI.

[locTaBUMO  €KCUEHTpUYHE MHUTaHHA. A 4YM TOBUHHI JIIOJU
npaitoBatu? Uu 3apanu mpami MU npudnui B neu cBit? Yu 3pobuna
npars Hac MmacHuBilMMu? MOXIMBO Halle 3AIMCHEHHS fK JIIOJAUHU
[ojiArac B 1HIIMX AakIleHTaX Hamol JISIBHOCTI. MOXKIMBO HAallle
NPU3HAYCHHSI, 3aBASKU POJOBOI TBOPYOI O3HAKH, HAJaTH CBITY BHIII
ceracu? Tomal TOIIJIBHICTS BCHOTO IIMBUII3AIIMHOTO CTAHOBJIEHHS MOJISATAE B

5IHeJIep M. INonokenne uyenmoBeka B Kocmoce // TIpoGinema denoBeka B 3amajHOM

¢mnocopun. Cocr. u  mocumecn. IL.C. Typesuua; OO6m. pea. H.H. Ilonosa.—
Mocksa : U3natenscTBo «IIporpeccy, 1988. C.31-95.
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TOMYy 1100 BiATBOPUTH YMOBH [IJIi TBOPYOTO 3AIMCHEHHS JIOJUHM, IS
BJIOCKOHAJICHHSI CBOTO BHYTPIIIHBOTO CBITY, CBOEI JYXOBHOI MPUPOJU Ta
CB1IOMOr0 icHyBaHHA. Ha cyuacHOoMy ertami Jt0JIcCTBa CTBOPEHI BC1 YMOBHU
JUIsE TOTO MO0 JIOJMHA 3aMHUCIWIIACh PO CEHCHU Ta CBOE ICTUHHE
npu3HaueHHs. [Ipu 1boMy JIOAMHA HE BIJMOBJISIETHCS BiJl aKTHUBHOI
TUSIIBHOCTI, BOHA TBOPUTh KYJIBTYPY SIK «JIPYTy MPUPOIY», alle K IpHU
IbOMY IMpalsg He Mae OyTH CTpPa)KJaHHSAM, HACUIBLCTBOM HAJl CBOEIO
NPUPOJIOI0 YW HEBUMNpaBAaHUM O00B’s3koM. Ilpanst mae npuHOCUTH
3aJJ0BOJICHHS Ta peaJli30ByBaTH JTyXOBHHUM 3MICT JIOJAUHU. IncanbHa mpars
I BiJIJIaBaTu ce0e Ta OTPUMYBATH BiJl IIbOTO TAPMOHIMHUN CTaH, B SIKOCTI
Oamancy ¢opmu # 3MicTy, Matepii ¥ Ayxy, TUIECHOTO W JyIIEBHOTIO,
COIIAJILHOTO ¥ 1HMBIyaIbHOTO.

Came TOMy MOJIITUKA CTBOPEHHS POOOYMX MICIH 3apaiu poOOUMX
MICI[b Ma€ OyTH TOJ0JIaHA HOBUM PIBHEM YCBIJJOMJIEHHSI COLIQJIbHOT
oprasizaiiii cygacHoro Oytts. PoOoTu3zalis Ta AipKuTaiizalis 0araTbox
MPOIECIB, M0 3a0e3Me4yroTh ICHYBaHHS JIOJUHM — II€ EBOJIIOIINHUN
pIBEHb IUIAHETapHOT IUBLII3AINT JJIs pealtizallii BUILOI MPUPOIN JIIOANHH,
il TBOPUOTro MOTEHITIAITY.

Bupnarni Gi3HeCMEHM, IO CHOPUSIM 3MIHI Cy4acHOTO CBITY, Taki SIK
Mapk Iykepbepr, bian I'eiitc, Inon Mack, KOHCTaTyBajJd HacCTyIl
TEXHOT'CHHOI ITUBLII3aIll Ha JIOAUHY, aje K BOHM PO3YMUIU IO JIIOJIUHA
Ma€ CbOTO/IH1 ICHYBaTH B IHILIMX YMOBaX. B 11boMy 3B’SI3Ky HE TE€XHOJIOT1I,
a poJib JIOJUHUA B €KOHOMIIl i y couliyMi B IUJIOMY, MOX€ He3abapom
CTaTH HAUOLIBIIOK MTPOOIEMOI0, 110 TOTPEOYE BUPIIIICHHS.

ChorojiHi, 3a colliaJlbHUMH OIIHKaMH, TTOJIOBHHA BCIX pOOOYMX MICIIb
3HAXOJMUTKCS ITiJ] 3arpO3010 aBTOMATH3aIlli, a 3aBJISAKU JIIJPKUTATI3aIlll Oyae
JIKBIOBaHA MPOTAroM HacTynHux 20 pokiB. BiabIIICTH TpaguIIiHO
3alHATUX MOcajl, BIpOoriaHO 3HUKHE A0 2035 poky, 1 iX 3aMIHATH pOOOTH 1
IITYYHUH THTENEKT, sIKi € OUIbIlll e(PEeKTUBHUMU, HATIMHUMU, OC3MCYHUMH,
HIK TMpaliBHUKU-TIOAM. B CBITI aBrOMaru3amii 1 IITYYHOTO I1HTEJIEKTY
BUHUKAE aKCIOJOTIYHUN JHCOHAHC. 3 OJHOTO OOKYy, BECh PO3BUTOK
TEXHOTE€HHOT'O CYCHIJIbCTBA OYB CIPSAMOBAHMI Ha TOKPAIICHHS >XUTTS
JIFOJIMHU, IUJISTXOM 3BUIBHEHHS i1 BiJ TSKKOI Ipalll, 3 1HIIOro 00Ky — B CBITI
HE TUIbKW HE 3MEHIIUJINCh CTpaKIaHHS, a TUTaHHS BUKUBAHHS JIFOJCTBA
3arOCTPIOIOTHCS 3 KOKHUM POKOM, 301IBIITYIOUN €KOJIOT1YHI, TEXHOTCHHI,
iH(dopMaliifHi BUnpoOyBaHHs. BuUHUKae cllyllHE NMUTAHHS: YU CTAIH MU
[IACJMBIIIUMUA B PE3yJbTaTl HECKIHYEHHUX 3MIH OJHIEI MaTepiaibHOI
dopmu Ha 1HUTY. Un BinOynacs 3 po3BUTKOM 30BHIIIHIX (OPM iCHYBaHHS
3MICTOBHA, CyTTEBA €BOJIIOLIIS JIFOIUHU?
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KoxHOro jgHs TeXHiI4YHA 1HJIYCTpIs MPAIOE€ HAJl 3HUIIECHHSIM POOOYMX
Micip. Y GimbmiicTs moneit CIIpUiiMac 11e sIK Tparejiro s cede, Tomal K
TEXHOT€HHUM PO3BUTOK NOKJIMKAHWM 3BUIBHUTH JIFOAWHY Bij Mpaii Ta
HaJIaTH iX MOXKJIMBICTh BJOCKOHAIIOBATH CBO1 BHYTPIIIIHI, CYTO JIFOJCHKI, a
HE TBAapUHHI SIKOCTi. PoboTa Bce OubIle cTae TsArapemM Ta HEOOX1THICTIO
BIDKUTH, OTPUMABIIH TPOII, a HE BUZHAYAIBHOIO CPEPOIO KUTTA JTIOIUHU
B sIKIil BOHA 3HAXOJIUTh PAJICTh peatizallli came JIFAChKOT HEIOBTOPHOCTI.
[Ticist MOCTMOAEPHOTO HITUII3MY, AEMpecii Ta MOCTTyMaHi3My KiHI XX
CTOJITTS, MeTaMoJiepH modaTky XXI c¢T. 3 HOro OHOBJICHHSM BHIIHX
IIHHOCTEM Ta 1J€aliB KJIACUKHU, TPaHC(HOPMYEThCS B COIiyMi uYepe3
KapJAWHAIbHI CBITOIVISIAHI 3MIHM Ta LIHHOCTI, CEpeJl SIKUX JIOMIHYIOTh
IIUPICTh, BIIKPUTICTh, YYTTEBICTh, emmaris. CaMOLIHHICTh JIOAWHH, il
1HIWBIyaJlbHA HEMOBTOPHICTH Ta TBOpYA peadizailis He Mae OyTu
MOB’si3aHa 13 CyTO TMparMaTM4YHOK MOTHBAIIEID BKUBATU 3aBASKHU
ErOLCHTPUYHIM CHPSIMOBAHOCTI CIIOKHMBUOrO CYCHIIbCTBA. B  Takomy
MorIsiAli  Ha TMpoOJeMy MNUISIXM 11 BUPIINIEHHS 3HAXOASATHCS —I03a
€KOHOMIYHOIO TUIONIMHOK B cdepl KapAUHAIBHOI 3MIiHU CBITOTJISIAHOI
napajurMm cy4acHocTi. MeTa JIF0AChKO1 MisIbHOCTI — HE 3apOOUTH POl
Ta MaTepiagbHO cebe 3ale3neunTH, MATpUMaBIK (Gizuu"y dopmy, a
MaKCHUMaJIbHO CKOHIIEHTPYBAaTUCS caMe€ Ha JItoJcbkomy. Ile cBIT BiiHOCHH,
MoOpalJli, IIHHOCTEM, CMHUCIIIB.

Came TyT mpuxoAuTh A0 4Yacy koHIemniis OCHOBHOTO J0XOIy, SKa
BXK€ JIEK1JIbKa CTOJIITh BU3PIBAE ¥ MEPIOAMYHO 3HAXOAUTH KOHIIENITyaJbHE
odopmieHHs B (dinocopcrkomy kKoHTEKCTi. B 1516 porri JIOpA-KaHLLIED
Awnrnii Tomac Mop onyOiikyBaB IikaBy KHMIY Mija Ha3Boro "Yrtomisg"
YTomist — 11e MicIie SKOro He ICHye. AJie K MU MaeMo 0arato NMpHUKIadiB,
KOJM YTOIIsSI OTPUMYE TONOC, TOOTO iCHYIO4E Micle. YTOIis — 1€ MPOEeKT,
MOJIeNlb, Y BUIUISIAL 17€i, siKa, SK 1 BCl Hamll TyMKH, IOpUpEYeHa Ha
peanizanito. MU He MOXEMO BUI'aIaTH TOTO, 4YOr0 He Moxe OyTn. M Ko
MU O3WpHEMOCS Ha3aJ, TO TM00AaYMMO, IO HAIl CY4YaCHHM CBIT II€
peanizailisi 1eMoKparii, cBOOOM, T€HIEPHOI PIBHOCTI, SIKI OyJIM yTOII€I0
me B XVII-XVIII cr. Yromii MarTh BIACTHUBICTH CTAaBaTH HIHCHICTIO.
[ToBepnyBmuch g0 Tomaca Mopa, Mu GayuMO IO MUCIUTENIb MiTHSB
MUTaHHS 1I0JI0 CTBOPEHHS CUCTEMU CIIPaBEIJIMBOTO PO3IOIIIY OaraTcraa.
Moro koHmemis PO Te, 110 BCI JIIOJIM MAIOTh MPaBO Ha MOCTIMHUNA JOXI,
nmoyvayia akTUBHO BKOPIHIOBATHCS B yMaX YUEHHX.

g imes otpumana po3BuTok y XVIII cTomiTri 3aBISKK aHTIIO-
amepukaHcbkoMy wmuciutento Tomacy Ileitny, skuit B 1797 poui

6MopT. Yronus. - M.: Hayka, 1978.
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npejcTaBuB  podoty "ArpapHa cropaBelIMBICTH', 7€ 3ampornoHyBaB
OJIHOPA30BO BUILJIAYyBAaTH MIHIMaJbHUI J0Xia ocobam crapiie 21 poky. A
JOKEPEIOM JOIOMOTH, Ha AyMKy IleiliHa, MOrim cratu MOJATKU Ha
BJIACHUKIB 3€MEJIbHUX JIJISHOK.

Tema po3nonuly J0XOIy cTaja IIe MOMYJISIPHIIIOW Ha MoYatky XX
cromitTsa. Toxi Oputanchkuil iHxkenep Kmidpdopa Jyrnac 3anponoHyBas
CBITY Teopno COIIIAJIHOTO KpeauTy. Y CBOIX poboTtax "EKOHOMqua
nemokpartisa", "Kpenutna Bnaga 1 gemokpartis”, "ComianbHuil kpeaut"
aBTOp OOIPYHTYBaB 1/I€10: KOXHOMY TPOMAJSIHUHY HAJIC)KUTh 4YacTKa
HallloHaJIbHOTO OararcTBa. TOMYy CYCHIJIBCTBO ITOBUHHO PO3HOAUISTH
HalllOHAJIbHI JUBIJACHIN K O€3BIJICOTKOBUU KPEAUT MIXK yciMa 4YJ€HaMU
cycninbcTBa. Ane x 70—piunuii nepion couianizmy PagsHcekoro Coro3y
JI03BOJISIE€ 3pOOUTH BUCHOBOK PO HETOTOBHICTH JIIOJUHU IIOJ0 peaji3arii
7€ coulanbHOoi piBHOCTI. YoMy Teopii coiiani3My Ta Mailke KOMyHI3MY,
K BEJIMKI 17Iei CpaBeIJTMBOTO ICHYBaHHsI, HE CIIPAIIOBATIN B PAASTHCHKOMY
npocTopi? YoMy KOMYHI3M TaK 1 3aJIMIIAETHCA KPACUBOIO YTOMIEIO, SIKY HE
cripuiiMae cydacHa BKpall mOparMaTdyHa JIOAWHUA. ToMy 110 17aes
coIiajizMy Ta KOMYHI3MYy — aJIbTPYiCTU4HA, a CBIJIOMICTb 3ajIuIlIajach Ha
PIBHI €roiCTUYHOIO CIIOKMBAHHS, MAaCIITa0M SAKOTr0 BCe OUIbIIE ¥ OibIIe
3pOCTal0Th, a 3HAYUTh 3POCTAE W KOHKYPEHIIisl, 00poThOa, HANPYKEHHS I
K HaCHiOK cTpaxaaHHs. [Ipu nboMy ampiopi, KoXHa JIFOJJMHA MA€ MPABO
HE MIPOCTO Ha CBOE ICHYBAHHS, a 1 HA MO3UTHUBHE, IIIACIUBE ICHYBaHHS.

[IpaBo Ha icHyBaHHS 1i¢ 0a30Ba colllaJibHA KaTeropis, ska Mae
OHTOJIOTIYHE OOIpyHTYBaHHS: byTTs sK Take Mae yHiBepcalbHYy
XapaKTePUCTHUKY, Ka Ma€ GOpMYyBaTH COLlaIbHI, MOpPaIbHi, MOJITUYHI Ta
€KOHOMIYHI BIJHOCWUHH. YHIKAJIBHICTh JIFOJIUHUA IIOJSITa€ B MOKJIUBOCTI
YCBIJIOMJIIOBaTH CBOIO 3I10HICTH Ta MOTPEOy HE TUIBKU CHOXKHBATH, a U
B1/IJaBaTH.

Tomy anpTpyiCTMUYHA CBIJIOMICTH BHCTYIAE YMOBOIO peaiizali
COIlIaJIbHUX TIPOEKTIB €BOJIOIIMHOTO PIBHA B dYac rjodamizamii Ta
TeXHI3alii cycniibctBa. B 1mbomy 3B’s3ky, OCHOBHHUM — JOXIT
MPEACTABISIETECA HAMOUIBIN aeKBAaTHOK KOHIICTIIE I Iboro. BoHa
BIJIKDUBAE MOXJIMBICTh 3pPO3YMITH €IWHY TMPUPOAY CBIAOMOCTI Ta
MOXIJIUBICTh 00’€HyBaTHUCs, 30epirarouv CBOIO 1HJAWBIAYyaJdbHICTh. B
Takux ¢GopMax ICHYBaHHS JIFOJWHM, IO 3BUIbHEHA BiJ JKOPCTKUX
3000B’s13aHb, Ma€ MOXJIMBICTh YKPINUTHUCS B CBOill HEMOBTOPHOCTI Ta
JIO3BOJIHTH COOi POOUTH Te, IO BOHA MOXe 3a Haiikpamie. M Tofi crparroe
BUINIA JIIOJIChKAa MpHUpoJa — moTpeda BiggaBaTH, IUIUTHCS, JOIOMaraTw,
CIIBUYBATH Ta MPOSBIATH €MIATIIO.
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Tak popMyBaHHS anbTPYiCTUUHOI CBIJOMOCTI II€ €BOJIIOLIMHUNA eTar
PO3BUTKY JIFOJCTBA. MU «IIpupedYeH1» Ha ajabTPyi3M, 00 11e mpupo/ia HaIIol
BHYTPIIIHBOT JIFOAUHU, HAIOTO BUIOTO 1.

HeBunaakoBo 10 NOHATTS «adbTPYi3M» HAYKOBI[l IPUXOJATH TIJIbKHU B
XIX croniTTi, B 4ac, KOJM MparMaTu3M Ta KOH IOHKTypa €rOlEeHTPUYHOI
CB1JIOMOCTI B)K€ T'OJIOCHO 3asiBiisi€ Ipo cede. TepmiH «albTpyi3M» BBOJIUTH
Ortoct Kout, B 3HaueHHi nii Ha OJiaro iHIIOTO 1HAMWBIIA a00 TPyNH B
UJIOMY, TMOB’Si3aHOT 13 BUTpaTamMu [Jii TOrO XTO nie’. Bsaram 3
aNbTPYICTUUHOIO TPUPOJO0 JIIOJMHM I TOB’s3aHa TOJIOBHA O3HAKa
comianbHOCTI JroauHu. IIpote, Bce 11e, 3Bu4aiiHO, He 03HAYae, 110 J0 TOro
sk KoHT y cBoiif «CucteMi NO3UTUBHOL MOJITUKUY» BIIEPIIE BUKOPUCTAB 1€
MOHATTS, B icTOpii 3axigHoi ¢inocodii HE iCHYBaJIO TOMIOHUX 1JEH.
[Ipobsema dYecHOT Ta JOOPOYECHOCTEHM MPOHU3YE BCHO  CBITOBY
¢d110codChKy Ta peniriiHy AyMKY 3 JaBHUHU JOTenep. Aje * BBEICHHS B
XIX CT. HOHATTS «aJdbTPYi3M» BIAKPUIIO JOPOTY HAYKOBOMY BHUBUEHHIO
MOBEJIHKHU, SIKa TOYHO XapaKTepu3ye JIOJUHY SK ICTOTYy, IO Yepe3
COIIAJIbHICTh pealli3y€ CBOK BHYTPIIIHIO Tpupoay. Tomy iHTepec Ta
3aTpeOyBaHICTh WIOJ0 AJbTPYiCTUYHOI CBIIOMOCTI W SK TOXigHE —
aNnbTPYiCTUUHOTO crnoco0y »kUTTs, 3HayHO 3pic. Cam KoHT OynyBas
pPO3yMIHHS albTPYyi3My Ha MPOTUCTABIEHHI €roi3Mmy, HACIIAKU SKOTO
ChOTOJIHI PYWHIBHI SIK JUIi OKpPEMOi JIIOAWMHHU, TaK 1 IS TUIAaHETapHO1
KyJbTYpPH B LIIIOMY.

[TocnigoBauk Konrta I'epbepr CrneHcep ToBOpUTH, IO €roi3M IIe
HUOKYUI €BONIOUIMHUI 11a0elb, AKUWA 3aBXKIU NEepeaye anbTpyizmy. Bin
BUIIPABJIOBY€E CBOi TMOTJSAAM BUXOASYM 13 TOrO, IO MaTepiaJbHO HE
3a0e3neyeHa JIOJMHUA BUIJISAA€ HEUIACIMBOIO W HIKOJM HE MpUiiie 10
anprpyictmunnx  morsriB’.  Ilorommmocst i3 CoeHcepom, 1o
MOPAJIICTUYHUM albTPyi3M, IO CTaBUTh 3a METY BijjaBaTu ceOe 3apaau
3aJI0BOJIEHHS CBOIX amOilliii MPU3BOAUTH A0 padiHOBaHUX (HOPM €roizmy.
Tomy, iICTUHHUI anbTPYi3M — 1€ HI MOKEPTBA, HI HACUILCTBO HAJl CBOEIO
€roiCTUYHOIO MPUPOJIOI0, HI JEMOHCTpAIlisl CBOIX YECHOT, HI OYiKYBaHHS
CXBaJ€HHS Ta BHUHAroOpoJyd, a 3BHYAMHA SKICTh JIIOJACHKOI MPUPOAHU.
VY cBiIOMIIEHHS IILOTO U MPU3BOAUTH HAC JI0 ANbTPYiCTUUHOI (popMu OyTTH,
7€ 4Yepe3 YCBIIOMJICHHS CBO€l €BOJIOLII, HUISIXOM PO3KPUTTS CBOTO
BHYTPIIIHBOTO MOTEHIlaly, CBOrO ICTUHHOrO I, CyCHuIbCTBO HIOJEH 1
MOXe JIATH [0 BIPOBAKEHHS KoHIENIli OCHOBHOTO JOXOMy, SK
€BOJIOINIHOI  (OPMHU  COIIaJIbHO-€KOHOMIYHOI ~ OpraHizaiii  Joaci

"Comte A. System of Positive Polity. L., 1875
8SpencerH. ThePrinciplesofEthics. Vol. 1. N.Y., 1896
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PO3IIMPEHOI CBIJIOMOCTI, IS SKUX BIJIJIaBaTH HE MOOJMHOKA Jisl, BUMHOK
YU TOKEPTBa, a HOpMa ICHYBaHHS. AJIBTPYi3M SIK €BOJIIOLINHY (dopmy
CBITOIUISIAYy JIOAWHU Ta CYCHUIbCTBA JOCHiKyBalu Eminb Jlropkreim,
I'eopr 3immens, CtuBen XiTiiH u CtiBeH Beiic, onocepeakoBano Makc
[lenep, BUOYI0BYIOUM CBOi OOIPYHTYBaHHSI Ha JIOBU3HAYECHHI aIbTPYyi3My
yepes KaTeropii Mopali.

BusnauanbHOIO IS A0J1 MOpajl 1 alabTPyi3My B COIIIOJIOri cTaja
teopist aii Tonkorra [apcorca’. Moro MeToro 6YI0 CTBOPEHHS CHCTEMHOT
MOJIEN1 Jii, HA OCHOBI 3MIHM THIIOBUX €rOICTUYHUX XapaKTEPUCTHK Ha iX

aNbTPYICTUUHY  TPOTHICKHICTh: €(EKTUBHICTH —  HEUTPaIbHICTH;
opieHTaIllsi Ha cebe — OpieHTalllsl Ha KOJICKTUB, MNApTUKYJIApUIM —
yHIBEpcali3M; TPUINKUCYBaHHS —  JOCSATHEHHs; Jauddy3HICT —

crietriuHICTh. I XapakTepUCTUKHU albTPYi3My OPTaHIYHO BIJMNOBIAAIOTH
0azoBuM npuHnMnaM OCHOBHOrO JI0XOly, a camMe O€3yMOBHICTb,
yYHIBEpCaAIbHICTh, MEPIOIUYHICTh, HETOBEPHEHHS (BIJCYTHICTh 3BITHOCTI),
1HUBITyaTi3ais.

Buxoasuu 13 03HaK anbTpyizMmy (pOpMYIOThCA U COIllajbHI HACTAHOBU
CB1IOMOCTI B peanizallii koHueniii OCHOBHOTO T0XOMdY:

1. 3aMOXKHIM 4WJIE€HAaM CYCIUIbCTBA MPUPOJHBO MPUTAMAHHO
B1/IJIaBaTH Ha MiATPUMaHHS BCl€l CUCTEMHU, TOOTO THX, XTO HE Ma€ I'POIIICH,
pobotu, JoMy.

2. VBipUTH BCIM 4YiI€HaM CYCHUIbCTBA, LI0 HAKOMHYEHHS HE
pOOUTH JIIOUHY IIACIUBOIO — TOMY NEPEPO3NOLIT Belle O FapMOHIHHOTO
CTaHy BChOT'O CYCITLJIbCTBA

3. BignoBimaibHO BITHOCUTHCS JO OTPUMAHUX TPOIIEH Ta
aNbTPYiCTUYHO B1JIJIaBaTH CYCHIIbCTBY CBOT MOJIMBOCTI.

TakuM 4YMHOM, YCHIIIHICTH peanizaiii KoHueniii OCHOBHOTO JT0XO01y
noJisirae, TepIl 3a BCE, Y CBITOTISIAHIN TpaHcdopMarii Ha NHUISXY 0
aNbTPYi3My SIK MPUPOAHBOT (POPMU CYCHUILCTBA MalOYTHBOTO Ta TyXOBHO1
€BOJIONII BHYTPIIIHBOI CYTHOCTI Ta poaoBoi o3Haku moauHu. O.I1.
bnaBatcbka B cBoeMy TBOpi «3070Ti CXOAWHM» BU3HAYWJIA TPUHIIUI
anpTpyizmMy nayxe mnpocto: «HeszamnsimoBane XKutts, BiakpuTa ayiia,
YUCTE Ceplie, CHEPTIMHUN IHTEJIEKT, He3alloOpeHe AYXOBHE CHPUUHITTS.
Ham 3amumunocss 3poOUTH albTPyi3M — MPAKTHUKOIO MKUTTA KOXKHOTO.
BnpoBamxkennss konueniii OCHOBHOTO JI0XOMy Ha JOKaJIbHOMY 4YH
JEpKaBHOMY PIBHI € MPUPOAHBOI (OPMOIO MPOSABY ANBTPYICTUYHOL
CBIJIOMOCTI B TME€pioj] KapJAMHAJIbHUX 3MIH B PO3yMiHHI NPU3HAYCHHS
JIOIWHY, 11 COIiaJbHOI aKTUBHOCTI, CBIJIOMOT'O BIJTHOIIICHHS 110 Mpalll Ta

9l'IapCOHc T. O cTpykType connanbHoro aeicteus. — M.: Akanemudeckuit mpoekt, 2018.
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OTPUMAaHHS 3aJI0BOJICHHSI B1JI MOKPAIIICHHS KUTTS KOKHOTO Ta CyCIJILCTBA
B IILJIOMY.

OCHOBHUMH BE3YMOBHMH JOXIJI:
CYCHIJIBHUHA TAC HA KOPIIOPAIIII

Mapuna Cepeiiena Ilauwkesuu
Ykpaina
Jokmop exoHomiunux HAyK, npogecop,
3agidysay kageopu oONIKY i ayoumy
HTY «/[ninposcvka nonimexuikay

«3 sikor0 emortriero Bu xkuBeTe?» — 3anuTan y MOJIoAl YKpaiHU BIKOM
18-29 pokiB Ha 3aMOBJICHHS MOMYJISIPHOTO COLIaJIbHO-MOJITUYHOTO IIOY
VYkpainu «CBobOoga cinoBa Casika Illyctepa» 24.04.2020. Binmosimai
PO3MOJUIMIINCS HACTYMHUM 4YuHOM: 49% — Haji€lo Ha 3aBTpallHid JCHb,
39% — cTpaxy 3a 3aBTpallHiil JieHb, 12% — NpPUHIKEHHS Yepe3 YMOBHU
SKHTTS .

He 3Baxatoum Ha Te, mo wmaibke 50% wmonomr YkpaiHu MaroTh
MO3WTHUBHI €MOLIi II0JI0 BIIACHOTO KUTTS, TpoxXu Oubie 50% BiIUyBalOTh
HEBIIEBHEHICTh Ta HE3aJ0BOJICHHS. Ha Ham morisa, Take ciiBBiAHOIICHHS
HE MOXE XapaKTEpU3yBaTH CydaCHE YKpalHChKE CYCHIJIbCTBO, SIK CTIHKE
JUIsl PO3BUTKY Ta HAPOIICHHS JIIOJACHKOro Kamitainy. Baxko nependauntu
Yy 3MIHWIKCS O BIAMOBIAI MOJIOJUX YKpAiHIIB, SIKOU iM 3ampOIroHyBaIu
MaTW TapaHTOBAaHWUM, OJIHAKOBUU [Ji BCIX, MEPIOJAMYHO CIUIAYyBaHU
OCHOBHUU 6e3yMOBHHﬁ noxij. lle nuranusa notpedye JOCTIHKEHHS, aje 3a
CBOEIO 1/16€10 €KOHOMIYHUI 1HCprMeHT 0a30BOrO 6e3yMOBHor0 JIOXO01Ty
CIOPSIMOBAHMM, y TOMY YHCIi, 1 HAa HAJaHHA JIOJWHI BIEBHEHOCTI Yy
3aBTPAIIHbOMY JIHI, TapaHTIi HA ICHYBaHHS Ta CBOOOIM Iiii.

[IponioHy€eMO y CBITJII CydYacCHMX €KOHOMIYHHMX TE€OPid CTEHKXOJAepiB
Ta areHTiB Ha MpoOJeMaTUKy 0a30BOro 0€3yMOBHOTO J1I0XO1y MOJUBUTHCS
HE CTUIBKM 4epe3 TMpuU3My MOHETapHO1 (IpoIIOBO-KPEIUTHOI) abo
¢ickanbHOI (MOJATKOBOI) MOJITUKH, CKIIBKM 4Yepe3 MPU3My OCHOBHHX
YYaCHUKIB €KOHOMIYHOrO mpoiiecy. HeoOximHO paTu BIANOBIAL Ha

0 Cpoboma cmoBa Casika lycrepa — 24.04.2020 — nmnoBHuit Bumyck //

https://www.youtube.com/watch?v=cnge6moslisu(1:33:51).
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nutanHsa: XTO came mnoBuHEeH 3a0e3nedyBaTd  0a30BUM  JIOXI]
rpomaggHaM? XTO camMe NMOBHHEH 3aXMINATH iX €KOHOMIYHY CBOOOIY?
TyT JOOLIIBHO 3ayBaKMTH, IO IIOHATTS «EKOHOMIYHA CBOOOJa» —
OaratorpaHHe i IMIMPOKE y PO3YyMIHHI, 1 y €KOHOMIUHIN MPaKTHUIl € TaKi
MEXaH13MH, SIK MiHIMajJbHa 3apo0iTHA IaTa, MEHCIHI BUILIATH, COIialibH1
NUIbIY, 1HACKCAIlid BUIUIAT Ha KOeiuieHT 1HQIISIIT TOIOo, K1 MOKJIMKaH1
HaJlaBaTH JIIOJUHI €KOHOMIYHMH 3axucT. OaHak, (pakKTHYHO B €KOHOMIIII
YKpainu pe3yJbTaTUBHICTh IIUX MEXaHI3MIB MaiKe HiBEJIbOBAHO yepe3 ix
HIDKYUM 32 TIPOKUTKOBUN MIHIMYM piBE€Hb. TOMY, PO3IIISal0YM MUTAHHS
PO TapaHTa OCHOBHOTO JIOXOJy, TOBUHHO OYTH UITKE YCBIJJOMJIEHHS TOTO,
AKAW KOIIMK OCHOBHUX TNOTpPeO 1€ JJ0XiJi MOBUHEH 3a0e3leuyBaTu
peanbHO. Y TPOTUBHOMY BHIIQJIKy BIH BTPAaTUTh CBIif COIllaJibHO-
€KOHOMIYHUN CEHC, K BTPATHJIO CEHC Ta BUKJIUKAJIO OOYpEHHS cepe
MCHCIOHEPIB YeproBe MIABUINEHHS TieHCI B Ykpaini y 2019 p. B
cepeaaboMy Ha 10 rpH, 1mo ekBiBagentno 0,5 $ CIIA. Omke vy
MOJATBIIUX MIPKYBaHHSIX OyJAeMO BHUXOIUTH 3 TOTO, IO peabHUI
OCHOBHMM JIOXIJT [IMCHO JO3BOJUTh YHHUKHYTU BITUYTTS CTpaxy
3UIMIIUTUCA TOJIOJJHUM 0€3XaTYeHKOM Y 3aBTPAIIHHOMY JIHI.

TeopeTuku KOHIIEIIi OCHOBHOTO JOXOJy 3a3BHYail MOCHJIAIOTHCS Ha
JepKaBy, SIK TOJOBHOTO aKTOpa Ta €JIMHOTO rapaHTa HOBOT'O COIliaJbHO-
€KOHOMIYHOTO YCTpOIOll. OnHak, y 1bOMY MOXKHaA 3HAWTH TICBHE
IPOTUPIYYS 3 EKOHOMIYHUMH peallisiMU ChorojieHHs. [IpoTsirom necsatupiv
OPOTPECUBHOIO Ta TMAHIBHOIO EKOHOMIYHOIO MOJEIUII0  PO3BUTKY
BBAXKAETHCS  JIIOCpabHUNA  JU3allH  BIJHOCUH MIXK  IIOMUTOM  Ta
MPOTO3UIIIEI0, AKI BHUCTYNAIOTh CaMOPETYIIOIYUMH CHUJIAMU PUHKY Ta
po3Butky. Iliii Moxeni xapakTepHl KOPCTKUM PO3MOALT  Mparll,
criemianizamis, KOHKYpPEHIlIS, CHJla TPUBATHOI BJIACHOCTI, IIJILOBHUI
npudytok. Il wmonmens crama CTpPUXKHEBOIO I ToOamizamii  Ta
BUHHUKHEHHSI TpPaHCHAI[IOHAJIBHUX KOpPHOpaliid, 4ui aKTUBU, BHUPOOHUUI
nporiecy Ta (IHAHCOB1 peCypCcH PO3MOIITICHI MK PI3HUMH KOHTUHEHTAMHU
3a TPUHIUIIOM €KOHOMIYHOI BUTOJM Ta JIOTICTUYHOI JOINIJIBHOCTI. Ska

“Jones, D., & Marinescu, I. (2018). The labor market impacts of universal and permanent
cash transfers: Evidence from the Alaska Permanent Fund (No. w24312). National Bureau of
Economic Research.

Tideman, N., & Tsang, K. P. (2010). Seigniorage as a source for a basic income
guarantee. Basic Income Studies, 5(2).p. 1-6.

Van Parijs, P. (1992). Arguing for basic income (Vol. 995). London: Verso.

Andre Coelho. Ukraine: basic income experiment has started being prepared in
Ukraine. BIEN / Basic Income Earth Network(12 december 2018) I
https://basicincome.org/news/2018/12/ukraine-basic-income-experiment-has-started-being-
prepared-in-ukraine/
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poib JepKaBu Yy Lii Mojem? JlekimapaTHBHO 3 YaciB KeiMHCiaHCTBa
nmibepaibHa PUHKOBA MOJIEIh EKOHOMIKH CIHUPAETHCA Ha OOMEXKEHY
peryiasaTUBHY (YHKIIIO JeprKaBd, TOOTO JeprKaBa BUCTYNA€ HEBUIUMHUM
aKTOpOM, SIKMU Yy pa3i OyAb-sSKUX HErapas3/iB OJpa3y JOINOMOXKE PHUHKY
(momuTy Ta MpOIO3ullii) BiTHOBUTUCS. Pa3oM 3 TUM, Ha HaIll TIOTJISI, POJIb
JepKaBU, a TOYHIINIEC PIBEHb il BIUJIMBOBOCTI Ta BIUIMBY, (aKTUYHO €
MIHIMQJIbHUM, SIKIIIO HE Ha3BaTHM HOro TakuM, M0 mparHe Hyds. Ha
MIITBEPXKEHHS MpoaHaizyeMo aianor Mk npesugeHtoM CIHIA bapakom
AGaMo10 Ta OJHUM i3 3aCHOBHHKIB Kopmopariii Apple Crisom JI)xo6com,
AKUA CTOCyBaBCA cepho3Hoi juisi  exoHoMiku CIHIA  mpobiemu
KOHIIEHTpallli BUPOOHUIITBA MYJbTHHAIIOHAIIBHUX KOPHOpAIii y 1HIIKUX
KpaiHax Ta CKOpoueHHs pobOouux wMicub y CIHIA. Ha wHamaranas
npe3ugeHTa O6aMu BUPIIIUTH 110 TpoOJieMy Ta Ha MUTaHHS, KOJIU po0oyl
Micirst moBepHyThest B CIIA, JIxo6c¢ BianoBiB: «BoHu He HOBepHyTBCH»lZ
[Ipesunent CIIA Tpamn, 3akIMKaBIIM TpPaHCHAILIOHAJIBHI KOpIoparii
BUBECTU AaKTUBU 1 BUPOOHUIITBO 3 KuTtaro, y pesyJibrarti OTpHUMaB ix
MepeMiIIeHHS Y 1HII KpaiHu A3ii, aje He IOBEPHEHHS J10 CILA®.

3 MpUBEACHOTO NPUKIAAY BUAHO, IO

no-miepiie, TpaHCHAIIOHAJIBHI KOpIopallii, sKi He BIIYyBaIOTh
MPUHAJIC)KHOCTI JO0 TEBHOI JEp)KaBU, a OMNEPYIOTh y CBITI, MPUIIUHUIU
BIJTHOCUTH ce0e J0 JIepkKaBH, a JepKaBa cTaja JJisl HUX HAJITO «TICHOIO»;

no-Apyre, Jep’kaBa HE MOXKE BIUIMBAaTH Ha IMOBEAIHKY Ta PIIICHHS
ro0anbHUX KOPIHOpalliii, a 3HAYUTh Mail’ke MOBHICTIO BTpaTUja CBOIO
(haKTUUHY pPEryaody QyHKIIIO AJIsi EKOHOMIKH;

MO-TPETE, IEHTP TMPUUHATTA COIIAIbHO-€KOHOMIYHMX  PIllIEHb
NEPEHECEHO Y TUPEKTOPATH TPAaHCHALIOHATILHUX KOPIIOpaIlii.

B Vkpaini Hemae TpaHCHaIllOHAIBHUX KOPIOpalliid, aje € oJlirapxivHi
O13HEC-KJIaHH, SIKI aHAJIOTIYHO BUBOJATH (DIHAHCOBI aKTHMBH 3a KOPAOH Ta
c1a0KO TOCIYXalThCs 0 peKOMEHAAIIN Jep>KaBHUX OPTaHiB BIaIH.

VY 3B’43Ky 3 IUM, SK JepKaBa MOXKe 3a0e3MeUuTH TpoMaJsiHaM
OCHOBHMI 0€3yMOBHHH JNOXIJI, SIKIIIO CKOPIIIE€ 3a BCE € MiJKOHTPOJIHHOIO
Oi3Hec-KopIiopallisiM, 10 O3HAaya€ MPUUHATTS HaWOUIbII CIPUATIUBUX
pillieHb came JiJIs TJ100aIbHOTO BeIeHHS O13Hecy?

Takum uYMHOM, Ha HAIIl TOTJIAN, 3Ba)kKaloud Ha Te, IO PecypcH,
NpOLIECH Ta BJIAJHUN BIUIMB Yy TEMEPINIHIA €KOHOMIUHIN MOJIeNi OUIBIIO0

12 Giinter Walzenbach, Global Political Economy (December 29, 2016) // https://www.e-
ir.info/2016/12/29/global-political-economy/

3 J.R. Reed President Trump ordered US firms to ditch China, but many already have and
more are on the way (September 1, 2019) https://www.cnbc.com/2019/09/01/trump-ordered-us-
firms-to-ditch-china-but-many-already-have.html
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MIPOIO CKOHIIEHTPOBAaHUW Yy TPAHCHAILIOHAIBHUX KOpHopalisiax, TO Yy
MUTaHH1 0€3yMOBHOIO OCHOBHOT'O JOXOJIy HEOOX1AHO 3pOOUTH CYyCIIUIbHUMN
nac came y ix Oik, 1 BUMaratu BHUIUIATH TPOMaJIHAM OCHOBHOI'O JIOXOIY
caMme Bij Oi3Hec-kKopmopalliid. JIOoIiJbHO MOCTaBUTH MHUTAHHS KOHQIIKTY
IHTepeciB MK TpoMaasiHaMu Ta Oi3HecoM. ['poMaisiHu IIYKalOTh
3aXMIIEHOCTI Ta CBOOOJM y BUIJISIII OCHOBHOTO JIOXONY, SIKUM MOBUHEH
3a0e3neuyBaTUCs y TEpIIy Yepry 3 MOJaTKOBUX BiJipaxyBaHb Ol3HECY,
SKUM IIparHe CKOPOYCHHS IIOJIaTKiB Ta 30uIbIeHHS NpuOyTKy. Came 3
I[I€I0 METOI0 TJI00aJIbHI KOpIOpallii po3Milyl0OTh BUPOOHUIITBA Y THX
KpaiHax, Jie 3apo0iTHA IlaTa HaWHMXKYA, a MPUOYTOK JIEKIApYHOTh y THUX
KpaiHax, /e 32 paxyHOK HaWHWXKYMX a00 HYJIbOBHX IOJATKIB BiH Oyje
HaBUIMM. TOX CyCHUIBHUM TMMac Ha Kopropaiii Ta MpeTeH3is
CIIPaBEJIMBOTO  OCHOBHOTO  JIOXOJy IIJIpUBA€ BHYTPIIIHIO  17€H0
TpaHCHAIIIOHATLHUX KOPIOpaIllid — 3HaTH Ta BUKOPUCTATH HAMCIICBIITY
y CBITI pobouy cuiy. KoMy xopmopailii MOBHHHI BUILIa4yBaTH OCHOBHUU
noxia? I'pomagsHam kpaiHu (HaKTUYHOI MPUCYTHOCTI ab0 TpoMajsHaM
KpaiHu OpeHa-npuHanexxHocTi? Tol, Ko MK KpaiHaMu MPUCYTHOCTI Ta
MIPUHAJICKHOCT1 CIOCTEPIracThCA 3HAYHA PI3HUIIS Y 3apOoOITHIN miaTi, TO
yu Oyae BoHa 30epiraTucs Yy OCHOBHOMY JOXOAl W  Hajami
MIITPUMYBAaTUMEThCS ~ HAI[lOHAJbHA JUCKPUMIHAINSI B  E€KOHOMIYHIHN
3aXMIIEHOCTI Ta BIAYYTTI CTpaxy a0o0 HaJli Ha 3aBTpaIIHIN JICHb?

BuCHOBKOM TE3MCHOrO BUKIaAy TEOPETHUYHOTO MOCHIKEHHS MOXKE
CIIyTyBaTH TBEP/KEHHS, 0 TPU HUHIMIHIA €KOHOMIYHIN MOJIes1 BIJIBHOTO
PUHKY, KOHTPOJBOBaHIN TpaHCHAIIOHAJIHLHUMH KOPIIOpAIisiIMUA, MUTAHHS
3a0e3MeyeHHss OCHOBHOrO O€3yMOBHOTO JOXOJy TIOBHHHO OyTH
aapecoBaHe Oi3HEC-CEKTOpPY. Y TPOTUBHOMY BHUIIAJIKy, EKOHOMIYHA
MojeIb MoTpedye nepedopmaTyBaHHS y HANpsiMi 3HAYHOTO ITiACUIICHHS
peasbHOrO BIUIMBY JIEP>KaBU Ha €eKOHOMIYHI MPOIIECH.

IJIESI IMACTS 1 BA3OBU JTOXIJ

Onexcandp Bonooumuposuu Tumodgpees
Ykpaina
Kaunouoam ¢hinocoghcokux Hayx,
odoyenm xkagedpu gpinocoii i nedazozixu
HTY «/[ninposcvka noaimexuika»

B antuuHOMYy CBITI 11ed 1IacTs Oyja MOpeacTaBieHa B PI3HUX
IHTEepIpeTalisix, ajge HalOIbII ITPYHTOBHUM BHUBUEHHSM JIaHOI MPOOJIEMHU
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MOXHa BBa)XaTW BYE€HHA ApicToTens. 3riHO 3 ETUMOJIOTIEI:
«Eudaimonia» (3a ApicTroTesieM — CIpaBXHE MIACT) CKIIAIANI0CsS 3 JBOX
JacTHH — eU (J100po) i daimon (60kecTBO), TOOTO JOCITIBHO 03HAYAJIO, ITI0
no0podecHa JIIOJUHA 3HAXOAUTHCSA MiJ 3acTyMHUUTBOM OoriB. Cifg
3a3HAYUTH, 110 eudaimonia BITHOCUTHCA 10 00'€KTUBHO 0akKaHOTO JKHUTTS,
10 pOOUTH 1€ MOHATTS OUIBIN IIMPOKHMM, HIXK IIACTS, OCKUIBKH ITOTaHi
MOJIii, SIK1 HE COPUSIIOTH NIEPEKUBAHHIO IIACTS, BIUIMBAIOTh HA eudaimonia.

IIpoTsirom 1CTOPpUYHOTO PO3BUTKY JIFOJICTBA, SIK caMa i1esl IacTsl, Tak 1
NUISIXW 11 BUPIIICHHS 3a3Hald KapJAuHalbHUX 3MiH. He cekper, m1o
cydyacHa JIFOJIMHA BxKe He Tibku zoonpoliticon (Apicrorens), imago Dei
(ABryctuH) ajne ¥ (OiIBIION Miporo) homoeconomicus. HampyskeHHs Mix
IparHeHHsIM OyTH CYCIIUIBHOIO ICTOTOIO Ta TMparHeHHSM OTPHUMATH
MaKCUMaJibHy BHUTOJy TMEPEBOJMTH 1JCI0 IACTS B PO3PSAT HETOCSKHUX
ytomiii. ChOrogHi ides HedocsadcHOCMI wacms CTa€ MacoBOK, a
MIParHeHHs JI0 MIACTS MEPETBOPIOETHCS B MOIIYK IUISIXIB «OAYKaHHS» Ta
BIIPOJIPKCHHS.

OaHuM 3 MOXKJIMBHX IUISIXIB 3HATTS HaNpy>KeHHS Mix zoonpoliticoni
homoeconomicus B mparHeHHi JIOJUHU JIO INACTS MOKE BHCTYIATH iJes
Basic Income (besymoBuuii bazoeuii Jloxim). B pamkax 1iei igei
aKTyaJbHHM € TIepeXiJ BiJ HETaTHMBHOI /0 HEHUTpaabHOI KOHIIEIIIi]
moauHu. Taky KOHIEMIIII0 3aIpONoHYyBaja OJlHa 3 yYacHHUIb KOH(EepeHIlii
BIEN 2019 Kpictina I'ipinsitaen (Kristiina Hyryldinen).

«HeWTpanbHa KOHIEMIIIS JIIOJUHU 03HAYAE, 1110 BC1 JIOU PIBHI, IIHHI
1 JOCKOHAJ, K JI0JU, 0e3 OyIb-sKOTr0 MOPIBHSHHSA, SIK 1 BCl 1HII KUBI
icrotu. KoxeH 3 Hac mparse 3pooutu Bce MoxinBe. ChOrojHI B CBITI
OutbIIe JOOpUX crpaB, HiXK 371uX. TIIbKK COpaBM MalOTh 3HAYCHHS, 1
KOKE€H Hece BIINOBIJAJLHICTH 3a CBOI BJIAacHI: KOYKHA 111 MICTUTHL abo
BUHAropoiy, abo mrpad. SIcCHO, M0 B MpaBUJILHUX YMOBAaX JIFOJWHI JIETIIIE
JOCSTaTh yCIixXy, HDbK B OimHMX. OCh 4OMYy KOXXKHOMY MOBHUHHI OyTH
rapaHTOBaHi HAMKpALi YMOBH JUIS [iJHOTO JIFOACHKOTO XKHTTS) .

ToOTO, B 1IbOMY BHUMAJAKYy, SIK 1 B @aHTUYHOMY PO3YMIHHI — IACTS
(eudaimonia = mo6po+3axuct (00riB)) — CKJIamaeTbes 3 JOOPOUYECHOCTI
(moOpux crpaB) Ta 3aXUCTY, 110 MPOIOHYE 171est 0a30BOT0 TOXOY.

[likaBo, 110 HEWUTpadbHA KOHIICMIlS JIOJWHHU, 3alPOTOHOBAHA
(IHCBKOIO  JOCHIHMIICIO, TIEPETYKYeThbCS 3 JOYMKOIO  ITaliiChKOTO
¢inocoda Jxopmko Arambena. B kuuzi 2019 p. «llapctBo 1 Caa»
AraMOeH NpoIoHy€e PO3MIISIAATH ICTUHHY JIIOACHKY MPUPOY B sIKOCTI Paro

Y Kristiina Hyryldinen. From Negative Human Concept to Newtural Human Concept // 19th
BIEN Congress Hyderabad, India. URL.: https://basicincome.org/wp-
content/uploads/2020/01/Kristiina-HyrylainenNA.pdf
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Ha 3eMJl: «JIIOJMHA 3JaTHA Ha BCE, aJieé HIKOMY HIYOIO HE BHHHAY,
WIIOJIMHA — 1CTOTa MOMKJIMBOCTI», «0€3/14 /e, o4l SKUX BIAKPHIIMCS,
BTUIAJIA HaPCTBO Jlyxa 1 J>KMBYTh Ha 3€MJIl B CTaHl paichbKoi
HEBUHHOCTI» . B TaKOMy PO3YMiHHI IACTS MOXXE OyTH PO3TIISIHYTO SIK
00'eKTUBHA po3yMoOBa (opma, 110 CKJIalacs B paMKax MEBHOI KYJIbTypH,
COIIIAJIbHO 3aJaHuM «3pa30K» JIOJCHKOTO 1CHYBaHHS, SKUM BUCTYIA€ B
SAKOCTI MIpH 1HJUBIAyaJIbHOTO Oy TTS.

OTxe, YCBIAOMJIEHHIO 1IHTPOCIIEKTUBHOT'O BEKTOPY IIACTS (SIKUMl, TUM
HE MEHII, HalpaBJICHUW HA30BHI — JIIOOUTH, JApyBaTH, CIY>KUTH) MOXKE
CIIpUATH TEpexiJ BIiJ HEraTuBHOI (TpiX, MPOBHUHA) JI0 HEUTPAIBHOI
(L[IHHICTh, JOCKOHAIICTh) KOHLEMIi JOJUHU. BTIM irHOpyBaTH BILIWB
30BHIIIHIX (PaKTOPIB Oy€ MOMUIIKOIO. 3aXUCT SIK CKJIaJ0Ba BUSHAYCHHS Ta
JOCSITHEHHS IIACTS € Ay>Ke BaXJINBOI0. OHUM 3 JIIEBUX 3aCO01B 3aXUCTY B
KOHTEKCTI EKOHOMIYHOI CBOOOJM JIIOJMHU MOXKE CIyryBaTH 11es
0€3yMOBHOTO 0a30BOr0 JOXOJy — TapaHTOBaHI HaWKpalll yMOBU IS
TITHOTO JIFOJICBKOTO KUTTA. B cydacHux ymoBax manaemii COVID-19
BIPOBA/KEHHS TAKOI 1J1e1 B PeaibHICTh OUIBII HIXK aKTyaIbHO.

CTAPTOBI IPOEKTH B POCII I YKPAIHI

Onexcanop Banenmunoeuu Conosiiog
Pocia
I'pomaocwvkuti pyx « Ocnosruti 0oxio Pocis 3aeémpay

Pocis

VY Oepesni 2019 I'pomancekuii pyx "OcHoBHuid goxina Pocis 3aBTpa"
(unen BcecBiTHbOi Mepexi BIEN) modaB cTapToBHil MOTHUM MPOEKT 3
BUILJIATA OCHOBHOT'O JIOXOTY.

Y kBitHi 2019 mnowanucss O€3rOTIBKOBI TPOLIOBI BUIUIATH HA
OaHKIBChKI KapTKH YYaCHHKIB 0€3 OyJb-SKMX YMOB, SIKI 3[1HCHIOBAJIACS
mioMicsilg mpoTsroMm 3 MicdAliB B Tpbox perioHax Pocii: Mocksi,
MockoBebkit  obnacti 1 Byparii. OpepxyBauamu ctanim 8 0ci0:
OararomiTH1 6aTbku Ta neHcioHepu. Bumnatu ckianu 5000 — 6500 py6iB
Ha Micsllb Ha JroauHy. J[>kepena BUIUIAT — MPUBATHI MOXKEPTBYBAHHS.
HaykoBuii mapTHep eKkcnepuMeHTy — [HCTUTYT coliaibHO-€KOHOMIUHHMX
npoOieM HapojgoHaceneHHs PAH, skuili po3poOuB aHKeTH JJIs
OJIEP’)KYBadiB OCHOBHOTO JI0XOAYy. AHOHIMHE AaHKETyBaHHS YYaCHHUKIB

1> Giorgio Agamben. 1l Regno e il Giardino. Vicenza: Neri Pozza, 2019. P. 2-4.
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MUJIOTa MPOBOJIAIIOCS HA MOYATKY 1 B KIHI[I CTAPTOBOTO MPOEKTYy. BuBYaBcs
BIUIUB OCHOBHOI'O JOXOJy Ha J0OpoOyT oOJepXkKyBadyiB, iX IICHUXIYHE 1
¢b13uyHe 3710pOB’sl.

[TutoTHUIM TIPOEKT TOKa3aB, IO MIATPUMKA Yy BUIJISII OCHOBHOTO
J0XOAy JAYyKE€ 3Hauyla s Majio3a0e3leueHux Ta OaraToIITHUX
KaTeropii HacesieHHs. Pe3ynbTaTv aHKETyBaHHS MOKa3aiu, 110 BUIUIATH
OCHOBHOI'O JIOXOJY OJIEp’KyBadl BUTpaualid Ha KYIIBIIO OJATY, B3YTTS,
noramieHHss OopriB, OCBITY. Bumiatu OCHOBHOTO JOXOIy Maju
MO3UTUBHUN BIUIMB Ha (i3MYHE 1 TCHUXIYHE 3JI0POB’S OJIep>KyBauyiB,
30UJIBIIIEHHS JIOBIPH 10 CYCIUIBHUX 1HCTUTYTIB.

Ykpaina

[lepmmit B VYKpaiHi CTapTOBUN MIJOTHUW TPOEKT 3 BUILIATU
OCHOBHOTI'O JIOXOAY Bi0yBcs B yepBHi 2019.

Opranizarop — ConoBiioB Omnekcanap (MmeleHart, 4jieH BcecBiTHBOI
Mepexki ocHoBHoro pgoxoay BIEN). OcHoBHuli A0Xia BUILIa4yBaBCS
HIOMICSIIT O€3rOTIBKOBUM IIUISIXOM Ha OaHKIBChKI KapTKU YYaCHHKIB O€3
OyIb-SIKUX yMOB MPOTSITOM 3 MiCslIB B JIBOX 001acTAX YKpaiHu:
HuinponierpoBchbkit (M. IlaBmorpan, c¢. Mexupiui, c. JlyooBuku) 1
Yepkacokiit (c. [loainsebke). OnepxyBauamu ctainu 10 oci6. OcHOBHUI
70XiJ BUIUTa4yBaBCs B cyMi, ekBiBajieHTHIM 50 nmonapam CIIIA B wmicsip
Ha JoauHy. J[Xxepena BUIIAT — MPUBATHI TMOXKEPTBYBaHHA. AHOHIMHE
AHKETYBaHHS YYaCHUKIB TJIOTAa MPOBOAWIOCS Ha MOYaTKy 1 B KIHII
CTapTOBOTO MPOEKTY. BUBYABCS BIUIMB OCHOBHOTI'O JOXOJy Ha A0OpOOYyT
OJIepKyBayiB, iX NCUXiyHE 1 (13UYHE 3T0POB .

[TuToTHHUIM TIPOEKT MOKa3aB BEJWKY 3HAYYIIICTh BUILJIAT OCHOBHOTO
IOXOMy JJIi YYacCHHKIB TMPOEKTy. 3a pe3yJbTaTaMu aHKETyBaHHS
BCTAHOBJICHO, 1110 BUIJIATH OCHOBHOTO JIOXOJY OJIepKyBaul BUTpadyaiv Ha
OruIaTy JIIKyBaHHS, Ha MOKPAICHHS XapuyyBaHHs, MOTallleHHS OOpriB, Ha
npuaOaHHs OJATY 1 B3yTTs, OCBITY, IHTEPHET, MOI3JKy Ha MOpE 3 JITbMH.
Buniati oCHOBHOrO A0XOJy HaJadu MO3WTUBHUM BIUIMB Ha (i3u4HE 1
MICUXIYHE 370pOB’S OJEp)KyBadiB, 30UIbIIEHHS JOBIPU 10 JIOJCH 1
CyCHUIbHUX 1HCTUTYTIB.

Panime (y nucromami 2018) Bmama wm. IlaBiorpan aHoHcyBala
MaclITaOHUM MUIOTHUM MPOEKT MO OCHOBHOMY noxonay B 2019 pomui (Bif
2000 yyacHukiB, Bumiaty Bij 100 eBpo, mpotsrom 2 pokis). Opranizarop
OyB 3MylIEHHWWA 3MIHUTH TapaMeTpu MPOEKTYy IMicCisl  BiJIMOBH
MYHIIMIAILHOI BJIaJH BiJl MOMEPEIHIX JTOMOBICHOCTEH.

OcHOBHa MeTa NMUIOTIB— IMOKa3aTH, 110 TapaHTOBaHWW OCHOBHUU
noxia B kpaiHax konuiiHboro CPCP — moxxnuBuii. 11]o 11e — He moJiTuKa,
HE dYeproBuii oOMaH BiIaaAW. A TaKoX BHUBUCHHS BIUIMBY Ha KUTTS

56



OJIEp’KyBadiB, BUBUCHHS KyJH JIIOJIU OyJlyTh BUTpAyaTU rpolll, OTpUMaHi
MPOCTO TaK.
IIpo0siemMu, 110 BUHUKJIN M YA€ 3aMYCKY MJIOTIB:

o« ['osioBHA TIpoOJIEMa — BIJICYTHICTh Yy JIFOJEH BipH, 1110 TapaHTOBAHUM
OCHOBHHUH J10X1J1 MOXe OyTH peai3oBaHui y iXHiN Kpaini. B €Bpomi a6o
CIHIA — Tak, B Adpuili — MOXKIIMBO, B iX KpaiHaXx — HEMOXJKBO. Kpainu
kojumiaboro CPCP  — ynaMKku BenuMue3HO1 iMIepii 3 HAaCUJIbHO
HACa/PKCHOI0 KOMYHICTHYHOIO ineosorieto. Ilonag 70 pokiB paasiHCHKI
JIOAM KUK 3a '"3a113HOI0 3aBicOor0" y TOTaJITapHINA JeprKaBl 3 MacOBOO
nponaran1or0. CyCHniJIbCTBO MEPEKUIO KIJIbKa PYHHIBHUX BOEH, T€HOIIU]T
HUIMX HapojiB, ctpax 1 3muadi. Bmama CPCP, a motim HoBa Biana
CHCTEMaTHYHO OOMaHIOBaja JIFOJICH, 3/1MCHIOBaIa KOH(ICKaIlil0 MaiiHa Ta
rpoiie mij BUMISLAOM pedopM, chpusiia PO3BUTKY "OAHIUTCHKOTO
KamiTanizamy' 1 ToTanbHOI Kopynuii. @akTUYHO CYCHUJIBCTBO HE OauuIio
HOPMAJILHOTO JKMUTTS, COIliajlbHAa CHUCTEMa KpaiH 3ajulIujacsa Ha piBHI
TOTATITAPHUX KpaiH, HE3BAXKAIOUU Ha JEMOKpaTH4YHE MapHOCHiB's. Tomy
JesKl JIFOAW BIAMOBISUIMCS BiJL y4yacTi B TIOTax, IMiJ03PIOIYU
opraHizaTopiB B 00MaHl, a00 OakaHHI OTpPUMATH IIIOCh HATOMICTb.
[IpaBna, 3 MOMEHTY 3aKIHUCHHS TMIJI0Ta, OPraHi3aTOpU PETYISIPHO
OTPUMYIOTh BEJIHUKY KUIBKICThH JIUCTIB 3 MPOXAHHSIM IPOJOBXKHUTH MIJIOT 1
dbiHaHCYyBaHHS, TPOCTO OTpUMATH (PIHAHCOBY JOMOMOTY Ta 1HIIIE;

« HeOaxxanns (moOoroBaHHs) BIaau OpaTd y4yacTh B MUIOTax y Oyab-
SAKOMY BUTJISAl, CIIPOOM BUKOPHUCTOBYBATU MUIOTH JJIA CBOIX JIOKAJbHHUX
MOJITUYHUX IIed. 3a BUHATKOM HAWMOJIOOIIOIO0 CUILCHKOIO TOJIOBU
VYkpainn Kyxapenko Aprema, sikuii OpaB HallaKTUBHINLY y4acTh Yy MUIOTI.
Bin n6aB nipo mrozeid, Ha cBOi Tpolli 3a0e3nedyBaB TpaHcep 1 JOIOMOTY
JIOISIM;

« OCHOBHE 3amlepeyeHHs BIaIu 1 JIOJEH, SIKI HE OepyTh ydacTh B
nijgoTi: HammM JroaaM (Pocis, Ykpaina) He MokHA AaBaTH TPOII MPOCTO
TaK, TOMY [0 BOHM BUTPATATH iX Ha aJKOTroJib a00 po3Baru. [lpu mpomy
BOHHU O caMi Tak HE BUMHIIIM (32 IXHIMHU CJIOBaMHU );

« Bipa B "mo0poro napsa" abo npasurens (Ykpaina, Pocis): pralHCbKI
YYaCHUKH HalpaBWIM TETHUII0 JIMICTOM 1 B €JIEeKTPOHHOMY BUTJISIL
HOBOOOpaHomy [Ipe3usieHTOB1 B Hajli Ha y4acTh JEpPKaBU y PO3IIUPEHHI
Ta MPOJOBXKEHHI mMijgoTa. TpamumiiiHo s KpaiH komumHboro CPCP
KOMaH/J1a YKpaiHChKOTO Mpe3uAeHTa MepeBelia BiAMNOBIIb Y OIOPOKpATUUHY
IUIOLIMHY, HE BIANOBIBIIM 1O cyTi. [Ipu mojayi metuili Ha aep>kaBHOMY
nopraii, 0arato yKpaiHCbKHMX YYaCHHMKIB 3ITKHYJHUCS 3 TEXHIYHOIO
HEMOXKJIMBICTIO rojocyBaTu. B Pocii, He3Bakaroun Ha 3asBJICHY BIIaJI00
MOXIJIUBICTh TOJATH 1 MIATPUMATH METHIII0 TPO Yy4dacTh JEP>KaBU B
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[Tis10T1, BJIaia HABITH HE JIOMYCTHUJIA MOXJIMBICTH PO3MIIIICHHS METHUIlIT HA
JIepKaBHOMY MOpTai. TakoXX OpraHi3aTopu 3ITKHYJUCS 3 KPUTHUKOIO
(Vkpaina): J1eXTo Kazap, IO pEaJIbHO IIJIOT IMPOBOJAUTHCS YPSJIOM, a
OpraHi3aTopy MPUBJIACHUIN YACTUHY TPOIIICH;

« KopoTkuii TepMiH 1 HEBEJIMKA KUIBKICTh YYaCHUKIB Oy 00yMOBJIEH1
HEBEJIMKUM OIOJIPKETOM TIJI0TA.

BucHOBKH: 1171l CTApTOBOrO TJIOTA JIOCSATHYTI; TrapaHTOBaHUU
OCHOBHMM JOXI1JT MOXJIUBHUH 1 MOTpiOEH B OyJb-sKiM KpaiHi; y4aCHUKHU
BUTPAYAIOTh 1[I TPOIIl PO3YMHO 1 JIOUUIBHO, BOHM Kpalle Oylb-sSKOTO
YUHOBHHMKA 3HAIOTh MOTPEOU CBOET CIM’1; MOTPIOHO PO3IMIMPEHHS MINOTIB,
MOTPIOHI JOAATKOBI MIJIOTH 32 PaXyHOK Y4acTi JIep»KaBu ab0 pO3LIUPEHHS
KOJIa IHBECTOPIB (MEIIEHATIB), a TaKOX KpayahaHTIHT.

YKPAIHA Y CUCTEMI BIIPOBAJI)KEHHSI
OCHOBHOI'O 10X01Y

Banepiit Muwenko
Ykpaina
Cmyodenm opyzoeo Kypcy cneyianvHocmi « MisichapoOHi 6iOHOCUHU, CYCNINbHI
KOMYHIKAYii ma pe2ioHanvHi cmyoiiy
HTY «/[ninposcoka [lonimexunixka»

OcHOBHMI J0OXIJT — 1I€ TIEBHA CyMma, fiKa MEPIOAUYHO BUILIAUYETHCS
KOXXHOMY TPOMAJISHUHY JEp>KaBU HE 3Bakalouud Ha WOro cTaTyc, poOoTy
yu BiK. [le IHCTpyMEHT 3HUIIIEHHS O1THOCTI Ta IEPEPO3INOILTy OaraTcTa y
CBITI. 3aBASIKM [aHOMY IHCTPYMEHTY TaKi MEXaHI3MH, SIK COLIaJIbHI
BUILIATH, MIJIBIU Ta 1HIIE HE OYIyTh MOTPiOHI.

[lin yac o3HalOMJIEHHS 3 1HO3EMHUMHU MPAKTUKaMH BUKOPUCTAHHS
I0XOA1B OyJI0 MOMIYEHO TaKy 3aKOHOMIPHICTh, OCHOBHUM JTOX1] Ma€ yCIIX
y Takux KpaiHax sk: Iagis, Oiangagis, AP Konro, IliBgenna Kopes,
Kenis, CaynaiBcbka ApaBis Ta ABCTpis. 3BIJICM BUIUIMBAE, IO JaHUUN
THCTpYMEHT BIIPOBAJKYEThCS y KpaiHax 3 MIIMHOIO Ta CTaOUIbHOIO
E€KOHOMIKOI0 a00 y KpaiHaX, B SKUX TPOMAaJSTHUH MOXE MICSIb KUTU 3a
10$.

VYkpaina y 1l cucTeMi 3HaxXOoAuThCs mocepeauHi. Haxkanb, Ha maHui
MOMEHT y KpaiHi BIJICyTHs Mil[Ha Ta cTablibHA €KOHOMIKa, aje i 3a 10$ B
VYkpaini HIXTO He BWXHUBa€. TOMy OJIMH 3 IUIAXIB BBEACHHS OCHOBHOTO
OOXOAy JUIsl YKpaiHH 11€ 3MIIIHEHHSI EKOHOMIYHOI CTPYKTYPH.
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Takox, OKpiM €KOHOMIYHOTO MUTAHHS ICHY€E W MOpajbHE. YKpaiHellb
I[IHY€ JUIIE T€, 10 OTPUMaB 3 Mpalli, CBOIMH PyKamMH, a HE Te, WIO
3BAJMJIOCH Ha HBOro 3 HeOa. DBUIBIIICTh TpOMajsiH HAIIOI KpaiHu
CIpUUMYTh OCHOBHMH J0XiJ SK Tpolll 3 Heba, TOMy TNepes; TUM SK
BIPOBA/KYBATU JaHUW 1HCTPYMEHTH Ma€ MPOUTHU 4Yac, 3a SIKUM JIrOIu
MaroTh YCBIJJOMUTH, 110 OCHOBHMUM JOXIJI 1I€ HE Tpollil 3 HeOa, sIKi MOXKHA
BUTPATUTHU OE3AyMHO, 1€ Ta K cama 3apoOiTHA IJIATHSI, ajie MpalfoBaTu TH
JUIS IOTO HE TIOBUHEH.

SckpaBum npukiiagom € CayaiBcbka ApaBis. Y JaHiil kpaiHi HadTa—
1Ie € HapoJAHE 0araTcTBO, TOMY BIJCOTOK BIJl MPOJIaXKy KOKEH TPOMAJITHUH
HE3BAXKAIOUM Ha CTaTycC, poOOTY, BIK UM CTaTh OTPUMYE CBill BIJICOTOK BiJ
npoAaxy. SIk HacliJIoK, BU HE oOauuTe kedpaka jech Ha Bok3am B Ep-
Pusini un MeauHi. 3HOBY K Taku, BEJIMKY POJIb 3irpajia MIiCLI€Ba PEIris Ta
MOpaJIbHE BUXOBaHHS IpoMajsaH. BianosigHo no Kopany, TM He Moxemn
OyTu OaraTuMm cycigoMm y OiIHOMY pailiOHi, TH Ma€ul JOMOMOITH CYCIAy
OoTpUMaTH Oijblle, Ta JOTOMOTTH MOMY MIJABUIIUATH PIBEHb MOTO >KUTTS.
Tomy #1 Biana KpaiHM HE BBa)Ka€ JOLIBHUM 30aradyyBaTHCh 3a PaxyHOK
IPOMA/JISIH.

Inais. B Inaii cutyanist iHakmia. barata kpaiHa 3 BUCOKHM pIBHEM
OimHOCTI cepell HaceleHHs. Tam OCHOBHUM JOX1 BOPOBAIKYIOTh Y
MEBHUX KOMYHaX, KOOIMEPYIOThCS 3a Juisl chuibHOro Onara. B Iumii icHye
HEPIBHICTb MIX YOJIOBIKAMH 1 >KiHKamH. [IpuumHOIO 111€1 HEPIBHOCTI €
¢inancu. YomnoBik 3apo0isie Ouiblie >KIHKM, TOMY W BOHa 3aJeXHa BIJ
Horo. B IHaii ocHOBHMI 10Xin HaOyB HE TIIBKM MaTepiaJibHOi, a
MOPaJIbHOT IIHHOCTI, a/[Ke KIHKa 3 TPOIITUMa-HEe paOuHSI.

[linenna Kopes. Y uiii kpaini ocHOBHMM JoXin OyB peani3oBaHMiA
nokanbHO, Y MicTi CyBoH (HacenmeHHs 1.2 muH). Ha nyMKy kopeichbKux
peanizaTopiB JaHoi 1/1e1 HahO1Ibll (PIHAHCOBO HE3aXUIECHUMU € MOJOIb
Bl 16 o 25 pokis. Lle yac, Ko TU Ma€ll HaBYATHCh, @ HE MPAIlOBATH,
TOMY JJIS JaHOI TPyNu JtoAe OyJio BIPOBAKEHO CHUCTEMY OCHOBHOTO
I0Xoay, 100 MOJIOAhr BHUTpadyaia MaKCUMalIbHY KUIBKICTh Yacy Ha
HaBYaHHS Ta CTAHOBJIEHHS SIK IJIATOCHPOMOXHOTO TpomajisHuHa. Jlorika
MoJISITa€ B TOMY, SKIIO CTYJACHT MaTUME MOKJIUBICTh OUIBII PETEIHHO
HABYATHUCh HE BIJIBOJIIKAIOYMCh Ha 0a30Bi (Hi31070TIYHI TOTpeOHU, SKi
peanizyBatu 0e3 (piHAaHCIB HEMOXKJIMBO, TO y MallOyTHHOMY BiH 3MOXE
MOBEPHYTHU III TPOIIl INUISIXOM OIJIaTH TOAATKIB BXKE SK 3aMOXKHIM
IPOMAJITHHH.

Kenisa. Kpaina, sxy po3puBana BelHMKa KUIBKICTh T'POMAISTHCHKHUX
30poiiHMX KOH(IIKTIB, THUpaHii BilicbkkoBUX aAuKTaropiB. lle yce #
NpU3BEJIO J0 PI3KOro 3pocTaHHs OigHOCTi. ToMy y il KpaiHi Jroau
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BIKUBaOTh 3a 5-10% Ha micsaups. TyT BMIIOTH IHUTH KOXKEH LIEHT, KU
rajiae HaBiTh 3 HeOa. Jlorika 3acTocyBaHHS MPOCTa, IPUBYUTH JIIOJIEH 110
IpOILIEH, aJKe JIEsIKI JKUTENl I[i€i KpaiHu, sk 1 Adpuku 3araiom, HaBiTh
HIKOJIY M HE OaYuJId TPOIISH, 1110 BXKe M Ka3aTh PO BUKOPHUCTOBYBAIIH.

To nme x VYkpaina y miid cuctemi? 3 omHoro OOKy B HAac HeMae
O0€e3MEXXHUX TMOKJIaJiB HaTH, 3ap0oOITOK BijJ MPOJAXKY SIKOi MU O 3MOIJIH
TIUTA MDK yciMa TrpoMajsgHaMu, Ta W mnpoOjieMaMu CTYACHTCTBA
0COOJIUBO TO i HIXTO HE MeperMaeTbes. 3 1HIIOro OOKY B YKpaiHl >KIHKU
PiBHI 3 YOJIOBIKaMH, a pPiBeHb JIOXIiB OuIbIe HiXK 5-10$ Ha MicsIIb.

B VYkpaini € npuposiHi pecypcH, Ta MOPUCYTHI COLiaJbHI MEXaHI3MU,
Kl HAaraayrThb OCHOBHUM Jo0Xxij (BUmIatTh O€3poOITHUM Ta Ta
MaJIO3aXMIIEHUM COIllaJIbHUM rpynaM). MexaHi3MU iCHYIOTh, ajié BOHHU B
MEBHIA MIpl po3raigyKeHl, KOPyMIIOBaHI Ta OOpOKpaTu3OBaHI. BBeneHHs
OCHOBHOT'O  JIOXOAYy IipuOepe HEOOXIAHICTh y COIIAJIbHUX BUILJIATaX,
BUILJIaTax 0€3p0OITHUM Ta 1€ MEBHOI KUIBKOCTI BUIUIAT. 3HUKHYTh BEJIUKI
IHCTUTYIII1, @ 3 HUIMU i 3MEHIIUTHLCS PiIBEHb OIOPOKpaTHU3allii.

Ha nanuit MoMeHT YKpaiHa Ma€e HaBUUTH CBOIX T'POMAJISH I[IHUTH T€,
0 B HHUX €, MOJ0JaTH KOpYIIio, Toal # cPoOpMyrOThCS YMOBHU
BIIPOBA/PKECHHSI OCHOBHOI'O J0Xoay. JlaHuii MexaHi3M JOMOMOXKE Ham
nobopoTu O1HICTh, NPOOJEMY MPAIIOIOUUX CTYACHTIB Ta (PIHAHCOBY
HeCIpaBe I IUBICTh!
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The concept of Basic Income, as an unconditional payment to citizens,
is based on the theoretical foundations of the socio-philosophical teachings
of Thomas More, Thomas Payne, Clifford Douglas and many other
thinkers of previous centuries. The main income is not only an economic
theory, but also a new worldview dimension of society, in which a person
should be able to maximize the realization of their best abilities and get
closer to a harmonious existence. The first decades of the XXI century
have exacerbated the problem of human survival in the economic,
environmental and global systemic crisis. The urgency of addressing the
concept of Basic Income in Ukraine is exacerbated by the current state of
the economy and politics, which needs substantial renewal in the global
crisis and global pandemic. The purpose of the first in Ukraine
International Scientific Seminar on "Basic Income: Theory and Practice",
held at the Department of Philosophy and Pedagogics of the Dnipro
University of Technology aimed to introduce into the domestic scientific
community the basic ideas and principles of Basic Income and create a
research environment on understanding the possibilities and prospects for
the implementation of this concept against the background of Ukrainian
society. | would like to express my sincere gratitude to our colleagues
from the USA Maurice and Jennifer Bisheff, who initiated the seminar and
supported our participation in the BIEN 2019 Congress in Hyderabad
(India), which was the impetus for the development of Basic Income ideas
in Ukraine. Thank you to all the participants of the seminar who presented
their thoughts and practical experience in the highly requested aspects of
Basic Income. Sincere thanks to Liudmyla Kovtun for translating and
creating the possibilities for an international communication.

Yuliia Shabanova
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WHAT IS BASIC INCOME?*®

A Dbasic income is a periodic cash payment unconditionally delivered
to all on an individual basis, without means-test or work requirement.

Basic income has the following five characeristics:

1. Periodic: it is paid at regular intervals (for example every
month), not as a one-off grant.

2. Cash payment: it is paid in an appropriate medium of exchange,
allowing those who receive it to decide what they spend it on. It is not,
therefore, paid either in kind (such as food or services) or in vouchers
dedicated to a specific use.

3. Individual: it is paid on an individual basis—and not, for
instance, to households.

4, Universal: it is paid to all, without means test.

5. Unconditional: it is paid without a requirement to work or to
demonstrate willingness-to-work.

A wide variety of Basic Income proposals are circulating today. They
differ along many other dimensions, including in the amounts of the Basic
Income, the source of funding, the nature and size of reductions in other
transfers that might accompany it, and so on.

A Basic Income that is stable in size and frequency and high enough
to be, in combination with other social services, part of a policy strategy to
eliminate material poverty and enable the social and cultural participation
of every individual is often called a “full Basic Income,” and a lower one
is often called a “partial Basic Income.”However, the definitions of “full”
and “partial” are highly controversial, and BIEN has not attempted to
define them officially.

16 Material from "Basic Income Earth Network" https://basicincome.org/basic-income/
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Some short-term proposals currently focus on the so-called “partial
Basic Income.” Some supporters see this as a path toward a full Basic
Income; others prefer the strategy of pushing for a full Basic Income from
the start.

Many reasons have all been invoked in Basic Income’s favour,
including liberty and equality, efficiency and community, common
ownership of the Earth and equal sharing in the benefits of technical
progress, the flexibility of the labour market and the dignity of the poor,
the fight against inhumane working conditions, against the desertification
of the countryside and against interregional inequalities, the promotion of
adult education, autonomy from bosses and bureaucrats.

The inability to tackle unemployment with conventional means has, in
the last decade or so, become a major reason for the idea being taken
seriously throughout Europe by a growing number of scholars and
organizations. Social policy and economic policy can no longer be
conceived separately, and Basic Income is increasingly viewed as the only
viable way of reconciling two of their respective central objectives:
poverty relief and full employment.

Grassroots activism for Basic Income has increased greatly since
2010. In addition, many prominent European social scientists have now
come out in favour of it — among them several Nobel laureates in
economics. In a few countries some major politicians, including from
parties in government, are also beginning to stick their necks out in
support of it. At the same time, the relevant literature — on the economic,
ethical, political and legal aspects — is gradually expanding and those
promoting the idea, or just interested in it, in various European countries
and across the world have started organizing into active networks. Yet, the
proposal also receives strong political resistance in most countries.

FREQUENTLY ASKED QUESTIONS"

How does basic income differ from existing guaranteed minimum
schemes?

Relative to existing guaranteed minimum income schemes, the most
striking feature of a basic income is no doubt that it is paid, indeed paid at
the same level, to rich and poor alike, irrespective of their income level.
Under the simplest variant of the existing schemes, a minimum level of

17 Material from "Basic Income Earth Network" https://basicincome.org/basic-income/
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income is specified for each type of household (single adult, childless
couple, single parent of one child, etc.), the household’s total income from
other sources is assessed, and the difference between this income and the
stipulated minimum is paid to each household as a cash benefit. In this
sense, existing schemes operate ex post, on the basis of a prior assessment,
be it provisional, of the beneficiaries’ income. A basic income scheme,
instead, operates ex ante, irrespective of any income test. The benefit is
given in full to those whose income exceeds the stipulated minimum no
less than to those whose income falls short of it. Nor are any other means
taken into account when determining the level of benefit a person is
entitled to: neither a person’s informal income, nor the help she could
claim from relatives, nor the value of her belongings. Additionally, a basic
income is paid to each individual member of the community, rather than to
each household taken as a whole, or to its head, as is the case under most
existing guaranteed minimum schemes. A basic income is paid on a
strictly individual basis—not only in the sense that each individual member
of the community is a recipient, but also in the sense that how much (s)he
receives is independent of what type of household she belongs to. The
operation of a basic income scheme therefore dispenses with any control
over living arrangements, and it preserves the full advantages of reducing
the cost of one’s living by sharing one’s accommodation with others.
Precisely because of its strictly individualistic nature, a basic income tends
to remove isolation traps and foster communal life.

How does Basic Income relate to in-kind benefits?

A Dbasic income is provided in cash, without any restriction as to the
nature or timing of the consumption or investment it helps fund. In most
variants, it supplements, rather than substitutes, existing in-kind transfers
such as free education or basic health insurance.

Is Basic Income restricted to the nation-state?

In most proposals, the basic income is supposed to be paid, and
therefore funded, at the level of a nation-state, as sometimes indicated by
the very choice of such labels as “state bonus”, “national dividend” or
“citizen’s wage”. However, it can in principle also be paid and funded at
the level of a politically organised part of a nation-state, such as a province
or a commune. Indeed, the only political unit which has ever introduced a
genuine basic income, as defined, is the state of Alaska in the United

States (see Palmer 1997).
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A Dbasic income can also conceivably be paid by a supra-national
political unit. Several proposals have been made at the level of the
European Union (see Genet and Van Parijs 1992) and some also, more
speculatively, at the level of the United Nations (see, e.g., Kooistra 1994,
Frankman 1998, Barrez 1999).

Is a Basic Income paid only to citizens?

A basic income can be associated with more or less inclusive
conceptions of the membership of a political community. Some, especially
among those who prefer the label °‘citizen’s income’, conceive of
membership as restricted to nationals, or citizens in a legal sense. The right
to a basic income is then of a piece with the whole package of rights and
duties associated with full citizenship, as in the conception of the French
philosopher Jean-Marc Ferry (1995). Others, especially among those who
view basic income as a general policy against exclusion need to conceive
of membership in a broader sense that tends to include all legal permanent
residents. The operational criterion may be, for non-citizens, a minimum
length of past residence, or it may simply be provided by the conditions
which currently define residence for tax purposes.

Is a basic income paid to all individuals regardless of age?

Some restrict basic income, by definition, to adult members of the
population, but then tend to propose it side by side with a universal, child
benefit system. Others conceive of basic income as an entitlement from the
first to the last breath and therefore view it as a full substitute for the child
benefit system. But the majority of those who propose an integration of
child benefits into the basic income scheme differentiate the latter’s level
according to age, with the maximum level not being granted until majority,
or later,

In most proposals, however, the basic income is granted beyond
retirement age, either at the same level as for younger adults or at a
somewhat higher level. In all cases, this basic income for the elderly can
be supplemented by income from public or private contributory pension
schemes, as well as from private savings and from employment.

How would a basic income be funded?

The basic income is funded along with all other government
expenditures out of a common pool of revenues from a variety of sources.
Among those who advocated ear-marked funding, most are thinking of a
specific tax. Some want it funded out of a land tax or a tax on natural
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resources. Others prefer a specific levy or a massively expanded value-
added tax. And some of those who are thinking of a worldwide basic
income stress the potential of new tax instruments. Redistributive taxation
need not be the only source of funding for basic income. Alaska’s dividend
scheme is funded out of part of the return on a diversified investment fund
which the state built up using the royalties on Alaska’s vast oil fields.

How does Basic Income avoid the “unemployment trap”?

The replacement of a means-tested guaranteed income by a universal
basic income is often presented as a way of tackling this unemployment
trap. If one gave everyone a universal basic income but taxed at 100% the
portion of everyone’s earnings that does not exceed the minimum
guarantee, the unemployment trap would be the same, in this respect, as
under a means-tested guaranteed minimum income. But if one makes the
mild assumption that the explicit tax rate applying to the lowest income
brackets must remain noticeably lower than 100%, then the following
statement holds. Since you can keep the full amount of your basic income,
whether working or not, whether rich or poor, you are bound to be better
off when working than out of work.

Is it fair to give money to the rich?

From the fact that rich and poor receive the same basic income, it does
not follow that the introduction of a basic income would make both rich
and poor richer than before. A basic income needs to be funded. If a basic
income were simply added to existing tax-and-benefit systems, it is clear
that the comparatively rich would need to pay both for their own basic
income and for much of the basic income of the comparatively poor. This
would clearly hold if the funding were through a progressive income tax,
but would also hold under a flat tax or even a regressive consumption tax.
For the ex nihilo introduction of a basic income to work to the financial
advantage of the poor, the key condition is simply that, relative to their
numbers (not necessarily to their incomes), the relatively rich should
contribute more to its funding than the relatively poor. In most proposals,
however, the introduction of a basic income is combined with a partial
abolition of existing benefits and tax reductions. If the proposed reform
simply consisted in spreading more thinly among all citizens the non-
contributory benefits currently concentrated on the poor, the latter would
clearly lose out. But no one is making such an absurd proposal. In most
proposals that rely on direct taxation, the basic income replaces only the
bottom part of the non-contributory benefits, but also the exemptions or
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reduced tax rates on every taxpayer’s lower income brackets. The
immediate impact on the income distribution can then be kept within fairly
narrow bounds for a modest basic income. But the higher its level, the
higher the average rate of income tax and therefore the greater the
redistribution from the comparatively rich to the comparatively poor.

Thus, giving to all, rich and poor, is not meant to make things better
for the rich. But, for a given level of minimum income, is there any reason
to believe that it is better for the poor than a means-tested guaranteed
income? Yes, for at least three interconnected reasons. Firstly, the rate of
take up of benefits is likely to be higher under a universal scheme than if a
means test is in place. Secondly, there is nothing humiliating about
benefits given to all as a matter of citizenship. Thirdly, the regular, reliable
payment of the benefit is not interrupted when accepting a job under a
basic income scheme, whereas it would be under a standard means-tested
scheme.

Raghavan N. lyer was a Fellow and Lecturer in Politics at St. Antony's
College, Oxford University, from 1956 to 1964. He was a member of the
staff of the Center from 1964 to 1966, when he assumed a full-time
teaching post in Political Theory at the University of California at Santa
Barbara. He remains with the Center as a Consultant. His book, The Glass
Curtain, was published by Oxford University Press, which will also
publish his exhaustive study of the political and social thought of Gandbhi.
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THE NEW UNIVERSALISM-BEYOND
THE WELFARE STATE:
REFLECTIONS ON AN INTERNATIONAL CONFERENCE

by Maurice Bisheff
USA
TPF Board Member

"Impartiality forms the foundation of the egalitarian imperative
which affrms the solidarity of humanity."
Shri Raghavan lyer

Thomas Paine, in his essay Agrarian Justice, suggested a variety of
welfare and progressive taxation proposals. These include cash grants, not
means-tested, to those reaching early adulthood and retirement. Many--
including both Martin Luther King, Jr., and the conservative economist
Milton Friedman—have since made basic income proposals. The
philosophy of universal basic income has supported a variety of concrete
economic proposals which have converged into a political movement.

Jenny Bisheff, also a TPF Board member, and | attended a 2018
conference in Tampere, Finland on "The New Universalism: Beyond the
Welfare State for the 21st Century". Tampere is the second largest city in
Finland. It was the 18th such conference sponsored by the Basic Income
Earth Network (www.bien.org). At the time of conference planning,
Finland was embarking on a national experiment in one province on
implementing a basic income. By the time of the conference, a political
change had occurred, and the experiment in progress was prematurely
canceled without any formal evaluation. Nonetheless, the conference in
Tampere attracted over 300 participants from all over the world (including
China, South Korea, and Taiwan). The participants were a mix of
academics and activists.

A pre-conference day was devoted to the Nordic nations famous for
their highly developed welfare state. Would the new universalism move
them beyond traditional categorical, means'tested benefits?

Two themes emerged:

o Economic globalization and technological change were seen as
the impetus for the practical need for a basic income beyond demeaning
and sometimes irrelevant means-tested welfare for certain categories of
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people. With traditional jobs uncertain, there is a precarious employment
system for citizens and recent immigrants. In an era of "disruption” and
shifting "skill-sets", a precariat work force can easily be denied subsidence
and suffer the indignity of unemployment. Further, many modes of
constructive, unpaid work, such as child care or communal work, remain
unpaid. %us, there is a need for support individual choice in phases of
one's life for lifelong leaming, and for creative, non-market social
collaboration.

o It is the liberal, Social Democratic political parties and labor
unions which oppose basic income as much as various conservative
groups. Liberal groups tend to want to hold on to existing corporate job
shuctures and/or fear job mobility could lessen corporate control. In
addition, they fear many workers would simply free load and become lazy
(though a minimal income hardly makes a middle class life style).

When the conference began, there was a whole variety of workshop
sessions including two levels: one was on the multivalent, multi-
dimensional impact of a basic income on the family, the changing structure
of social institutions, and economic initiatives; a second focused on a
number of small-scale experiments around the world in direct cash grants.

o A whole host of experiments in basic income is occurring all
over the world on modest scales. Contrary to opponents who claim human
nature will not support realistically a basic income provision, an internet
survey of the results of Bl experiments in the past twenty five years
showed that in 95% of the cases there was no decrease in tendencies to
work, concluding, so far, there are no major patterns of "laziness"
developed if one received a cash grant.

o Cities and smaller scale jurisdictions all over the world are
experimenting with cash gants. Stockton, California is using a blend of
public grants and private funds for a limited experiment of a select group
of recipients receiving $500 per month for over a year. Presenters at
Tampere shared a staff report for elected officials of the District of
Columbia that demonstrated the feasibility for a limited cash grant
program to supplement and not interfere with regular social welfare
benefits.

o The basic income was not viewed as a social panacea. For some
speakers, it must be paired with democratically based National and Local
Charters establishing a commons (nongovernment, non-private ownership
provisions) in a variety of ecological, energy, and environmental domains
which could include taxes for support. In addition, a single land tax which
does not fuel real estate speculation and the inordinate development of a
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rentier society (Henry George) was also viewed as important for a more
"just” society.

o Currently, Sikkim, a state in India, primarily Buddhist, is
considering a guaranteed annual income, and farmers in a province in
south India are weighing a cash grant.

o Andrew Yang, a current USA presidential candidate, has a
campaign that centers around what he calls "UBI" (Universal Basic
Income for all). In the context of explaining the philosophy on his website,
he evokes the name of a certain "Founding Father":

The idea of guaranteeing eve™ citizen an income from the government
Is an old one, first recorded during the Renaissance. In America, it was
picked up by founding father Thomas Paine, who referred to the payments
as a "natural inheritance. " If you are interested in reading about his ideas
on UBI, a full rundown can be found here:

https://www.yang2020.com/what-is-ubi/

Continued on page 7, Universal Basic Income

Bulletin of Thomas Paine Friends, vol. 20, no. I, Spring 2019 3.

THE SOCIAL STRUCTURE OF THE FUTURE
by Raghavan N. lyer

Raghavan N. lyer was a Fellow and Lecturer in Politics at St. Antony's
College, Oxford University, from 1956 to 1964. He was a member of the
staff of the Center from 1964 to 1966, when he assumed a full-time
teaching post in Political Theory at the University of California at Santa
Barbara. He remains with the Center as a Consultant. His book, The Glass
Curtain, was published by Oxford University Press, which will also
publish his exhaustive study of the political and social thought of Gandbhi.

The central assumption of this paper is the possible provision of a
guaranteed annual income (or its equivalent in goods and services) to
every American citizen in the abundant economy of the foreseeable future.
The main purpose of the paper will be to indicate some of the drastic
implications of this proposal for social theory and contemporary values,
and for a more daring vision of the future than is now commonly
contemplated.

It is hardly surprising that the proposal to provide a guaranteed annual
income (GAI) to all is seen by critics and champions alike as a
revolutionary act in itself. If nothing else were done (which is
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inconceivable) , the enactment of such a proposal would alone be a
primary factor in changing the way in which the social structure would
give form and direction to the universal human urge for fulfillment. The
unprecedented divorce between basic income and work, and between
involuntary work and survival, will have repercussions on the level of
income distribution, attitudes to work, social differentiation, social
stratification, occupational ranking, the definition of success and failure,
and the possibilities of fulfillment in an affluent society with an abundant
economy, a mass consumer culture, and a federal system of representative
democracy. All these repercussions — economic, social, political, and
ethical — will be too uncertain and unpredictable, too chaotic and complex,
to be adequately handled by any computer or master-planner or committee
of social engineers. What is certain is that they will produce a change in
the social structure so radical that it cannot come about without a
transitional period of social disorganization and increased anomie. In other
words, even if the eventual outcome is a Golden Age in which there is a
new and stable social structure uniquely conducive to universal and
unparalleled human fulfiliment, it is diffi-cult to weigh the high cost in
human suffering, waste, and frustration against the unearned gains to a
future generation of inheritors of an unforeseeable (and therefore
unintended) utopia.

The fact that the GAI proposal does not make practical sense on its
own merely illustrates an easily forgotten truth. The guarantee of income
(or of material goods) cannot guarantee anything else that we may desire,
but it draws attention to an array of possibilities that we tend to overlook in
conventional appraisals of the available means in relation to elusive ends.
The more we reflect calmly on the GAI proposal, the more we discern its
dual impact on our minds. It is both a dynamite to mental inertia and a
stimulus to our creative imagination. It heightens our awareness of
dangerous trends and illusions already visible in this country, and it
reminds us of the awesome prospect of the imminence of 1984 in some
technocratic blueprints for the day after tomorrow. An automated economy
could be an authoritarian nightmare if central control were to fall into the
hands of power-hungry experts whose manipulative skills include the art
of arousing emotion through the deceptive rhetoric of freedom or welfare
(conservative or radical), while catering to the insatiable demands of mass
consumption in the name of "happiness.” The nightmare is aggravated by
the thought of increasing coercion (or subtle pressure) in the use of pills
and drugs to modify the genetic inheritance and emotional responses of

human beings.
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The nightmare is frightening, but it must be dispelled. A technological
utopia is indeed a denial of freedom if every man is made to carry out the
function for which he is best qualified by order of an enlightened despot or
a committee of benevolent experts. It may also be true, as Samuel Butler
warned in Erewhon, that the mass of mankind will acquiesce in any
arrangement that gives them better food and clothing at a cheaper rate. It is
further obvious that even if the individual's lot matches his biological
needs better after the "second industrial revolution™ than after the first, this
would not make the worker master of his job to any greater extent if there
IS no real change in the conditions in which jobs are created and
distributed. The optimum use of individual capacities need not mitigate
natural or social inequalities, it could easily sacrifice freedom to
efficiency, and it might well augment "man's grovelling preference for his
material over his spiritual interests." Above all, the masses who give
power to clever technicians (the New Barbarians, as Shaw called them) are
in real danger of finding themselves dominated by them because they need
them.

All these dangers are real — they are possible and even probable in a
purely technological cornucopia. But the nightmare misleads us precisely
in our feeling that we are helpless, that what is possible and probable is
inevitable, that the technological utopia is historically determined and rules
out any alternative vision of a feasible future. If we are frightened, what
are we really afraid of — the machinations of a few men, the superhuman
capacities of man-made machines, the mediocrity and conformity and
materialism of the masses in an affluent society, or the lack of an adequate
social philosophy or political wisdom in a representative democracy? Or,
are we afraid only of ourselves? Are we convinced that there is nothing we
can do about our fears? Do we despair of our capacity of exercising
constructive imagination? Are we doubters of dreams and visions and
believers only in nightmares?

Mechanistic concepts are immensely tempting in an industrial society
and they could be used to distort human consciousness. If all specifiable
tasks for human beings can be reduced to routine movements which a
machine can perform, engineers may lead us to the non sequitur that
anything a man can do a machine can do. Computer experts may be able to
use the techniques of formal logic, but they do not necessarily think more
clearly or less illogically than other men. The cleverest men may overlook
an elementary point in modal logic: that there is something they are not
clever enough to do. (Either they can tie a knot that they cannot untie, or
they cannot. Either way, there is something that they cannot do!) The
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technologist is neither a god nor a devil, nor even a man who is the sole
purveyor of mechanistic concepts. As longas the control of the apparatus
in modern industrial society (which limits consciousness) requires free
agents, rational discourse cannot be wholly eliminated.

If we can respond to the GAI proposal merely with negative rather
than positive emotions, with nightmares to the exclusion of noble visions,
we may be reluctant prisoners of a secular fatalism and a technological
determinism that have theoretical as well as practical roots. The doctrine of
inevitable, unilinear progress has enhanced our collective self-image
(maintained by essentially nationalistic ideologies, conservative or radical)
but flattened our individual ideals of self-fulfillment and narrowed our
practical range of vision of human potentialities. There is always a logical
gap between a descriptive account of the impact of technology on the
social structure and an evaluative appraisal of either or both in terms of
criteria of human fulfillment. This gap may be bridged in social theory and
in human life by assuming in advance that we can know and predict
contingent connections between changes in the human capacities. This is a
plausible assumption and the mainspring of much that is admirable in the
quest for collective self-improvement. But this assumption is dangerous
when it is elevated into a dogma and may blind us to the lessons of
contemporary history. The important thing is to judge every proposal for
technical change or social improvement in terms of criteria of human
fulfillment.

Any social structure gives form and some continuity to the range of
possibilities of human growth and fulfillment. Every social system can be
appraised (though appraisals are not final and infallible judgments) in
terms of human growth and fulfillment. A social structure can promote or
retard or pervert human growth, according to internally shared or
externally held criteria. It is also a contingent truth that remarkable
individuals arise from time to time who transcend the limitations of their
social situation and enrich our concept of human excellence. Democratic
theory requires us to view any social structure in terms of the opportunities
for growth for the many rather than the attainments of a few. It is
majoritarian and also egalitarian (at least in a minimal sense). But there
have been high cultures—high in the display of human excellence—which
were unashamedly undemocratic. They tended to have stable and
hierarchical social structures, in which men could identify with and even
profit from the cultural attainments of the few. Modern democratic
societies seek to appropriate the excellence of the hierarchical societies
and rich cultures of antiquity. This attempt can never wholly succeed and
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sometimes vulgarizes borrowed standards and concepts of excellence. A
culturally developed society shows contempt for a less mature society even
if it is more democratic, egalitarian, and affluent. The latter protects itself
by caricaturing the former.

Hierarchical social structures are justifiable only in relation to a
consensus of belief regarding the structure of reality and of a constant
human nature, and the mirroring of a transcendent structure in the social
system. Their internal stability depends upon the effective maintenance of
the consensus of beliefs and values and the reasonable relevance of role
performance to ideal expectations. As this cannot be indefinitely
maintained (though the longevity and attainments of some hierarchical
societies is amazing), high cultures decay and their hierarchical social
systems are ripe for revolution or radical reform if they are to survive.
Egalitarian social structures can be justified not only in terms of equality
but also in terms of freedom; they are more difficult to admire in terms of
the criteria of human solidarity and of human excellence. They may make
considerable advance on the basis of a seeming consensus of belief in
current theories ("scientific" in different degrees and senses) regarding the
structure of reality and of human nature. But their real strength lies in the
extent to which an open view of human nature anddiverse world-views and
dialogue between men of varied beliefs are maintained. This requires an
appropriate social structure and political system.

If we can decide on a hierarchy of needs and/or of values, an
egalitarian social structure can be judged both in terms of common and
minimal needs and of the spread of standards and the attainment of human
excellence. However, if we agree to be more agnostic about human needs
and human possibilities, if we regard human nature as always
indeterminate (or our knowledge of its limits as inevitably inconclusive),
we have a new criterion for appraising changes in the social structure in
relation to the multiple criteria of human fulfillment. The changes in social
structure that are envisaged in connection with the GAI proposal must be
estimated not only in terms of these multiple criteria but also in relation to
the actual pursuit of diverse ideals of human growth and excellence. The
important thing about the idea of perfectibility is in the quest for it, its
stimulus to indefinite growth.

Society's judgments of success and failure are pretentious if they are
more than provisional, and they may even be irrelevant to a man's inward
vision of growth and fulfillment. The ideal of fraternity implies the
capacity and need in individuals to identify with the achievements of other
men and to show an uncondescending compassion for the weaknesses and
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failures of others. The meaning of education is the unfolding in individuals
of the capacity to choose effectively, to set themselves the highest
standards of excellence, to exemplify tolerance and civility in relation to
others, to empathize with the achievements and failures of men
everywhere, and to see life as a process of continuous self-education.

A social system that is entirely based on the above considerations is
truly utopian, but the justification of its ruling principles is no more
difficult than of the ethical and social principles underlying the GAI
proposal. The paradoxical and unpleasant corollary of all this may be that
the very nation which is economically and technically capable of
implementing the GAI proposal is culturally and ethically unprepared for a
utopia based on similar principles. Can a conformist, success-oriented,
competitive, culturally immature society deserve a sudden jump from
mature capitalism to a technocratic and democratic utopia? Is this society
of largely self-made men merely a distorting mirror of the repressed
ambitions and muffled vulgarities of the world's proletariat?

The problem may be put in this way. The wealthiest and most
powerful nation in the world is the poorest in what was supremely precious
to the highest cultures of classical antiquity and the renaissances of world
history—the availability of time for thought and contemplation, for
relaxation and creative (time-taking) work, for conversation and study, for
love and friendship, for the enjoyment of the arts and the beauties of
nature, for solitude and communion, for doubts and dreams, and for much
else—for indolence and excellence, for salons and coffee-houses and the
market-place, for laughter and tears, for poetry and philosophy, for song
and dance and worship, for birds and beasts, for sleep and convalescence,
for birth and death, time to live and enough time to dwell on eternity. Can
the mere availability of more time teach the most time-saving society in
history how to spend time and how to transcend it and how to appreciate
timelessness?

If the greatest souls from the largely forgotten cultures of antiquity
were suddenly to descend upon the contemporary American scene, they
would not, | think, grudge this country its golden opportunities for
ushering in a better future for itself and for the world of mankind. They
might freely concede that their own societies gave too much to too few and
not nearly enough to too many. They might say that this country has
already given more to instruct minds and to nourish bodies in larger
numbers than any previous nation in recorded history. For this reason
alone, this great republic deserves all its golden opportunities for truly
enriching the lives of Americans and educating them in the varied ways of
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inspiring and serving the rest of mankind. But, in order to plan and prepare
for the future, we must not shrink from calling things in the present by
their proper names and learning all we can from the past. We must be deaf
to the contemporary Voice of America at least for a while if we are to
learn from the highest cultures of antiquity and listen to earlier voices in
American history. We could especially benefit from Edward Bellamy,
perhaps the boldest social prophet of the modern age, a latter-day child of
the Enlightenment and student of ancient philosophies, a visionary whose
chief work was a best-seller for decades and who is strangely neglected in
his own country at the very time when he is most relevant.

In his remarkable essay, written at 24, on "The Religion of Solidarity,"
in his unpublished manuscripts, and in several of his romantic stories,
Edward Bellamy gave intuitive expression to a philosophy and psychology
of man that are worthy of study. His understanding of human nature, of the
burden of guilt and the connection between the quality of motive and the
degree of fulfillment in human action, the tension between self-love and
self-hatred, was profounder than that of the philosophes of the
Enlightenment. His inversion of Calvinist theology and psychology
enabled him to detach the moral appeal of Christianity from the Protestant
ethic of capitalism. His view of man found place both for the vita
contemplativa and for the vita activa, and he had a larger vision of human
fulfillment than Marx and Freud. He understood what was overlooked by
these titanic iconoclasts but was known to the noblest and humblest of
men—the divine discontent, the urge for self-transcendence in human
nature. Bellamy helps us to see the connection between "alienation" and
"repression,” a "restlessness" that lies behind and beyond the very real
truths embodied in the concepts of "alienation” and "repression," that
cannot be wholly reduced to either of these concepts.

Looking Backward and Equality portray a daring vision of social
transformation. Bellamy's conception of the society of the future was not
based upon any single, supreme criterion of human fulfillment in relation
to the social structure — social justice, equality, communal welfare,
individual freedom, or even human solidarity. He was concerned with all
of these and much more, because of his acceptance of the complexity,
richness, and creativity of human nature, its capacity for self-expression as
well as self-transcendence. He cared more for selfless romantic love and
for human relationships and for communion with nature than those modern
thinkers who have socialism or anarchism or communism in their brains,
but only anger (however righteous) or resentment or meanness or pride or
even self-hatred in their hearts. He combined the compassion of some of
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the English utopian socialists with the stress on a rational reorganization of
society that characterized the French philosophes and also with the
immense concern for individual freedom and human diversity of Constant
and Mill. He was a prophet without anger, a thinker without disciples, a
dreamer who was sane, a poetic philanthropist. He was American to the
core—adventurous, somewhat plebeian, charmingly naive at times, an
autodidact, forward-looking, a man who deeply cared about the practical
realization of universal brotherhood.

The fatal flaw of Bellamy's vision was his blurring of the distinction
between reason, in the classical sense, and rationality as a principle of
organization; hence, his heavy reliance on the machinery and bureaucracy
of centralized authority, his emphasis on efficiency and formal regulation,
his belief that ethical criteria provide rules of reasonableness that could be
properly applied and justly enforced by institutions. He had a nineteenth
century notion of public service and could not foresee the stark political
irrationality of the twentieth century.

Despite this central flaw of his detailed picture of social organization
(which is the flaw of most social theories since Saint-Simon), Bellamy has
a unique relevance to our attempt to envisage the American social
structure of the future. There is an unresolved gap between his
philosophical insights into human nature, emphasizing willing self-
transcendence as the key to self-actualization, and his sociological
emphasis on external organization and formal regulation, on inducing
cooperation in an industrial army, on the externalization of the hierarchical
principle in a social system with economic equality and the ethic of
solidarity. But we can still learn from his distinctive concern with the
correspondence of the social structure (through the universal provision of
opportunities) and the spread of new norms reflecting a concept of human
nature that seeks external expression as well as inward fulfillment. He
sought to strip the government of its glamour and reduce it to a service
organization, to make the basic economic needs independent of
competitive striving so that work can become creative rather than
burdensome; emulation is directed toward non-material ends, and men find
the inward freedom that reinforces social solidarity and also transcends it.
His method was sound, moving from criteria of human fulfillment to social
principles and norms and then visualizing the social structure and the
institutional set-up.

This is not the place for a detailed consideration of Bellamy. Suffice it
to say that a revival of interest in his writings is overdue — his
philosophical insights and his sociological illusions are alike suggestive.
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We are now ready to exercise our own imaginations in regard to the
social structure of the future. I make bold to suggest a complete reversal,
or radical modification, of several assumptions that we have hitherto taken
for granted. This will give us some of the ruling principles—or rather what
Coleridge called "saving principles"—in terms of which we could visualize
and initiate the institutional changes that are needed. My concern in this
paper is with the ruling principles rather than specific institutional
changes.

Frustration and fulfillment are relative terms. They are largely
connected with the gap between expectations and their realization. An
individual could decrease the gap either by lowering the level of his
expectations or his standards of achievement, or both. He could endure the
gap by evading it — by deluding himself as to the extent of his
achievements or by becoming indifferent to past expectations or to present
and future achievements. He could be humiliated or spurred on by the fact
of the gap, by his estimate of it at any given time, and by the constancy or
growth of the gap. AIll this depends upon his self-image, his own
conception of himself in relation to others, his level of self-awareness, his
concern with self-actualization, and his capacity for self-expression and
self-transcendence, as well as his powers of self-correction, his spatial and
temporal perspective.

As society is the mirror in which a man sees himself, and as no man
lives in a historical or social or cultural vacuum, the gap itself and the
factors affecting it will all be affected by his social situation, his multiple
roles, his occupation, his wealth and status, inherited, borrowed, and
prevailing concepts of human nature, human excellence, of success and
failure. The more he is affected by the factors within his power and
determined by himself, the more of an individual a man is. The more
varied, flexible, and changing a man's expectations and criteria of
achievement, the richer he will be as a person, and the more capable of a
variety of meaningful relationships with others. The more he is affected by
external factors within his own society, the more he will be conditioned by
it and the less capable of transcending it. The wider his vision of human
excellence, the greater his access to other cultures in time and in space, the
more universal a man he will be, the less conditioned by his own society,
and, therefore, the more of an individual he is likely to become. But, in
every case, he cannot be indifferent to those around him and to the values
and judgments of his own society without becoming anti-social and even
anti-human. Social judgments, when reasonably just, must be somewhat
relevant to him if he is not to become a total heretic or hermit and risk the
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danger of becoming egocentric and losing touch with reality (social and
human). The more he can modify social values, the more he can maintain
and incarnate them, the more heroic or iconoclastic or conservative or
exemplary will be his role as a member of his society.

In a mature society (in which the proportion and importance of
"Individuals" is high and increasing) , a man will come to be judged more
by the standards he sets himself (and others) than those external to him,
though there must be some sort of optimal relation between his internal
and external standards. Excellence in society is determined by a variety of
factors, but it is both shaped by and exemplified in its heroes and saints, its
philosophers, artists, and scientists, its craftsmen and innovators, its
carriers of creative achievement as well as exemplars in the art of living. A
society may be judged not only by its excellence but also by the
opportunities it offers to all men to benefit from and emulate its
excellence, the conditions of work it provides, the area and freedom of
individual choice, the mitigation of social inequalities, the measure of
social sympathy, the peaceful resolution of disagreements, the tolerance of
diversity, the treatment of nonconformity in rebels, eccentrics, deviants,
and delinquents, the impact of society's criteria of success and failure upon
the strong and the weak, the restraints on its power-holders and the degree
of participation of citizens in all policymaking, its reliance on persuasion
rather than coercion, its stimulus to fulfillment, and its mitigation of the
burden of frustration.

Given this very broad perspective, what ruling principles should
govern the social structure of the future in a republic that has enacted the
guaranteed annual income proposal?

First of all, we must re-examine the established tie-up between
division of labor, multiple roles, social differentiation, and occupational
ranking, distribution of income, property, and power, and social
stratification, status-seeking, and social mobility. There are three sets of
factors here (which | shall designate alpha, beta, and gamma) that
determine the social structure through their interrelationship. The alpha
factors are deeply embedded in the very notion of a complex society and
are logically inseparable from the concept of an industrial society. The
beta factors are institutionalized and self-sustaining (or self-perpetuating)
unless modified by deliberate acts of policy and to some extent by private
initiative and social interaction. It is possible to give a descriptive account
of the alpha and beta factors. The gamma factors introduce a shift from the
empirical to the evaluative, although empirical indices could be found for
them. They will always be dependent upon the internalization of social
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norms and upon individual valuation of these norms, as well as of their
external signs and practical consequences. There is no reason, in principle,
why the beta factors should be seen as the necessary conditions for the
maintenance of the alpha factors, still less as the sufficient conditions for
the determination of the gamma factors. The alpha factors underline the
fact of diversity in society, that individuals are different and do different
things and contribute differently to society. The beta factors indicate the
inequality of conditions and opportunities available to different
individuals. The gamma factors result in a more or less rigid, stronger or
weaker, form of the hierarchical principle rooted in human tendencies
toward externalization.

Durkheim, in his classic treatment of division of labor, pointed out
that there exists in the mores of every society (conscience des soci€tés) an
imprecise notion of what the various social functions are worth, of the
relative remuneration due each of them, and, consequently, the degree of
comfort appropriate to the average worker in each occupation. The various
functions are ranked by public opinion into a sort of hierarchy, and a
certain coefficient of welfare is assigned to each according to the place it
occupies in the hierarchy. There is, as a result, a very real set of rules that
establishes the maximum standard of living each class of functionaries
may legitimately seek to attain. The scale changes as the total social
income grows or diminishes, and in accordance with the changes that
occur in the mores of the society.

Under the pressure of social norms, each person in his own orbit takes
account in a general way of the extreme point to which his ambitions may
go and aspires to nothing beyond it. If he respects the social ruling and
submits to group authority, he is well "adjusted" to his station in life and a
limit is thus marked out for his desires and wants. He may try to embellish
or improve his life, but these attempts may fail without leaving him
despondent. The equilibrium of his happiness is stable because it is
determinate. However, it would not be sufficient that everyone accept as
equitable the hierarchy of functions set up by the mores if he did not also
consider equally equitable the manner in which the individuals who are to
perform these functions are recruited. If each person began life with the
same resources, if the competitive struggle is joined under conditions of
equality, no one could consider the results of the struggle unjust. The
closer we approach to that ideal equality, the less necessary social control
will be. But this is only a question of degree as natural endowments may
(or will) be unequal.
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Modern industrial societies have shown that the determination of the
gamma factors by the beta factors is not as logical or as satisfactory (in
terms of equality, equity, or coercion) as Durkheim suggested. The beta
factors, so far from being merely a secondary consequence of social
differentiation, have assumed a primary role in determining the gamma
factors and have distorted the principle of human solidarity that is
compatible with the alpha factors alone. We further tend to associate
inequalities of social rank (a gamma factor) with people's occupational
position (a beta factor) . It is this correlation which could be affected
sufficiently by the GAI proposal (if several other things were done), so
that the beta factors ceased to be the crucial link or intermediate agency
between the alpha and the gamma fac-

tors. Furthermore, among the beta factors, the importance of
occupational ranking as the determinant (through the market value of the
required qualifications) of the unequal distribution of income, prestige, and
power could also be affected by GAl.

By undermining the importance of the beta factors (through social
policies accompanying GAI, especially in relation to conditions of
voluntary work, attitudes to work, and the social norms engendered by
education), a revolutionary change could result in the social structure of
the future. This is especially because social stratification is always a rank
order in terms of "prestige” and not of "esteem," a rank order of positions
that cannot be thought of independently of their individual incumbents. It
is social norms that mediate between individual attitudes (partly governed
by sanctions) and the inequality of social positions, i.e., the degree of
social stratification. The full implications of the reversal or modification of
these current attitudes will only become evident when | have put forward
the following ruling principles:

The second reversal, or modification, of something we take for
granted (in all societies, past and present) is just as revolutionary as the
first, though it is less dependent on the GAI proposal as such.

We have taken for granted that human life must be seen as a
succession of stages, corresponding to somewhat arbitrary divisions of
physical growth and decay, marked by exclusive concentration on distinct
activities — education, productivity, and retirement. Education is seen as
the preparation for a vocation, especially in an industrial society with
increasing specialization. In an action-oriented and success-obsessed
culture, retirement is regarded as a state of uselessness, indolence, senility,
loneliness. The accent on youth makes the plight of the aged a generally
intolerable and inhuman condition, made more pathetic by nostalgia and
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the pretense of rejuvenation. The emphasis on productivity, and its
identification with economic activity or some tedious labor, distorts the
very meaning of education. No wonder there is no meaningful use of
leisure but, on the contrary, a dread of solitude, while the emphasis on
gregariousness perverts the concept of play as well as of love and
friendship.

In place of the succession principle | recommend the principle of
simultaneity of pursuit of education, work, leisure, during the whole of a
man's life in the new society. With the introduction of GAI, work would
become voluntary, training for and enjoyment of leisure a continuous
activity linked with a philosophy of life-long education. There must, of
course, be differences of emphasis in the kind of education or work or
leisure activity, and there may also be some flexibility in regard to the
proportions of these three modes of activity (though ideally they should
merge into each other) in successive periods of human life.

Paradoxically, | think that the simultaneity principle will better
subserve one of Bellamy's philosophical insights than the succession
principle, with which he combined it. The latter generates that false
continuity through identification with the personal ego rather than the
individualizing self which Bellamy was concerned to attack on
epistemological and ethical grounds. Bellamy drew important social
corollaries from his view that the individual is a composite of many
persons, not one—the abandonment of the retributive theory of
punishment (which is a welcome contemporary trend) and the danger of a
man binding his future selves by pledges that he is in no position to take
(this would be true of some pledges and not of others—a fruitful subject of
inquiry) .

Third, theories of society, and the structures implied or recommended
by them, have tended to take for granted that there is in every man a fixed
quantum of energy, a finite potential, which must be distributed
economically in different directions, possibly according to some marginal
principle of diminishing returns (in terms of tangible rewards or psychic
satisfactions), or according to some specific theory of balance and
integration. This principle dies hard. It is logically connected with a closed
view of human nature, the notion of man as an unchanging essence
governed by known and knowable laws.

This view of the finitude, scarcity, and fixity of human energy and
potentiality, of the human being in relation to finite space and finite time,
with an unalterably finite mind, is easily used to support the principle of
specialization in economic and educational terms and rigid schemes of
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social differentiation. It makes more plausible the shift to social
stratification and the need for a centralized authority responsible for a
rational (i.e., efficient and equitable) allocation of functions. This theory,
which is Aristotelian in origin and was reinforced by the sharp Judaeo-
Christian contrast between man and God and used by Hobbes to justify the
subordination of the individual to the State, was explicitly stated by the
physiologist Bichat and powerfully influenced the social thought of Saint-
Simon, and has been revived in the niggardly views of man of some
contemporary psychologists.

My open view of human nature requires me to reject this view of man
as philosophically vulnerable; | think that its rejection in a society of
abundance can also be justified on psychological, sociological, political,
and even pragmatic grounds. It could become increasingly important in an
automated society, which requires a continual redefinement of the concept
of being human as opposed to a computer or machine.

Bichat's physiological doctrine of inequality penetrated the social
thought of the nineteenth century and became part of a general conception
of man and society. He produced a trinary division into brain man, sensory
man, and motor man, and his vitalist theory allowed for only a quantum of
energy in each individual. In each type one dominant faculty was capable
of great development, while the other two were destined to remain feeble,
and no man, with the rarest of exceptions, could develop all three faculties
to an equivalent degree. Physiologically, men were born limited and
restricted and vital energy invariably tended to channel itself into one
receptacle rather than the two others.

This parsimonious, deterministic, and assured view of man has some
plausibility; it is vaguely confirmed by common experience in that we do
assume that human choice is needed between competing activities, that our
time and energy is limited. But time means different things to different
people and at different times; we have no reason to set advance limits to
human creativity or to confine the term "energy" to a purely physical
interpretation. William James in The Energies of Men emphasized that we
all tend to use less than our potential energies, a point that is perhaps more
meaningful to the American, with an energy that seems unbounded to the
European. Even if we recognize that no man knows his potential amount
of energy, however limited, or its quantitative measure in relation to all
expended energies, we are entitled to base the structure of the future
society on a rejection, if not reversal, of the static view of human energy,
let alone arbitrary classifications of men and women into human types.
The amount of energy in man is at least partly a function of its use, as is
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confirmed by learning theory. The brain surgeon, Wilder Penfield, has
shown that it is just as easy for a child to learn three or even four
languages as one, provided they are spoken and taught in appropriate
circumstances. The importance of this entire question is considerable in
the social structure of the future, in which one of the traditional drives
behind the egalitarian principle will be weakened (by GAI) and in which
elitist theories and the dominance of experts could do enormous harm.

Fourthly, 1 recommend that a sacrosanct assumption in all social
systems be questioned—that it is always possible to find a correlation
between individual worth and any external criterion such as income,
possessions, occupation, prestige, power, conformity to social norms or
conventional morality. We might define a Golden Age as that in which
there was a perfect fit between the external role and the expected qualities
or virtues of men in society, when kings were really kings, scholars were
really scholars, hierophants and priests and seers and warriors and traders
and peasants and all others conformed to the ideal images of their roles.
Such a society is unknown to history and belongs to mythology. We have
lived, for better and worse, for millennia in the Age of Zeus, in which
there is no necessary correlation between role performance and ideal
images, in which there has been an enormous and increasing amount of
role confusion. It is tempting to go to the opposite extreme and suggest
that there is usually an inverse correlation between entitlement and
possession of any position of power or responsibility, especially in the
United States with its pervasive abuse of all names and its conformist
nominalism. We might have to say that X is a scholar though he has a
Ph.D., that Y is a statesman though he is President, and so on at all levels.
This could make for so much cynicism that we would never come closer to
social sympathy, let alone social solidarity.

It is more important to hold that a mature society, like a mature man,
will rely upon individual and freely given appreciation of due approval to
individuals in different roles rather than upon superficial external signs.
Externalization is related to conformity rather than to solidarity and
inhibits the growth of individuality, as Durkheim saw. This modification
of a generally held attitude could have several implications for the
institutional set-up in the social structure of the future. The fewer formal
requirements and external honors there are in such a society, the greater
the chance of evolving an ethic of responsibility, a concept of intrinsic
values, and the emergence of social norms out of the willing if imperfect
recognition by men of their peers and exemplars in a variety of
subcultures. This also has a theoretical and practical implication for the
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emergence of a new type of non-official leadership, the encouragement of
voluntary social and political schemes for reform, the devaluation of
governmental authority, the gradual discrediting of coercive methods of
regulation.

Fifthly, we might consider the replacement of the simple, crudely
competitive, and rather juvenile distinction between winners and losers by
the idea that all men are givers and receivers in a variety of ways and
contexts, that the quest for excellence is more important than rivalry in its
achievement in some formal sense. Penalizing the winners and
compensating the losers do not help to weaken the distinction between
winners and losers. All rules are inevitably arbitrary, and at any rate they
will be viewed differently by the winners and losers. A rule-bound society
will accentuate inequalities, however much equality of opportunity is
achieved.

As involuntary work gives way to a new concept of work, the classical
and conventional religious view of work as a burden could be replaced by
the attitude of enjoyment and positive fulfillment in work that emerged in
the Renaissance. This is connected with the diminution of the importance
attached to competitive and comparative assessments, except in relation to
a flexible and ever-enriched view of excellence. The distinction between
the immature and the mature will not disappear in the society of the future,
but it may be hoped that the latter will set the pace and increasingly hold
the initiative, provided that the former do not crave positions of political
power to compensate for their sense of inferiority. It will be difficult to
safeguard against this danger without increasing the role of the psychiatrist
to a point that could result in new dangers.

Sixthly, | recommend the abandonment of the principle in all
societies, especially in the era of modern nationalism, that an overarching
national ideology is needed to maintain the social norms that provide
stability and continuity to a social structure. The social structure of the
future must incorporate within itself the principle of transcendence if a
truly free society is to emerge. This change is perhaps the most difficult to
envisage at present, when the United States is becoming increasingly
nationalistic and aggressive in world affairs, provoking the rest of the
world to agree at least on their increasing anti-Americanism. The change
will have to come gradually, but it must come if the idea of a society of
abundance is not to become intolerable in a world of misery. The
loosening of national ties, consequent upon the dwindling of a national
ideology, will be countered by the strengthened foundations of a new

society, a community of communities, a confederation of subcultures. The
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terms "American” and "American dream" could be redefined and recover
the inspiration attached to their original meanings. The "American" would
be a man of universal culture, as Whitman expressed it, a
"compassionator" and "encloser of all continents” —the continent of
Humanity. The "American dream" would refer to a vast social experiment
and an example in practical brotherhood to all men and nations.

Seventhly, I wish to add one more ruling principle, which I borrow
from Ruth Benedict and Abraham Maslow, the principle of "synergy." (I
commend the principle, not the name.) Ruth Benedict distinguished
between "high" synergy and "low" synergy:

"Is there any sociological condition which correlates with strong
aggression and any that correlates with low aggression? . . . societies
where non-aggression is conspicuous have social orders in which the
individual by the same act and at the same time serves his own advantage
and that of the group. .

Non-aggression occurs [in these societies] not because people are
unselfish and put social obligations above personal desires, but when
social arrangements make these two identical. . . . | shall speak of cultures
with low synergy where the social structure provides for acts which are
mutually opposed and counteractive, and of cultures with high synergy
where it provides for acts which are mutually reinforcing."

Bellamy would have approved of this principle, but I am not wholly
happy with the idea that the person who is selfish necessarily benefits
other people (this smacks of an invisible hand, harmony of interests, and
all that Keynes devastatingly attacked in The End of Laissez-Faire) and
that virtue pays. The problem arises out of the notorious ambiguity of the
notions of "interest,” "self," and "self-interest." But the principle of
synergy, needed by the weak in every society, has a profound corollary,
stressed by Maslow: “. . . the secure, high synergy societies had . a siphon
system of wealth distribution whereas the insecure, low synergy cultures
had . . . funnel mechanisms of wealth distribution. . . . Funnel mechanisms
... are any social arrangement that guarantees that wealth attracts wealth,
that to him that hath is given and from him that hath not is taken away, that
poverty makes more poverty and wealth makes more wealth. In the secure,
high synergy societies, on the contrary, wealth tends to get spread around,
it gets siphoned off from the high places down to the low places. It tends,
one way or another, to go from rich to poor, rather than from poor to rich."

This could be the basis of imaginative programs of interchange of
materials and personnel between the United States and the rest of the
world, provided "rich" and "poor" are understood in non-material as well
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as material senses, and a new concept of voluntary limitation of wants
among the maturer members of society emerges as a check against
wasteful and conspicuous consumption.

The social structure of the future could function on the basis of two
sets of social norms, connected with two contrary conceptions of social
and individual ethics. On the one hand, the authoritarian andsubjectivist
and guilt-engendering theories of a non-naturalistic ethic could give way to
a new naturalistic ethic which translates the "good" into the vocabulary of
mental and psychophysical "health," a Paracelsian view of wholeness and
a post-Freudian view of "maturity," as developed by the humanistic
psychologists. This would enable us to view deviants and delinquents as
candidates for compassionate therapy, while recognizing that even the
most "mature” may need temporarily to go into retreats to sublimate, or to
permissive places to work off, their own deviant tendencies. On the other
hand, a supra-social or universally appealing ethic (in Bergson's sense)
could evolve on the basis of the superogatory acts of courage and
compassion of "heroic™" and "saintly" individuals. In this ethic the “good"
would be connected with a new concept of "honor" and "chivalry" and
noblesse oblige, which could "shame" thoughtless individuals into an
inward recognition of their neglected moral potentials.

Given these ruling principles, how can we visualize the rules and
institutions of the society of the future? How would all of them be fused
into a single vision of the social system?

| propose, for convenience, a distinction between private time,
communal time, and civic'® time in the life of every citizen, corresponding
to a similar division in regard to space (that would be the basis for
ecological and urban-cum-rural planning), and a similar division in regard
to education, work, and leisure. Civic time is what the citizen owes to the
government in return for the GAI. Communal time will be divided
between voluntary and creative work performed in voluntary professional
associations, and leisure-time activities and discussions under thé auspices
of voluntary clubs and societies of various sorts. Private time will be
devoted entirely to contemplative and creative tasks performed in solitude
or in small families.

There must be the maximum possible flexibility in the proportions of
civic, communal, and private time at any point in the life of any citizen.
Every person must contribute a minimal share of civic time duringthe early
and middle periods of his life. Everyone must be encouraged to have some

'8 The term is here used differently from conventional or classical usage.
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private time throughout his life and be offered a variety of incentives to
give some communal time in the neighborhood as well as abroad.
Educational facilities could be used during communal time, civic time
wherever and whenever possible, and private time if desired. Those who
wished to concentrate their energies, for a period, on civic or communal or
private time must be allowed to do so, as far as possible. As a result,
people will be free to augment their purchasing power (within broad limits
determined partly by the supply and demand for goods and services, partly
by the investment needs of the economy, and partly by the needs of foreign
economies, as also by a ceiling to ensure social justice), their educational
equipment, their chosen creative skills, their share of civic responsibilities,
their leisure-time activities, their desire for privacy, their services to their
families.

All of this points to a degree of freedom and flexibility incompatible
with the amount of control that we have come to regard as indispensable to
social survival. But, in practice, our approximation to this model will
depend upon the extent to which a substantial number of citizens balance
their concern with individual claims to freedom against a willingness to
consider the claim of the community upon them.

Can even the organization of industry be dominated by the desire to
serve, not the desire to be served? Psychologically, the desire to serve a
community may be a late development, but the "instinct" to serve persons
IS as much rooted in the desire for self-expression as the instinct of self-
preservation. The impulse to serve persons, first displayed in the family,
could develop into the desire to serve a community. But even if the desire
to serve is strong enough to dominate self-seeking, several questions arise.
Will the free service of those engaged in industry allow sufficient freedom
of choice to those who need their services? Will a bureaucracy of
industrial organizations rule us for our good but without regard to our own
conceptions of what is good? Clearly, we must envisage some control of
industry by the persons served, by composite authorities representing both
consumers and producers. On the other hand, a special virtue of the model
is its allowance of individual claims to development in activities not
needed by other individuals or communities.

The entire model rests upon the psychological assumption that as
citizens mature into individuals, the very process of individuation involves
their recognition of the claims of other individuals and of communities as
well as their concern with transcending themselves and also the claims of
society. This assumption is indeed crucial to my vision of the social
structure of the future. In practice, it requires an emphasis upon the
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continuance of the family in the future, possibly in an altered form
anticipated by present trends. Why this connection between a
psychological assumption and an institution traditionally regarded as
natural but increasingly viewed as wholly social and dispensable? The
answer is simple. The strength of the model of the future society lies in the
extent to which the principle of voluntariness is enthroned. But, as a great
deal depends upon whether this principle will generate the desire to serve
the community (to a greater degree than in an acquisitive society of
scarcity), the family acquires a new and important role. To call it a natural
institution is to stress not only that it fulfills biological needs but also that a
man does not choose his parents and relatives and that he has a
psychological bond with his wife and children that is not wholly severed
by a formal forfeiture of that bond. As a social institution, which need not
be an iron cage, the family is an instrument of "socialization" that enables
an individual to gain an awareness of other men, that helps him to choose
his many voluntary relationships. This role acquires a new meaning when
the economic function and the inescapable character of the family are
undermined. But the continuance of the family will require that the
distinction between the sexes (on the basis of child-bearing and child-
rearing, apart from other criteria) must be taken into account in the
allocation of private, civic, and communal time, just as the difference
between children and adults and other distinctions in terms of physical and
social handicaps must also be considered.

A crucial feature of the model is that communal time will be
employed not only in creative work but also in informal associations. This
Is the immense opportunity afforded by the enormous increase in leisure
consequent upon the enactment of GAIl. The arts of friendship,
participation in new forms of folk activities and play-activities, and of
conversation and dialogue are the casualties of the present industrial
society. They are the lost arts and they could be vital in the new society,
giving it a richer way of life than is now known to Americans, helping to
transform a seeming utopia into a high culture and a true civilization. The
great ages of achievement in world history reflected a fortuitous clustering
of creative individuals, a high degree of social and especially intellectual
mobility, the confrontation and eventual fusion of diverse world-views and
personal philosophies, the concentration of common energy on pervasive
and transcending themes, the magical release of imagination from the ruts
of conformity and effete tradition, the free flow of persons and ideas. The
art of conversation requires that each member of a voluntary group is
judged by his individual value and not as a member of a class or race or
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status group. As centers of extended conversation arise, the issues of
deepest concern to men — the ultimate questions of life — can be explored
with a degree of freedom that organizations with formal and partisan
allegiances cannot allow — "academic" or "political™ or "vocational" or
"religious."

In envisioning the social structure of the future, | have tentatively
offered several fundamental ruling or saving principles and | have also
suggested the merest hint of a possible "model." The principles raise
numerous questions of theoretical and practical importance that need to be
considered before concrete institutional possibilities could be elaborated.
The broad, vague, and embryonic outlines of the future social system have
been deliberately couched in abstract terms so that the "logic" of one
possible model, embodying several unorthodox principles, could be
intimated. Many gaps remain; many questions are unanswered and some
are unanswerable. To the extent that the vision is utopian, it never has been
and it never will be a concrete reality. To fail to see this is to be unaware
of what is involved in the exercise of creative imagination. In the course of
pursuing utopias, the dreams of men did not materialize, but something
materialized that was the consequence of the dreams taking the form they
did. It is only small-minded men who have imagined that the dreams and
visions of men necessarily turn into nightmares. The consequences of
utopias cannot be conclusively established for there is no way of knowing
the gap in awareness between those who envisioned utopias and those who
tried to translate them. Idle dreams are like those of Gonzalo in The
Tempest— they merely reflect the goodness of heart, the childhood
longings of the Gonzalos of this world, and may their tribe increase!
Prophetic visions represent the triumph of hope over experience. They
recognize the truth in the forgotten line of Miranda (O brave new world/
That has such people in it") , and are nothing less than an act of faith in
man, not in societies, still less in institutions.

If the model hinted at in this paper is elaborated, the crucial question
for predictive guesses will be the relation between the private, communal,
and civic sectors. In terms of the premises (some unstated) underlying the
model, the communal sector has the highest visible priority, the private
sector is causally (and invisibly) the most important, and the civic sector
must "wither away" in glamour, if not in fact. In a deeper sense, it is
incompatible with the ruling principles of the model to talk in terms of
sectors except for convenience. But, in practice, the major problem of the
new society, which must grow out of an unregenerate past, is likely to be
In relation to the civic sector. If the future rulers of this society are even
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more unwise than the rulers of our time, this paper is a warning against the
danger of subordinating the private and communal sectors to the civic
sector while pretending to do the opposite. Present trends in this country
suggest that the "deception™ of the people, especially of the young and the
downtrodden, will be more and more difficult in the future. Many of the
institutions of this society have begun to suffer from the first symptoms of
a process of creeping paralysis. There is a loss of stimulus and failure of
response; a kind of arteriosclerosis has set in, and, more and more,
energetic minds must turn elsewhere for sustenance and inspiration. It is
increasingly difficult to fool more and more people most of the time. If the
future rulers of this society are no more unwise than at present, they will
see the need for a new balance between the private, communal, and civic
sectors. But if this society is fortunate to find future rulers wiser than any
before, they will allow the civic sector less and less priority than the
communal and private sectors while appearing to do the opposite or, better
still, to do nothing.

This is a presumptuous offering and the inquisitive might wish to
know more about its unstated premises. The answer to such was given by
Goethe's Faust:

Who may dare

To name things by their real names? The few

Who did know something, and were weak enough
To expose their hearts unguarded—to expose

Their views and feelings to the eyes of men,

They have been nailed to crosses—thrown to flames.

This need apply only to the unstatable premises. Several of them were
articulated a long time ago, and are shrouded in the myths and mists of
antiquity, notably in Plato's account in Protagoras. In their concern for the
preservation of the species of human beings, the gods charged Prometheus
and Epimetheus with the task of equipping them and allotting suitable
powers to each. Epimetheus begged Prometheus to allow him to do the
distribution himself, and he acted on a principle of compensation, being
careful by various devices that no species should be destroyed. Epimetheus
was not a particularly clever person, and the task fell to Prometheus. He
stole from Hephaestus and Athena the gift of skill in the arts, together with
fire, for without fire it was impossible for anyone to possess or use this
skill in the arts. With these stolen gifts men could survive, but had no

political wisdom. Prometheus, therefore, gave to man Hephaestus' art of
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working with fire, and the art of Athena as well. But as men still lacked the
political wisdom to live in communities without injuring one another, Zeus
sent Hermes. He imparted to men the qualities of respect for others and a
sense of justice, so as to bring order into our cities and create a bond of
friendship and union. The gifts of Hermes were distributed to all men and
not only to a few, as in the arts. What Protagoras omitted to mention was
the greatest of all gifts — only it was not given and it could not be stolen, it
had to be won by secret striving — the gift of Orpheus. If, with Epimethean
hindsight and Promethean foresight, we could prepare for the society of
the future, a society in which the gifts of Hephaestus, Athena, and Hermes
are wisely used, Orpheus may well appear again on earth.

DISCUSSION

McDonald: My major critical question of Mr. lyer goes to his
optimism. He is persuaded not that man will in fact triumph over the
machine, over manipulation and depersonalized organization, but that he is
not helpless, that he has the power to triumph. Abstracted from the
concrete human condition, man does possess the power to control his life,
but taken in his present human condition he finds it difficult if not
impossible to summon the requisite reformist vision and will. | believe Mr.
lyer must do more than assert the hope. He says, "As long as the control of
the apparatus in modern industrial society requires free agents, rational
discourse cannot be wholly eliminated.” This is narrow ground indeed on
which a stand can be made for optimism, or at least against pessimism.

I'm also inclined to question his statement that "In envisaging a new
social structure, we may think of progress only as the continuous
extension of the area of opportunity for decision and experiment and
fulfillment." An added criterion of progress is actual human achievement
of fulfillment. But that would be a test of the person, not of society. Social
progress does, in fact, consist in the enlargement of human opportunity; if
it goes beyond that, it constitutes a threat to human freedom.

Mr. lyer expresses the hope that in the future society a "new concept
of voluntary limitation of wants among the maturer members of society"
will emerge as a "check against wasteful and conspicuous consumption.”
There is no question that voluntary human action is preferable on all
counts to coercedaction. But mustn't we always be prepared to compel that
which individuals refuse to do voluntarily for the common good? Is the
reliance on voluntary virtuous actions based on anything more substantial
than desire? Mr. lyer seems to suggest that the emergence of "heroic" and

"saintly” individuals performing "superogatory acts of courage and
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compassion" may give us a "universally appealing ethic" in which the
"good" would be connected with a new concept of "honor" and "chivalry"
and noblesse oblige, and that this could shame "thoughtless individuals
into an inward recognition of their neglected moral potentials.” Certainly
the example of men like Schweitzer, Gandhi, Pope John XXIII, justifies
confidence in the ability of good men to radiate goodness. But the fact that
as astute and perceptive a man as Mr. lyer must pin his hopes, apparently,
on the random appearance of saintly men is an indication, | believe, of the
magnitude of the difficulty in creating a social structure that will fulfill
rather than crush the human spirit in the years ahead.

Weisskopf: Mr. lyer's paper is structured around a triad of antinomies:
the antinomy between a hierarchical society, on the one hand, and the
flexible society, on the other hand; the antinomy between the vita
contemplativa and the vita activa; and, third, the antinomy between the
social role (or the social function) and self-fulfillment. Although | may be
accused of seeing Helen in every woman, like Faust, | seem to find in
these antinomies the idea of balance that | have proposed. Practically
everything points to balance between them. For instance, the hierarchical
society and the flexible, democratic, mobile, egalitarian society are both
extremes; the society of the future — the utopian society — may have to
combine the two systems. As for the antinomy between the social function,
or role, and the idea of fulfillment, | think that, on the whole, modern
sociological and sociopsychological theory has made too much of the split
between the individual and society. The split stems from the old libertarian
ideology, the laissez-faire ideology, where the individual rebelled against
medieval restrictions. Today we know that it is very difficult to distinguish
what are we and what is society. The conflict is more internal, more within
us, than between us and society. The rules and commands of society
become part of us so that we come to feel that we want what society wants
us to want. There is no society, future or past, that can really avoid this
conflict, because every society will provide an outlet for certain human
inclinations, aspirations, orientations, and traits, and will repress, suppress,
and alienate the individual from others. The problem is only this: In what
direction should we work to change our institutional system so that it
permits a manifestation of certain now repressed and alienated traits? Here
we work in the direction of the vita contemplativa, which has been
repressed at the expense of the vita activa, especially in science,
technology, and industry.

Let me deal briefly with Mr. lyer's discussion of what | have called
ontological scarcity. In this connection Mr. lyer refers primarily to the
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restrictive interpretation of ontological scarcity that he finds in Durkheim
and in Bichat—that human energy is limited and thus justifies and requires
specialization. We have moved away from this idea. We know today that
fulfillment consists in more than specialization; it consists in getting out of
the groove into which society has put us. To me this does not completely
nullify the idea of ontological scarcity. The basic Aristotelian distinction
remains valid: Man is a being who is aware of potentialities. This is
perhaps the most important characteristic, but there are also imagination,
thought, memory; man can transcend his existing, given situation, as the
plant and the animal cannot, although at the same time he is bound by his
physical, psychological, and social traditions to a restricted, limited
actuality. The clearest evidence of this is the limitation of our lives and the
limitation of our energy, not in the sense that we could not learn much
more than we do, not that we couldn't have a wider horizon than we have,
but that there is an end to it somewhere. This ontological situation will
always present us with the economic problem of allocating our limited
time and our great, but still limited, energy.

It is of great importance to recognize that there is a continuous
changing relationship between what people think they are, and what they
think their roles are. There have been societies and social structures in
which the two have coincided closely, though never completely. In the
high cultures — the high middle ages, the great Mandarin period of China,
the great era of India — they probably overlapped verymuch. Today what a
person thinks he is and what his social role is move further and further
apart, and the tension between the two becomes greater. This cannot be
avoided, and | don't think it should be avoided, because this gap is really
the chief motivation in the dynamics of history, and itself leads to change
and, if one may use the word, to progress.

Allen: | have several questions. Mr. lyer, you reject the static view of
energy and contemplate that there may be the prospect of man's infinite
growth and development. Are you suggesting something similar to what
Bellamy suggests, that is, an increase in the spiritual powers of man? I'm,
of course, aware that you're not suggesting that a child can learn not three,
but thirty, languages—there does come a limit. But are you indicating the
possibility of very great development of the psychic powers of mankind?

You speak about the danger of the domination of the civic element in
the new society over the communal and the private. How is this going to
be prevented? You say it will depend on the wisdom of the rulers of the
future. But must it not be prevented by some shaping of the institutional

means, by focusing on the democratic process and enhancing it, by
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enlarging the number of those who will participate in the decisions of
government? What are the means to assure us there won't be the
domination of the civic?

You suggest that there will not be the same hierarchical arrangements
in the utopian society. But won't there still be different segments in the
new society—those who are equipped to understand the science, the
technology, and those who are not so equipped but who will simply
participate in the private and communal segments of the society? If this
will be the fact, won't there inevitably be social status as a consequence of
this and a continuing hierarchy? lyer: |1 would say simply that my paper
reflects my possibly excessive belief in the therapeutic effect of awareness.
| think that when one sees a problem clearly, sees certain things for what
they are, their hold over us is less. People are beginning to see through a
lot of things; their trouble is that they don't know whom to blame. And if
they don't know whom to blame, then, of course, they're confused and
have no clear vision of what they can do. This is why vision is so very
important. There may even be differences in social status, but they need
not be incorporated into a rigid hierarchy, if the differences are seen
merely as the by-product of human diversity. And, in relation to your
guestion about the civic sector, | strongly reaffirm that the whole paper
would be nonsense if this was left only to the rulers. It is really up to
people who, thinking along these lines, will take the initiative away from
the State, and not merely influence State decisions. The whole concept of
nonofficial leadership is crucial. Even today it's amazing how much
freedom one has in our society if one really tries to do something.

American society could benefit from a characteristic of the English
people: a good-humored contempt of politicians and bureaucrats. How do
we get these people to take themselves less seriously? | think, by behaving
toward them as if they are not what they think they are. This is implicit in
a dialogue with people in power. It also means a growth of unofficial
activity. There will always be the danger of a ruler who will use his power
to do the things we fear, but to watch out for this is a function of social
opinion; in short, people get the government they deserve.

Dyckman: Let's suppose that the disenfranchised— the Negro civil
rights movement, the beats, the New Left, and so on—by some accident
inherited the central city and defeated the rationalization of civic politics.
And suppose they sought to create a democratic utopia along the lines of
their present perspectives. | think they might produce a medieval city; in
other words, a democratic — along limited lines — kind of utopia, but not
a technocratic utopia. | say this because the thrust of these critics has been
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anti-technocratic. They are antagonistic to the whole system of
rationalization that technology goes through. They object to the human
cost and the casualties in the efficiency processes. They also object to the
indirectness of these processes; they object to the ethic of postponed
gratification, if you like. They object to the assignment of roles that lead to
depersonalization. They object to the appetite that technological systems
have for normalizing. They object to the premium placed on other-
directedness,but they also object to the excessive rewards for inner-
directedness.

In view of all this, how would we advise critics of the system to
organize the citizens for the tasks in the city of the future? What would
replace the efficiency systems, and on what would they be based? What
new norms would be developed? How much hierarchical ordering would
be necessary?

lyer: I'll just say two things. One is the question of people in this kind
of model who want to opt out totally. To me, the idea is very attractive that
every society should permit individuals to be outlaws, vagrants, tramps,
peripatetic persons, and yet it is a fact that this happens less and less in
human history. It was accepted in old cultures. In England, for example,
the tramps were ignored by the police until a few years ago, even though
there were rules against them. There will always be such people, and more
tolerance must be shown to them. If they become a nuisance, they should
be given some kind of territory. But the more important case concerns not
tramps and vagrants but the ones we think of as genuine radicals. They are
very few. Generally they care more about changing society than about
themselves. What can they do to make civic work attractive? This is one of
the crucial questions in the model. My feeling, on the whole, is, let civic
work be disagreeable. Let the people who really can't do anything else,
those conventional people who always need to rely on the big machine, let
them become the bureaucrats, let them run the machine. The people who
enjoy doing this sort of thing are the people who really can't do very much
else. This is tolerable provided that outside the civic sector the really
important things go on, the things that ought to concern radicals. One of
the important matters outside the civic sector — and this is, | think, your
main question —is the industrial part of the communal sector — new kinds
of craft activities, various kinds of even complicated industrial activities.
The problem, of course, is how to organize this kind of industry in a
socially satisfactory manner. Can we envisage a non-hierarchical
organization of large-scale industries? Delisle Burns thought we can. Scott
Bader has experimented in this direction. It is a matter for careful study. |
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haven't gone into this, but it must be done. Davis: The retreat from politics
that we are experiencing today mirrors our own impotence. It mirrors a
situation in society where people are increasingly free to act but where,
increasingly, their acts are separated from any consequence or effect. It
also mirrors their isolation from the apparatus of decision-making. One of
the most interesting questions of our day is how the technological
revolution might expand the possibility of human freedom, the possibility
of greater participation in politics that might transform the nature of
politics itself.

The Athenian polis is frequently used as a prism, as a mirror. It was
the first learning society, the first one in which contemplation became a
virtual mode of life. On the other hand, it was also the first politically
participating society. The Greeks felt that freedom consisted in being freed
of having to work for your subsistence. Freedom was participation in
society; it was man becoming historical; it was involving himself. It was
making decisions and molding them as a man. Even when Mr. lyer was
posing the antagonism between the civic and the communal spirit, he was
proposing a solution, and that is the extent to which the civic can become
communal. He suggested one basis for this — the notion of
decentralization. Politics based upon voluntary association, which |
assume to be something similar to the grass-roots organizations that are the
prime political motif of the civil rights movement, could create a whole
new form of politics. People retreat from politics because it is no longer
effective. Perhaps through some new merger of the communal and civic
we might again see politics as the whole spirit of man's control over his
environment, over his society, although there would always be a provision
for opting out.

The final implications have to do with education. Donald Michael's
report to the Center on cybernation™ poses some thoroughly horrific views
of the future: the gradual exclusion of people from information because the
information has grown too complex and too technical for them to handle;
the creation of new elites. Under these circumstances the right sort of
education should not deal with the technical content or with specialization
but with the restoration of the media, the restoration of public access to
information. Education would concern itself with the use of the premises
of science and a knowledge of the alternatives. One of the implications of
the technological revolution is that for the first time society has
alternatives open to it. For instance, by abolishing labor, it might be

19 »Cybernation: The Silent Conquest,” 1962.
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possible to return to crafts. If alternatives and options like this are going to
be open to us, they make politics more necessary than ever.
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The world has become much richer and more productive, but it has
not become more stable and happy. At the same time, technologies
designed to improve our lives are actively evolving, and sufferings,
diseases, wars and crisis are growing exponentially.

The lack of effectiveness of attempts to solve this problem, based on
purely economic, political and social perspectives, demonstrates the need
to find solutions in the field of worldview issues.

Why are we coming into this world? The answer to this question
raises another question. Who are we and what is our mission in the living
space of the planet and the Universe? As we are biological creatures that
occupy the appropriate link in the natural world, our goal is to sustain our
existence and continue in the next generation. That is, to restore oneself.
So do plants or animals. Their species have been unchanged for centuries
and millennia. But they consume just enough to sustain their existence.
They do not eat excessively, and do not destroy other species of animals,
almost if they are predators. The instinct of self-preservation and
procreation (the two basic instincts that are inherent in man) urge animals
to direct their lives to seek and consume food. So matter exists, by virtue
of its imperfection, as a form due to empirical conditions, it constantly
strives to renew itself and consume so as not to die. Is this the only
purpose of the person?

We understand that any material form is finite. Man is born and dies.
But the threat of death does not compel most people to evaluate their lives.
It should be remembered that human consciousness is at a higher
evolutionary level than in such forms of life as minerals, plants, animals.
We have the ability to reflect, that is, to reflect in the concepts, the world
around, and accordingly, to be aware of ourselves in the context of this
reflection. Where did the meaning request come from? And who are we in
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this teleological system and what is our mission, according to the level of
our consciousness? Obviously, the mission of man is not limited to the
purpose of maintaining himself as a biological form, to consume that
would still die. Modern consumer culture, only accelerates these processes,
and does not contribute to the smooth existence of our body, at least during
the allotted 120 years of human life.

Based on inquiries about the appointment of man in the universe, we
look for what makes man human. This question is taken up by
philosophical anthropology and its founder Max Scheller concludes that it
is a SPIRIT . Why, then, is such a sensible and reflective being as human,
whose feature is the manifestation of the spiritual, lives according to the
laws of matter, and builds his society on the conditions of the animal
instinct of self-survival, increasing competition and complicating his life?

Let us oppose the existence of matter as maintaining its form through
consumption in the way of vulgar selfishness, another form of spiritual
domination. Spiritual or transcendental as hypothetically self-sufficient,
unconditional and perfect need not be consumed, and given its fullness it
needs to give. In this way, the ambivalent material-spiritual nature of man
Is formed, whose worldview depends on the domination of one of the
antinomic characteristics perspectives (matter or spirit) and accordingly
manifests as Selfishness or Altruism.

Selfishness and its extreme form of self-centeredness have already
sufficiently manifested itself both on personal and social levels:
dissociation and competition are exacerbated, sufferings are increasing.

Regular development - civilization processes of technicalization, and
even global digitization nowadays, are shaping new challenges in the
world in the way of job loss and increasing poverty.

Let us ask an eccentric question. Whether should people work? Have
we come to this world for work? Has the job made us happier? Perhaps our
actualization as a human beings lies in other aspects of our activity.
Perhaps our purpose, due to the generic creative trait, gives higher
meanings to the world? Then the expediency of the whole civilization
formation is to recreate the conditions for the creative realization of man,
for the perfection of his inner world, his spiritual nature and conscious
existence. At the present stage of humanity, all conditions are created for a
person to reflect on the meanings and their true purpose. In doing so, a
person does not give up active work, he creates culture as a "second
nature”, but at the same time, work should not be a suffering, violence
against his nature or unjustified duty. The work should bring pleasure and
actualize the spiritual content of a man. The ideal work is in giving
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yourself and getting a harmonious state, as a balance of form and content,
matter and spirit, physical and spiritual, social and individual.

That is why the policy of job creation for the sake of jobs must be
overcome with a new level of awareness of the modern life social
organization. Robotization and digitization of many processes that ensure
the existence of man — is the evolutionary level of planetary civilization to
actualize the higher nature of a man, his creative potential.

Prominent businessmen who contributed to changing the modern
world, such as Mark Zuckerberg, Bill Gates, Elon Musk, stated the onset
of man-made civilization on humanity, but they realized that man must
exist in other conditions today. In this regard, not technology, but the role
of man in the economy and in society as a whole, may soon become the
biggest problem that needs to be addressed.

Today, according to social estimates, half of all jobs are at risk of
being atomized and will be eliminated through digitization in the next 20
years. Most traditionally filled positions are likely to disappear by 2035
and will be replaced by jobs and artificial intelligence that are more
effective, reliable, and secure than human workers. In the world of
automation and artificial intelligence, axiological dissonance arises. On the
one hand, the entire development of an anthropogenic society was aimed at
improving human life by freeing it from hard work, on the other hand, not
only the world’s sufferings were not reduced, but the issues of humanity
survival are escalated with every coming year by increasing
environmental, technogenic, informational challenges. The real question
Is: are we happier as a result of endless changes from one material form to
another. Has the thoughtful, substantial human evolution occurred with the
development of external forms of existence?

Every day, the tech industry is working to destroy jobs. And most
people see this as a tragedy for themselves, whereas technogenic
development is intended to free a person from work and to enable them to
improve their internal, purely human, not animal qualities. Work is
becoming more of a burden and a necessity to survive by getting money,
rather than the defining sphere of human life in which it finds the joy of
realizing human uniqueness. After postmodern nihilism, depression and
posthumanism of the late XX century, metamodern of early XXI century
with its renewal of the highest values and classical ideals, is transformed in
society through cardinal outlook changes and values, among which
sincerity, openness, sensuality, empathy prevail. Person’s intrinsic value,
his individual uniqueness and creative realization should not be linked to a
purely pragmatic motivation to survive due to the self-centered orientation
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of the consumer society. In this view of the problem, the ways to solve it
are beyond the economic plan in the field of a radical change in the
outlook paradigm of the present. The purpose of human activity is not to
make money and to financially support oneself by maintaining physical
fitness, but to concentrate as much as possible on the human. It is a world
of relationships, morals, values, meanings.

It is here that the concept of the Basic Income comes into being,
which has been maturing for several centuries and periodically finds
conceptualization in a philosophical context. In 1516, the Lord Chancellor
of England, Thomas More, published an interesting book titled Utopia .
Utopia is a place that does not exist. But we have many examples of when
Utopia receives a topos, that is, an existing place. Utopia is a project, a
model, in the form of an idea that, like all our thoughts, is doomed to
realization. We cannot invent what cannot be. And as we look back, we
will see that our modern world is the realization of democracy, freedom,
gender equality, which was a utopia back in the XVII-XVIII centuries.
Utopias have the property of becoming reality. Returning to Thomas More,
we see that the thinker has raised the question of creating a system of
equitable distribution of wealth. His concept that all people have the right
to a steady income began to take root in the minds of scientists.

This idea was developed in the eighteenth century thanks to the
Anglo-American thinker Thomas Payne, who in 1797 presented the work
"Agrarian Justice", where he proposed to pay a minimum income to
individuals over 21 years old. A source of assistance, according to Payne,
could be taxes on land owners.

The topic of income sharing became even more popular in the early
twentieth century. Then British engineer Clifford Douglas offered the
world a theory of social credit. In his works "Economic Democracy",
"Credit Power and Democracy", "Social Credit" the author substantiated
the idea: every citizen owns a share of national wealth. Therefore, society
should distribute national dividends as a free loan to all society members.
But the 70-year period of the Soviet Union's socialism allows one to
conclude that man is not ready for the idea of social equality realization.
Why did the theories of socialism and almost communism, as the great
ideas of just existence, not work in the Soviet space? Why communism
remains a beautiful utopia that is not perceived by a pragmatic person in
the modern world. Because the idea of socialism and communism is
altruistic, and consciousness has remained at the level of selfish
consumption, the scale of which is growing more and more, SO
competition, struggle, tension and as a result sufferings increase. While a
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priori, everyone has the right not only to their existence, but also to a
positive, happy existence.

The right to exist is a basic social category that has an ontological
justification: Being as such has a universal characteristic that must shape
social, moral, political and economic relations. A person's unigueness lies
in being able to realize his or her ability and need not only to consume, but
also to give.

Therefore, altruistic consciousness is a prerequisite for the
implementation of social projects of an evolutionary level in the time of
globalization and socialization of society. In this regard, Basic Income
seems to be the most appropriate concept for this. It opens up the
opportunity to understand the unified nature of consciousness and the
ability to unite while preserving our individuality. In such forms, the
existence of a person who is free from rigid obligations has the opportunity
to strengthen himself in his uniqueness and to afford to do what he can for
the best. And then the highest human nature works — the need to give,
share, help, empathize and show empathy.

So the formation of altruistic consciousness is an evolutionary stage of
human development. We are "doomed" to altruism, because it is the nature
of our inner man, our higher Self.

It is no coincidence that the concept of "altruism” came only in the
nineteenth century, at a time when pragmatism and conjuncture of self-
centered consciousness is already loudly claiming. The term "altruism" is
introduced by Auguste Comte, in the sense of acting for the benefit of
another individual or group as a whole, in relation to the costs incurred by
the acting person . In general, the main sign of human sociality is
associated with the altruistic nature of a man. However, all this, of course,
does not mean that before Comte first used this concept in his "System of
Positive Politics", there were no such ideas in the history of Western
philosophy. The problem of virtues and integrity has permeated the world's
philosophical and religious thought since ancient times. But the "altruism”
concept introduction in the XIX century opened the way to the scientific
study of behavior, which accurately characterizes man as a being, which
through sociality realizes its inner nature. Therefore, interest and questions
about altruistic consciousness and, as a derivative, altruistic lifestyle, have
increased significantly. Comte himself built an understanding of altruism
on the juxtaposition of selfishness, the consequences of which are
devastating today for both the individual and the planetary culture as a
whole.
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Herbert Spencer, Comte’s follower, says that selfishness is a lower
evolutionary stage that always precedes altruism. He justifies his views on
the grounds that a financially unsupported person looks unhappy and never
comes to altruistic attractions . Let's agree with Spencer that moralistic
altruism, which seeks to give oneself for the sake of satisfying one's
ambitions, leads to refined forms of selfishness. Therefore, true altruism is
neither a sacrifice, nor violence against one's selfish nature, nor a
demonstration of one's virtues, nor an expectation of approval and reward,
but the ordinary quality of human nature. Awareness of this also leads us
to an altruistic form of being, where, through awareness of its evolution,
through the disclosure of its internal potential, its true self, human society
can come to the concept of the Basic Income, as an evolutionary form of
socio-economic organization of people with extended consciousness for
whom giving is not the single action, act or sacrifice, but the norm of
existence. Altruism as an evolutionary form of the worldview of man and
society was explored by Emil Durkheim, Georg Simmel, Steven Heathlin
and Stephen Weiss, indirectly Max Scheller, building his rationale for
defining altruism across categories of morality.

The determinant of the fate of morality and altruism in sociology was
Tolcott Parsons’ theory of action. Its purpose was to create a systemic
model of action, based on the change of typical selfish characteristics to
their altruistic opposite: efficiency — neutrality; self-orientation -
collective-oriented, particularism-universalism; attribution — achievement;
diffusivity — specificity. These characteristics of altruism organically
conform to the basic principles of the Basic Income, namely
unconditionality, universality, frequency, irreversibility (lack of reporting),
individualization.

Social guidelines of consciousness in the implementation of the Basic
Income concept are based on the signs of altruism:

1. It is natural for affluent members of society to give to the
maintenance of the whole system, for example those who have no money,
work or home.

2. To assure all members of society that accumulation does not make a
person happy — that is why redistribution leads to a harmonious state of the
whole society.

3. Responsible attitude to the money received and altruistic giving
one’s opportunities to society.

Thus, the successful realization of the Basic Income concept lies, first
of all, in the worldview transformation on the path to altruism as a natural
form of society of the future and spiritual evolution of the inner essence
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and generic attribute of man. H. P. Blavatsky defined the principle of
altruism very simply in her work "The Golden Steps™: "Unblemished Life,
open soul, pure heart, energetic intellect, unshaken spiritual perception."
All we have to do is to make altruism a practice of everyone's life. The
introduction of the Basic Income concept at the local or state level is a
natural form of altruistic consciousness manifestation in the period of
dramatic changes in the understanding of the person’s purpose, his social
activity, conscious attitude to work and enjoyment of everyone’s life
improvement and society as a whole.

UNCONDITIONAL BASIC INCOME:
PUBLIC PASS TO CORPORATIONS

Maryna Pashkevych
Ukraine
Doctor of Science (Economics), professor,
Head of Accounting and Audit academic department
Dnipro University of Technology

"What emotion do you live with?" — the team of Ukrainian popular
social and political TV show “Freedom of Speaking by Savik Shuster”
asked the youth of Ukraine aged 18-29 on 04/24/2020. The answers were
distributed as follows: 49% — hope for tomorrow, 39% - fear for
tomorrow, 12% — humiliation because of living conditions.

Despite the fact that almost 50% of Ukraine's young people have
positive emotions about their lives, just over 50% feel uncertain and
dissatisfied. In our view, such a pattern of emotions cannot characterize
modern Ukrainian society as sustainable for the development and build-up
of human capital. It is difficult to predict whether the answers of young
Ukrainians would change if they were offered a guaranteed, equal for all,
periodically paid basic unconditional income. This question requires
additional investigation, but according to its idea, the economic instrument
of the basic unconditional income is aimed, among other targets, at
providing confidence in the future, guarantees for existence and freedom
of action to people.

In the light of current economic theories of stakeholders and agents,
we propose to look at the problem of basic unconditional income not so

2Freedom of Speaking by Savik Shuster — 24.04.2020 - nosuuiiBumyck [/
https://www.youtube.com/watch?v=cnge6moslsu (1:33:51).
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much through the prism of monetary or fiscal (tax) policies, but through
the prism of the main participants in the economic process. There is a need
to provide the answer to the following question: Who should provide basic
income to citizens? Who should protect their economic freedom? It is
worth noting here that the concept of "economic freedom" is multifaceted
and broad in its understanding, and in economic practice there are
mechanisms such as minimum wage, pension benefits, social benefits,
indexation of payments in line with the inflation rate, etc., which are
intended to give a person economic protection. However, in fact, in the
Ukrainian economy, the effectiveness of these mechanisms is almost offset
because of their lower level than actual minimum amount of money
required to satisfy basic needs for living. Therefore, when considering the
guarantor of basic income, there should be a clear understanding of what
basket of basic goods and services should be provided in real terms due to
the income. Otherwise, it will lose its social and economic meaning, as it
has lost its feasibility and sense, and has caused outrage among retirees
over Ukraine's next pension increase in 2019 by an average of UAH 10,
equivalent to $ 0.5. So in the further considerations we will proceed from
the assumption that the real basic income will really make it possible to
avoid the feeling of fear of becoming a hungry homeless person in the
future.

Theorists of the concept of basic income usually refer to the state as
the main actor and sole guarantor of the new social and economic
system®. However, there is a contradiction between theoretical ideas and
the economic realities of today. For decades, a progressive and dominant
economic model of development has been the liberal design of supply-
demand relations, which are the self-regulating forces of the market and
development. The model is characterized by rigid division of labor,
specialization, competition, the power of private property, and targeted
profit. This model has become a pivotal point for globalization and the
emergence of transnational corporations whose assets, manufacturing

2! Jones, D., & Marinescu, I. (2018). The labor market impacts of universal and permanent
cash transfers: Evidence from the Alaska Permanent Fund (No. w24312). National Bureau of
Economic Research.

Tideman, N., & Tsang, K. P. (2010). Seigniorage as a source for a basic income guarantee.
Basic Income Studies, 5(2). p. 1-6.

Van Parijs, P. (1992). Arguing for basic income (Vol. 995). London: Verso.

Andre Coelho. Ukraine: basic income experiment has started being prepared in Ukraine.
BIEN / Basic Income Earth Network (12 december 2018) Il
https://basicincome.org/news/2018/12/ukraine-basic-income-experiment-has-started-being-
prepared-in-ukraine/
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processes and financial resources are distributed among different
continents on the principle of economic benefit and logistical expediency.
What is the role of the state in this model? Declaratively, since the time of
Keynesianism, the liberal market model of the economy has relied on a
limited regulatory function of the state, that is, the state acts as an invisible
actor, which in the event of any problems will immediately help the
market (supply and demand) to recover. At the same time, in our opinion,
the role of the state, and more precisely the level of its current influence
and ability of influence, is in fact minimal, if not to call it zero. For
confirmation, let us analyze the dialogue between US President Barack
Obama and one of the Apple's founders, Steve Jobs, about the serious U.S.
economy problem of concentrating multinational corporations in other
countries and cutting jobs in the US. In response to President Obama's
efforts to address the issue and his question: when jobs will be returned to
the United States, Jobs replied: “They will not be returned"?*. US President
Trump, calling on multinational corporations to withdraw assets and
production from China, eventually received their relocation to other Asian
countries, but did not return them to the US**.

The example shows thatfirstly, transnational corporations that do not
feel belonging to a particular state but operate in the world have ceased to
be affiliated with the state and the state has become too “close” for them;

secondly, the state cannot influence the behavior and decisions of
global corporations, and therefore has almost completely lost its actual
regulatory function for the economy;

thirdly, the center of social and economic decision-making was
transferred to the directorates of transnational corporations.

There are no multinational corporations in Ukraine, but there are
oligarchic business clans who similarly withdraw financial assets abroad
and have little regard to the recommendations of state authorities.

In this regard, how can the state provide basic unconditional income to
citizens if it is most likely controlled by business corporations, which
means making the most favorable decisions for global business?

Thus, in our view, taking into account that resources, processes and
power in the current economic model are more concentrated in
multinational corporations than in the state authorities, it is necessary to

22 Giinter Walzenbach, Global Political Economy (December 29, 2016) // https://www.e-
ir.info/2016/12/29/global-political-economy/

2 J.R. Reed President Trump ordered US firms to ditch China, but many already have and
more are on the way (September 1, 2019) https://www.cnbc.com/2019/09/01/trump-ordered-us-
firms-to-ditch-china-but-many-already-have.html
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make a public pass to corporations in the issue of unconditional basic
income and to demand the payment of it to citizens from corporations. It is
advisable to raise the issue of conflict of interest between citizens and
business. Citizens seek protection and freedom in the form of basic
income, which should be provided primarily by tax deductions for
businesses that, in turn, seek to reduce taxes and increase profits. It is for
this purpose that global corporations locate production in countries where
wages are lowest and transfer profits to those countries where they are
highest at the expense of the lowest or zero taxes. Therefore, the public
pass to corporations and the claim of a fair basic income undermines the
intrinsic idea of transnational corporations - to find and use the world's
cheapest labor. Whom should corporations pay basic income to: citizens of
the country of actual presence or citizens of the country of brand
affiliation? Then, if there is a significant wage gap between countries of
presence and affiliation, will it remain in basic income and continue to
maintain national discrimination in economic security and fear or hope of
tomorrow?

The conclude the thesis of theoretical research, we can argue that in
the current free market economic model controlled by multinational
corporations the issue of providing basic unconditional income should be
addressed to the business sector. Otherwise, the economic model needs to
be reformatted in order to significantly enhance the real impact of the state
ONn economic processes.

IDEA OF HAPPINESS AND BASIC INCOME

Oleksandr Tymofieiev
Ukraine
PhD (Philosophy), Associate Professor
of the Department of Philosophy and Pedagogy
Dnipro University of Technology

In the ancient world the idea of happiness was presented in various
interpretations, but the most thorough study of this problem can be
considered the doctrine of Aristotle. According to the etymology:
"Eudaimonia™ (according to Aristotle — true happiness) consisted of two
parts — eu (good) and daimon (deity), that is literally meant that a virtuous
person is under the protection of the gods.
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During the historical development of mankind, both the idea of
happiness and the ways of its solution have undergone dramatic changes. It
IS no secret that the modern human is no longer just a zoon politicon
(Aristotle), an imago Dei (Augustine) but also (to a greater extent) homo
economicus. The tension between the desire to be a social being and the
desire to get maximum benefitsconverts the idea of happiness into the
category of unattainable utopias. Today, the idea of unattainable happiness
Is becoming widespread, and the pursuit of happiness is turning into a
search for ways to "recover" and to revive.

In our opinion, the idea of Basic Income (Universal Basic Income)
could be one of the possible ways of removing the tension between the
zoon politicon and homo economicus in the pursuit of happiness.Within
this idea, the transition from the negative concept to the neutral concept of
the person is relevant. This concept was proposed by one of the
participantsof the conference BIEN 2019 Kristiina Hyryl&inen.

“The neutral concept of human means that all human beings are equal,
valuable, and perfect as human beings without any comparison, just like
all the other living creatures are allowed to be. Every one of us strives to
do one's best. There are more good deeds than evil deeds in the world
today. Only deeds do matter, and everyone is responsible for one's own:
every act contains either a reward or a penalty. It is clear that in the right
conditions, it is easier for a person to do well than in poor ones. That is
why everyone must be guaranteed the best possible conditions to live a
decent human life”**.

Interestingly, the neutral concept of man, proposed by the Finnish
researcher, is in line with the opinion of the Italian philosopher Giorgio
Agamben. In the book “The Kingdom and the Garden” (2019), Agamben
proposes to consider true human nature as Paradise on earth: "man is
capable of all things, but no one owes anything,"” "man is a creature of
opportunity," "many people whose eyes have been opened, they have
embodied the Kingdom of the Spirit and are living on earth in a state of
paradise innocence”® In this sense of happiness can be considered as an
objective mental form, formed within a certain culture, a socially defined
"model” of human existence, which acts as a measure of individual
existence.

24 Kristiina Hyryldinen. From Negative Human Concept to Newtural Human Concept // 19th
BIEN Congress Hyderabad, India. URL: https://basicincome.org/wp-
content/uploads/2020/01/Kristiina-HyrylainenNA.pdf

2> Giorgio Agamben. 1l Regno e il Giardino. Vicenza: Neri Pozza, 2019. P. 2-4.
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Thus, understanding the introspective vector of happiness (which,
however, is directed outwards — to love, to give, to serve)it can be
facilitated by the transition from a negative (sin, guilt) to a neutral (value,
perfection) concept of a person.But ignoring the external factors will be a
mistake. Protection as a component of the definition and achievement of
happiness is very important. We believe that one of the effective remedies
in the context of human economic freedom can be the idea of an
unconditional basic income — the best conditions for a decent human life
are guaranteed. In the current context of the COVID-19 pandemic, the
implementation of such an idea is more than actual.

START-UP PROJECTS IN RUSSIA AND UKRAINE

Alexander Soloviev
Russia
Social Movement “Basic Income Russia Tomorrow”

Russia

In March 2019, Social Movement “Basic Income Russia Tomorrow”
(a member of the BIEN Worldwide Network) launched a pilot basic
income payment project.

In April 2019, non-cash money payments to participants' bank cards
began without any conditions, which were made monthly for 3 months in
three regions of Russia: Moscow, Moscow Region and Buryatia. The
recipients were 8 people: parents with many children and retirees.
Payments amounted to 5,000 - 6,500 rubles per month per person. Sources
of payments - private donations. The scientific partner of the experiment is
the Institute of Socio-Economic Population Problems of the Russian
Academy of Sciences, which developed questionnaires for the main
income recipients. An anonymous survey of pilot participants was carried
out at the beginning of the project launch and after it. We studied the effect
of basic income on the recipients’ well-being, their mental and physical
health.

The pilot project showed that support in the form of basic income is
very significant for the poor and large families. The results of the survey
showed that the recipients spent the basic income payments on the clothes
and shoes purchases, debt repayment, and education. Payments of the main
income had a positive impact on the physical and mental health of the
recipients, an increase in trust in public institutions.
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Ukraine

The first in Ukraine start-up pilot project in paying the main income
was held in June 2019.

Organizer - Alexander Soloviev (philanthropist, member of the BIEN
Worldwide Main Income Network). The main income was paid monthly
by bank transfer to participants' bank cards without any conditions for 3
months in two regions of Ukraine: Dnipropetrovsk (Pavlohrad (town),
villages Mezhyrychi and Dubovyky), Cherkaska (village Podolske).
Recipients were 10 people. The main income was paid in the amount
equivalent to 50 US dollars per month per person. Sources of payments -
private donations. An anonymous survey of pilot participants was carried
out at the beginning of the launch project and after it. We studied the effect
of basic income on the recipients’ well-being, their mental and physical
health.

The pilot project showed the great importance of the payment of the
main income for the project participants. According to the results of the
survey, it was found that the recipients spent the main income on payment
of treatment, on improving nutrition, paying off debts, buying clothes and
shoes, education, the Internet, and going to the sea with children.
Payments of the main income had a positive impact on the recipients’
physical and mental health, an increase in trust in people and public
institutions.

Earlier (in November 2018), the authorities of Pavlohrad announced a
large-scale pilot project on basic income in 2019 (from 2,000 participants,
payments from 100 euros, over 2 years). The organizer had to change the
project conditions after the municipal authorities refused preliminary
agreements.

The main goal of the pilots is to show that guaranteed basic income
in the countries of the former USSR is possible. That this is not politics,
not just another authorities deception. As well as studying the impact on
the recipients’ lives, studying where people will spend money they get for
no special reason.

Problems faced when starting the pilots:

 The main problem is the lack of faith among people that a
guaranteed basic income can be realized in their country. In Europe or the
USA — it is, in Africa — perhaps, in their countries - it is impossible. The
countries of the former USSR are fragments of a huge empire with a
forcibly imposed communist ideology. For more than 70 years, Soviet
people have lived behind the “Iron Curtain” in a totalitarian state with

mass propaganda. Society survived several devastating wars, genocide of
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entire nations, fear and deprivation. The authorities of the USSR, and then
the new authorities systematically deceived people, confiscated property
and money under the guise of reforms, promoted the development of
“gangster capitalism” and total corruption. In fact, society did not live
normal life, the countries’ social system remained at the totalitarian
countries level, despite democratic idle talk. Therefore, some people
refused to participate in the pilots, suspecting the organizers of cheating or
wanting to get something in return. However, from the moment the pilot
graduates, the organizers regularly receive a large number of letters asking
them to continue the pilot and financing, just to get financial help, etc.

» Unwillingness (fear) of the authorities to participate in pilots in any
form, attempts to use pilots for their local political goals. With the
exception of the youngest rural head of Ukraine, Artem Kukharenko, who
took an active part in the pilot. He took care of people, he provided
transfers and help to people with his money.

» The main objection of the authorities and people not participating in
the pilot: our people (Russia, Ukraine) should not be given money just for
no special reason, because they will spend it on alcohol or entertainment.
However, they themselves would not have done so (according to them).

* Belief in a “good king” or ruler (Ukraine, Russia): Ukrainian
participants sent a petition, a paper letter or an electronic one, to the newly
elected president hoping for state participation in the expansion and
continuation of the pilot. Traditionally, for the countries of the former
USSR, the team of the Ukrainian president translated the answer into a
bureaucratic plane, without any essential answer. When submitting a
petition on the state portal, many Ukrainian participants faced technical
inability to vote. In Russia, despite the possibility declared by the
authorities to file and support a petition on state participation in the pilot,
the authorities did not even allow the possibility of posting a petition on
the state portal. The organizers also faced criticism (Ukraine): some
believed that the pilot was actually carried out by the government, and the
organizers took possession of a part of the money.

 The short term and the small number of participants were due to the
pilot small budget.

Conclusions: the goals of the starting pilot are achieved; guaranteed
basic income is possible and necessary in any country; participants spend
the money reasonably and appropriately; they know better than any official
the needs of their family; expansion of pilots is needed, additional pilots
are needed due to the participation of the state or expansion of the circle of
investors (patrons), as well as crowdfunding.

112



UKRAINE IN A SYSTEM OF PROVIDING BASIC INCOME

Valeriy Myshchenko
Ukraine
Second year student. Specialization «International relations public
communication and regional studies»
Dnipro University of Technology

Basic income is a certain amount of money regularly paid to each
citizen without reference to his work and social status or age. It is a
method to eradicate poverty and a mechanism to redistribute wealth in the
world. If this institution starts working, then there will be no need in social
pays, benefits, etc.

While analyzing foreign practice of using the income the following
pattern was observed: the basic income is successful in countries such as
India, Finland, DR Congo, South Korea, Kenya, Saudi Arabia and Austria.
It means that this tool is used in countries with a strong and stable
economy, or in countries where a citizen can live for $ 10 a month.

Ukraine is in the middle of this system. Unfortunately, now there is no
strong and stable economy in the contry, but at the same time the citizens
do not survive on 10$ per month. So improving and strengthening of the
country economy is one of the ways to implement the basic income.

There is also moral issue along with the economic one. The Ukrainian
appreciates only what he has received in the result of work and not what
has fallen on him from heaven. A lot of citizens recognize the basic
income as something from heaven, that's why time should past before
Implementing basic income time. Thios time should be used for helping
people realize that the basic income is the same salary, it is not money
from heaven which could be spending thoughtlessly. The basic income

should to become salary in people's minds.
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Saudi Arabia is one of the brightest examples. In this country oil — is
national wealth. Logically that the profit percent received from oil trade
divided between citizens without reference to their work and social status
or age, everyone gets money. As a result, you will not see homeless people
near the Riyadh train stations or poor people on the streets of
Medina.Religion also played a major role in this case. According to the
Koran, you cannot be a rich person in a poor neighborhood, you have to
help those around you to improve their situation and increase their
standard of living.

India — the situation is different. Rich country with high poverty rate.
The basic income is mainly provided in some certain communities where
people work together for the common wealth. In India there is inequality
between men and women because of financial issues. Men in India can
earn more than women, so a woman in India depends on men. In India the
basic income is not just money for people, it is freedom for people because
a woman with money is an independent person.

South Korea — the basic income was launched locally, in Suwon city
(population 1.2 million). The basic income creators in Korea believe that
young people aged 16 to 25 are the most financially vulnerable — they
should learn rather than work. The basic income system was created
exactly for this group. This should help youth spend more time studying
and become successful citizens.Idea of this project is that if youth has an
opportunity to study more carefully without being distracted by basic
physiological needs that cannot be realized without finance. In future they
will be able to repay this money by paying taxes as wealthy citizens.

Kenya is the country with economy was destroyed by large number of
civil armed conflicts and tyranny of military dictators. It resulted in fast
increase of poverty. That's why in this country people survive having only
5-10% per month. Here people appreciate every cent that can fall even from
the sky. The logic is simple — to teach people having money, because some
residents of this country as well as Africa in general, have never even seen
the money.

So where is Ukraine in this system? On the one hand, we do not have
endless deposits of oil, the profit of which we would be able to share
among all citizens, and no one cares about the problems of students. On
the other hand, in Ukraine, women are equal to men, and the income level
is more than $ 5-10 per month.

There are natural resources in Ukraine and there are social
mechanisms that resemble basic income (benefits for unemployed citizens
and vulnerable social groups). Mechanisms exist, but they are somehow
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ramified, corrupted and bureaucratic. The basic income implementation
will be more useful than social and unemployment and other. A lot of big
institutions will disappear, that will result in decrease of bureaucracy
level.

Today, Ukraine needs to teach citizens value of what they have, to
fight corruption, and then the conditions for implementing the basic
income will be formed. This mechanism will help the country overcome
poverty, problem of working students and financial injustice!
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